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Jurnal Pengajian India merupakan sebuah
jurnal tahunan yang diterbitkan oleh jabatan
Pengajian India, Universiti Malaya.

Jurnal ini bertujuan untuk menyediakan
wadah bagi menerbitkan hasil penyelidikan
yang dijalankan oleh barisan tenaga pengajar

di Jabatan Pengajian India.

Jurnal ini menerima artikel berbentuk ilmiah
ditulis dalam Bahasa-bahasa Tamil, Bahasa
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sT_(pdlarng LésL(Hemy.

Abstract

This article presents the humanities ideas that found in the ancient epic, Manimekalai. In the this epic, especially in
the paattiram perra kaathai, the atrocities of the pacifist were clearly explained. It also has touched about and the way
in which humanity is manifested and emphasized through the acts of superior pacifism. At the same time, it is possible
to see that many of the theories in this epic are closely related to today's way of life. This article stresses that
Manimekalai is not just an epic that is immortalized by time, but that the principles and humanitarian teachings taught
in this epic are still applicable to all of us even today.

Keywords: wenll@useme, weallg@mwd, wals@nsdnarar Caame, sk @Smelwmiss
Manimekalai, Humanity, Service to Mankind, Tamil Epics
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YUIF FHSHL0:
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slpisefler  ampsiwemel NUedEss g aFTHn pauabrsCa  FNsmsasamen 6 HDISOISTsTeT
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Abstract:

The Malaysian Tamil creative field has continued its journey since 1800 by absorbing many trends in many forms
such as poetry, short story, novel, renewal poem, haiku poetry. In the early days, poems were sung extensively on the
theme of deity and temples etc. At the same time, it did not fail to bring into poetry to cover some of the events that
took place in the contemporaries, especially to elaborate the social milieus and challenges that took place in the society.
Short stories have touched these issues as well, widely. Short stories can be accepted as a historical document that
reflects the life of Malaysian Tamils. Early day writers have touched about many issues as such, i.e. including the
atrocities of the Japanese regime, the job losses on the plantations and the unsustainable living conditions, citizenship
issues, Tamil education issues, the problems of counterfeit liquor, the problems with the red identity cards, the
expulsion of workers from the plantations and the eviction of workers from the outlying settlements due to the
development projects. Similarly, the novels also have extensively documented the lives of Malaysian Tamils. When
way of life of Malaysian Tamils began to change in the 1990s, where the community once begun to live in the
plantations under the bureaucracy, were forced into a new environment, in which no one had to lead a socially
independent life. The Tamil community lived in a vicious circle, trapped in complex plantations and unable to escape
poverty. This, in turn, forms the subject matter and new trends of today's creative forms. At the same time, works were
created to adapt these new lifestyles to post-modernist principles. These were the topic that were touched in this article.

dpag QEThaer Fnsmsd CFMOBHSE, JmTmDESTOL LUmLLILosD, LENFWS SWlpF, Fwame, e
156560 Sl6ULD
Keywords: Short Story Cells, Recent Creative Field, Malaysian Tamil, Contemporary, Postmodernism
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Abstract:

REACT approach can be considered as one of the Cooperative Learning strategies under Group Investigation or group
roles. REACT is an acronym for Relating, Experiencing, Applying, Cooperating, and Transferring. This can be
referred as the participation of students in group style of learning. The procedure for implementing REACT approach
through cooperative learning in writing story-based essays is as follows:. Step 1: Organize students into groups.. Set
up a group of 4 to 6 students to write a narrative essay. Step 2: Students can relate concepts that will be learned to
their existing knowledge. (Relating). Students will associate the knowledge they have acquired with a given image,
series, or title of story, storyline, storyteller, placeholder, timeline, characters, characteristics, language, etc. Step 3:
Students are having discussions with a group of friends about a topic the teacher has to come up with a new idea.
(Experiencing). The new topic will be discussed in four small topics such as beginning, peak, end and lesson based
on the topic given by the author or series. Step 4: Students have come up with new ideas through the reflection of
existing knowledge gained from everyday life experiences. (Applying). Students will begin writing, based on what
they had seen, listened, and realized throughout their daily lives activities. This includes the beginning, the end and
the lesson of the story. Then, the students will construct the sentences for the storybook. Step 5: Students engage in
group discussions to ensure new ideas are born. (Cooperating). While constructing 20 complete sentences for a
storyline, students will implement language arts and verbal linguistics. Step 6: Student demonstrates the ability of the
student to write the idea in a sentence form. (Transferring). Students will construct 5 sentences per paragraph
individually by inserting beginning, peak, end and lesson to create a storyline.

S IOYF & ([H BB

S elemreamen VG G LUTSSTmSeisar S gl (bpey sHme 2 Sl oarmre REACT Sigmi&wenm
sGHSULGHDG. REACT eaiug OBTLIY, Sigiue, lamamifssn, RSIIMmPSI0 LOHMID GLLOTDH D
WD Ol FHSSLTGD. G SHMeL uTenfluled wrenmsufssilear LRCSDHY Ter Qemss GMILIL6TD. &M
siigliumLleorer  sL(borsemer TGS Sl (bme SO  cpeod  REACT  SigmiGpemmemw
QEwUbSHUSDHSTET  BOLW®D  LHeatau@mbrn  SimbSarmg:  Ug  1: DTS  GHSSTS
RURESMOSSOD .. R SO ST TS 4 (PSL 6 LTETTEUTHET ST G(DEME SEMDSSD. Lilg 2:
DTERTEUTSE6T  SRSeTaT  SHEUTMSW  ANYSESG SHNSOSTETEHD SHSSSSMET  CSTLFLU{BHSSEVTLD.
(Qsrpurergl). OQ&smpSsUULL. LD, OFTLF, LG SMS, SMmPSSSHND, SMmPOEFTLN, ©SHSHL,
sroaflong, SSTUTSSHTHISET, Ueyssr, Olomfl Gurearn SmeLLGEhL 6T WTamfEaT CQUDD i Hlene
L)meTILIMI&E6T. Ul 3: LTETeUfEsT @(h BewL] G e SobsemrurGaprisst smely <pdAfluy e
ysw Curemerwer ey Geuenr(d. (emiueud). USw Smeoliy Ay oGl QML supmEiu GemevLier
SlgliuemLule) TbuUbD, 2 F&Fb, (lge WHMID urLb Gurarm BraTG Flw Smeliyssfle aleurdlsasiubo.
Ug 4 SITDTL ampEma SigiLamdemed®mbg Guplul L oiflelar Grdusdider cpeld mewTeuFasT L
Cursmansmens Olameml aubglstenery. (slameariNsSnGI). LITEOUTEET SRIEST SAGTOIL  UTDSHMS
BLOIGGMSSET (PWGID SeuFEeT UMTSS, CalL, 2 auibsmsd SiqlumLwunss oaman(h qwss
QBMLRGUTTH6T. SmUleT <TbUD, @lge] LOML uTLb &LH0 SILBGD. eT6ry, LomeTeufHer
MBS HHSHDSMOT  AUTSSIRSMET 2 (HUTSGSUTTS6T. Lg 5 ydlw Cursemenset Uplumg 2 migd
QFlsHaTs LI G aursmseie FHUbSDTTS6. (RSIIMPSIN). QI SMSESMSSH DS 20
WWLWITET  ATSSWURISmeT 2 HauTsGh Gurgl, wbramafHeT Glomfl &Smeodem LHHID  aMUCLWTL
Qumuiwensy QEwWeLBS ST, Lilg 6: CuIFmearenll @@ amESIW alqels) TS omewTe] Smeme LDTswTaly
Bep 9SS oTF. (QLLTHDD). Q@M SMSSEHMGMS 2 (HOUTSS @JOUD, 2 &FFD, Wge LOMID UTLLD
QFUaDmDEF  CFMHSUSHT dpold  LTETUFSET M LSHSSG 5 arnsdumsomer seaflsseaiuns
2_(HEUT S GEUTT SH6T.
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Abstrak

Kesusasteraan novel merupakan satu seni sastera yang estetika dalam warisan tamadun manusia. Dengan itu,
pembicaraan terhadap sejarah perkembangan kesusasteraan novel ini tidak hanya dilihat sebagai suatu penulisan
sejarah semata-mata, tetapi sebagai satu adunan seni dan sains kemasyarakatan yang unik, satu cara penulisan sejarah
yang tersendiri, bukan melihat sejarah secara urutan waktu atau sebab-akibat dari peristiwa, tetapi melihatnya sebagai
satu peristiwa kemasyarakatan yang mencerminkan ketepatan sejarah dan kebenaran penciptaan seni. Sejak awal lagi
tradisi kesusasteraan novel telah ditegakkan dalam tradisi kesusasteraan Malaysia. Kertas kerja ini mengkaji sejarah
permulaan, perkembangan dan pencapaian dikecapi genre ini dalam peredaran masa. Di samping itu, ia juga memberi
penelitian khusus kepada isu-isu dibincangkan dalam novel-novel berlatar-belakngkan Malaysia. Secara ringkas,
kajian ini memperincikan senarai novel Tamil Malaysia dan isu-isu dibincangkan oleh penulis-penulis novel pada era
70-an, 80-an, 90-an dan 2000-2010.

SPUIeF FHBHD

Bresd QesdSlwn ererugl wefls Breflegdar utrboUilusSn @F s Qsdws sme. <4sGCa,
Brresdlstt QevsSiw auemfFFUIeaT SOBSIMIWTL O Oaupid T DN TWSSTS L (HLOEVEVTDE), SHEMEY Lo HMILD
Fps  AMNlweder saflgSeunmar SomaLTEaD, aIOTHMD dUWSHD GG SafldeuTar  aLfwTSaD
SimwEngl. wafllg arorhammse SToaflenFiuigll LTTHSTO6 STyenr-6lamere] BlEDaE6T SigliLamLuls) Lmj&Es
afl QELYD 2 aars 2 SmpurGbd; QmUlgib, Sme 2 HarssSSHar  aForhn  Seedwd HHID
2 arembemW LITHusisGd o Fins Hsbars Qmsl umjssab afl CFWdmng. <prousde QmbCs
LG Qesdlw wrde Brausefar Gesdw uTFLUfwD BloBnssiul(hermg. Qbss &L (e
wC&FIW BHTaI QeSS CIBSTLESED, SO WETCaTHMD WHNID FTSHMETEHEMDT UFOTHMD SpTTULS DG
F(booons, &g wGuFW ety esr mEramsaile aurdésiul L Ursdmeansst GNSs SO
SITUESDULD APRGHDG. SFHEELISS Fnmn Coatigsar, Qb <pie 70, 80, 90 wHmO 2000-2010
W STLSSL_LHS6Te wEAWS SOID BredEsiear Ll 1w WwHmID SieubmnisT Braerdifluiset slaurdss
Fasnsst adlwapmpud alaflsgs Qsnd&larms..

glpays QEmhseT: Bresd euemiss], LEFW Brawsd LmL LD, wCn&ws SlpF, Fosme ampsiuwsd
Fléb & 60 B 61T
Kata kunci: Pembangunan Novel, Genre Novel Malaysia, Bahasa Tamil Malaysia, Sosiologi MAsyarakat Tamil
India Malaysia

Pengenalan

Penelitian yang tekun dan bersungguh-sungguh terhadap perkembangan serta ciri kesusasteraan Tamil
memperlihatkan beberapa isu yang menarik perhatian. Kesusasteraan Tamil dilihat dari sudut
perkembangan dan ciri adalah berkait rapat dengan proses kebudayaan masyarakat India itu sendiri. Oleh
itu, ia harus dilihat dari perspektifnya yang tersendiri. Kesusasteraan Tamil sebagai bentuk pernyataan yang
menjadi pilihan masyarakat India, mempunyai kesan yang besar ke atas kehidupan orang India. Ini sesuai
dengan masyarakat India yang mengalami proses peralihan terutama dengan kedatangan Inggeris.
Walaupun kesusasteraan novel Tamil muncul selepas kemunculan genre sastera Tamil yang lain seperti
sajak, cerpen, dan drama namun kesusasteraan novel Tamil mempunyai popularti dan kedudukan yang
istimewa dalam kesusasteraan Tamil pada keseluruhannya (Sababathy,VV.1996, him. 1-5).

Kesusasteraan novel merupakan satu seni sastera yang estetika dalam warisan tamadun manusia.
Dengan itu, pembicaraan terhadap sejarah perkembangan kesusasteraan novel ini tidak hanya dilihat
sebagai suatu penulisan sejarah semata-mata, tetapi sebagai satu adunan seni dan sains kemasyarakatan
yang unik, satu cara penulisan sejarah yang tersendiri, bukan melihat sejarah secara urutan waktu atau
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sebab-akibat dari peristiwa, tetapi melihatnya sebagai satu peristiwa kemasyarakatan yang mencerminkan
ketepatan sejarah dan kebenaran penciptaan seni. Oleh itu, sejarah kesusasteraan bukan cuma penelitian
terhadap siapa menulis apa, bila dan kesanya, tetapi juga adalah satu penelitian yang bersungguh-sungguh
terhadap hasil kesusateraan itu sebagai satu bentuk pernyataan serta kesan dan akibatnya ke atas seluruh
sejarah perkembangan pemikiran masyarakat Tamil.

Tambahan pula, novel dikatakan suatu wadah untuk mencerminkan gejala yang mengancam
masyarakat seperti masalah sosial,ekonomi,agama dan politik. Genre sastera ini juga dikatakan mempunyai
kekuatan untuk menggerakkan naluri manusia. Novel pada masa kini berjaya mempengaruhi pemikiran
masyarakat dan mempunyai pembaca yang paling ramai dibandingkan dengan genre sastera yang lain.
Pendek kata, perkembangan dan populariti novel pada abad ini tidak dapat dinafikan sehingga abad ini
dikenali sebagai era novel di kalangan masyarakat dunia (Maniam, K. 1997).

Sebenarnya sebagai satu genre sastera, perkataan novel berasal daripada perkataan Novellous dalam
bahasa Itali yang membawa makna perkhabaran baru atau cerita yang pendek. Novel kemudiannya
diperkembangkan oleh kesusasteraan barat sehingga manjadi suatu bidang penulisan yang begitu popular.
Dalam bahasa Tamil Novel pada mulanya di kenali sebagai Navinakam , Navinam dan kemudiannya
disebut Putinam.

Kamus bahasa Inggeris pula medefinisikan novel sebagai, Novel — A fictious prose narrative dealing
with human beings and their actions over a period of time and displaying varieties of human character in
relation to life (Scott, 1967,hlm.197). Ensiklopedia Tamil pula mendefinisikan novel sebagai,
menggambarkan peristiwa-peristiwa yang berlaku ke atas watak-watak dalam kehidupan harian kepada
pembaca-pembaca (Tamil Kalaikalanjiyam,1950,him.423).

Kesusateraan Novel Tamil di Negara India

Kedatangan Inggeris di akhir abad ke-18, melengkapi rangkaian sejarah pendudukan kuasa barat di India
dengan mengubah kehidupan dan pemikiran masyarakat India di negara India. Walau apapun sumbangan
pihak Inggeris dalam menimbulkan pemikiran orang India semasa penjajahan tidak dapat dinafikan. Tetapi
yang jelas ialah pendidikan menjadi satu komponen utama dalam melakukan perubahan pemikiran dalam
kalangan orang India. Perkembangan pendidikan dan sikap yang diperlihatkan oleh orang India adalah
sesuatu yang amat bererti dalam perkembangan intelektual orang India itu sendiri. Dalam masa yang sama,
pengenalan alat cetak telah memungkinkan penyebaran bahan bacaan yang luas. Pendidikan Tamil bercorak
barat telah dimulakan selepas kedatangan Inggeris di negara India. Tambahan pula, Sekolah Tamil mula
didirikan dengan banyaknya meskipun hanya setakat memberikan pendidikan peringkat rendah. Dengan
terdirinya sekolah-sekolah itu bererti bertambahnya bilangan masyarakat India yang berpendidikan dan
kemudiannya menceburi dalam bidang penulisan.

Novel Tamil yang Pertama di Malaysia

Selain negara India, kesusateraan Tamil juga telah berkembang di Sri Lanka, Malaysia dan Singapura yang
mempunyai bilangan penduduk kaum India yang berketurunan Tamil yang ramai. Negara-negara ini
mempunyai perkembangan dan ciri kesusasteraan Tamil yang tersendiri. Perkembangan kesusasteraan
Tamil Malaysia mempunyai hubung kait yang rapat dengan negara Singapura. Ini kerana Singapura
merupakan sebahagian dari Malaysia sehingga tahun 1965, dan kedua-dua negara ini berada di bawah
pemerintahan British yang sama. Sehingga Singapura berpisah dari Malaysia pada tahun 1965, tradisi
perkembangan kesusasteraan Tamil dan hubungan kesusasteraan di antara kedua-dua buah negara ini
adalah sama.

Definisi novel tempatan dalam bab ini adalah novel yang membincangkan tema dan berlatarkan
Malaysia serta dihasilkan oleh penulis Tamil Malaysia. Kesusasteraan Tamil di Malaysia hanya muncul
dan berkembang pada penghujung abad ke 19. Sebelum itu, puisi yang muncul lebih awal lagi menjadi
genre sastera yang pertama dalam kesusasteraan Tamil di Malaysia. Puisi merupakan satu bentuk daripada
pengucapan kesusasteraan Tamil yang telah wujud sejak zaman yang silam. Apabila novel Tamil semakin
mendapat perhatian dan populariti daripada pembaca sastera, maka novel muncul dan menduduki tangga
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teratas dalam kesusasteraan Tamil. Pada masa kini novel mempunyai peminat, pembaca dan pengkritik
yang paling ramai berbanding genre sastera yang lain seperti puisi dan drama.

Novel pertama di India telah muncul dalam Bahasa Bengol. Novel berjudul ‘Pirataba Mutaliyar
Carittiram’ yang dikarang oleh Mayuran Vetanayagam Pillai pada 1876 merupakan novel pertama dalam
kesusasteraan Tamil. Novel ini juga dianggap sebagai novel kedua di benua kecil India. Dengan ini,
bermulalah satu era baru dalam bidang penulisan kesusateraan novel Tamil (Dandayutham, 1986).

Sejarah Kemunculan Novel Tamil Malaysia

Pergolakan politik dan perubahan sosial kehidupan masyarakat di Barat pada abad ke-18 menjadi medan
dan batu loncatan dalam kemunculan novel. Perjuangan hak asasi golongan demokrasi, penghapusan hak
keistimewaan yang dinikmati oleh golongan atasan, kebangkitan kesedaran oleh golongan pertengahan,
reformasi dalam masyarakat, pengenalan sistem pendidikan dan pengenalan serta perkembangan mesin
cetak merupakan antara faktor yang merintis jalan dalam kemunculan novel. Dalam situasi kesedaran inilah
buku yang berjudul, Pamella telah dihasilkan oleh Richardson pada tahun 1741 (Sababathy,V.1996,
him.45-55).

Sehubungan itu, pada penghujung abad ke-18 satu reformasi sosial yang berlaku di India telah
memberi implikasi yang mendalam dalam kebangkitan dan perkembangan prosa dalam kesusasteraan
Tamil. Pembaharuan dalam pengangkutan khasnya dalam kereta api, pengenalan perkhidmatan pos,
kemudahan mesin cetak, pengenalan persuratkhabaran, peluang pendidikan dan kebangkitan golongan
pertengahan telah mengakibatkan berlakunya satu reformasi dalam prosa kesusasteraan bahasa-bahasa di
India (Maniam,K.1988).

Dalam arus reformasi sosial inilah, golongan yang berpendidikan Inggeris di India mulai sedar
tentang kepentingan genre novel yang menjadi semakin popular di Barat. Implikasi daripada perubahan
inilah munculnya novel Tamil yang pertama di India yang berjudul, Piratappa mutaliyar carittiram yang
dikarang oleh Mayuram Vethanayagam Pillai pada tahun 1876.

Pada peringkat awal, Vethanayagam Pillai menamakan hasil karyanya sebagai Prosa Epik. Dalam
karya beliau yang berjudul, Piratappa mutaliyar carittiram beliau telah menyatakan idea tentang
kepentingan Prosa Epik melalui watak Nanambal, dan juga menerangkan tentang sebab — musabab
kepopularan prosa Epik di Barat (Sababathy,V.1996, him.55).

Apa yang jelas ialah wujudnya rasa tanggungjawab dan kesungguhan Vethanayagam Pillai dalam
bidang yang diceburinya iaitu penulisan novel. Dalam novelnya beliau telah menggariskan dua objektif,
iaitu keseronokan dan memberi tunjuk ajar kepada masyarakat mengenai tahap pendidikan, tahap
perkembangan bahasa, tatacara, peraturan hidup dan tingkah laku masyarakat.

Selepas kemunculan novel Tamil pertama pada tahun 1876, novel Tamil kedua telah muncul pada
tahun 1896, iaitu berjudul Kamalampal carittiram yang dikarang oleh Rajam lyer. Novel tersebut telah
disiarkan secara bersiri dalam majalah Viveka cintamani mulai tahun 1893 hingga 1895. Novel tersebut
telah memaparkan beberapa tema dengan jelas dan jitu seperti humur dan falsafah. Manakala watak dan
perwatakan serta situasi perkampungan turut dipaparkan dalam novel. Walaupun beliau berkecimpung
dalam usia yang begitu muda dalam bidang penulisannya namun kematangan dan kecekapan beliau jelas
terserlah dalam novel yang dihasilkannya.

Pada tahun 1898, muncul satu lagi novel yang berjudul Patmavati carittiram yang dikarang oleh

Matavaiya. Penulis berjaya menyingkap dan mengutarakan idea tentang cara bagaimana seseorang penulis
novel boleh menggunakan novel untuk menyalurkan ideanya.
Selain daripada ketiga-tiga novel di atas, juga muncul beberapa novel dalam tempoh masa tersebut. Di
antarannya ialah novel yang berjudul Mativanan yang dikarang oleh Paritimar Kalainyar, novel berjudul
Kunacilan yang dikarang oleh V.Nadaraja Narayanasamy. Novel berjudul Viraota carittiram yang dikarang
oleh D.G. Narayanasamy. Novel Mativanan, menampakkan penggunaan gaya bahasa yang begitu tinggi
dan standard.

Selain dari novel-novel di atas, novel-novel lain yang diterbitkan didapati tidak menepati ciri
sebuah novel seperti watak-perwatakan, latar belakang dan tema yang jelas (Dandayutham, 1986).
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Senario Kemunculan Kesusasteraan Novel Tamil Malaysia
Situasi atau sebab-musabab yang merintis jalan ke arah pertumbuhan dan kemunculan kesusasteraan novel
Tamil Malaysia dapat dibahagikan kepada tiga keadaan (Sababathy,V.1996, him.3).

I. Perubahan-perubahan yang berlaku ke atas struktur masyarakat Tamil Malaysia.
ii. Aktiviti-aktiviti kesusasteraan yang dianjurkan oleh akhbar-akhbar Tamil Malaysia.
iii. Pengaruh langsung dari negara India.

Perubahan-perubahan yang berlaku ke atas struktur masyarakat Tamil Malaysia
Perubahan-perubahan yang berlaku ke atas struktur masyarakat Tamil adalah disebabkan oleh
perkembangan pendidikan, reformasi sosial dan pengaruh Bahasa Inggeris.

a. Perkembangan Pendidikan

Satu daripada manfaat yang paling ketara diperolehi oleh masyarakat India dengan kedatangan orang
Inggeris ke Tanah Melayu ialah perkembangan dalam sistem pendidikan. Pendidikan Tamil diperkenalkan
di Malaysia dengan harapan masyarakat India akan terus menetap di Tanah Melayu. Dengan itu, sekolah
aliran bahasa Tamil yang pertama telah didirikan di Pulau Pinang pada tahun 1816. Pendidikan Tamil terus
berkembang dari semasa ke semasa walaupun menghadapi pelbagai cabaran dan dugaan di Malaysia.
Golongan yang mendapat pendidikan mula berfikir secara waras dan rasional serta bertindak mengikutnya.

b. Reformasi Sosial

Sejak awal abad yang ke-19 telah lahir satu golongan elit di negara India yang mengkritik keras tentang
penganiayaan yang dilakukan oleh golongan tertentu di negara India. Di utara India lahir sebuah pertubuhan
(1722-1833) yang dipimpin oleh Rajaram Mogan Rai. Pengaruhnya telah tersebar sehingga ke selatan
negara India. Di negara India Selatan, Iramalingga Swamigal telah menyebarkan idea tentang konsep
kesamarataan (Kailasabathy,V.1968,hIm.25).

Pertubuhan ini dianggap sebagai satu reformasi oleh masyarakat India Selatan. Di samping itu,
paderi-paderi kristian juga menjalankan aktiviti sosial dalam kalangan masyarakat India. Dalam situasi ini,
satu medium atau alat diperlukan untuk memupuk idea yang bernas atau falsafah dalam kalangan
masyarakat India. Kesusasteraan novel menjadi satu alat untuk memenuhi citarasa masyarakat bagi
memupuk nilai dan idea mengenai kehidupan masyarakat. Novel pertama yang diterbitkan dalam bahasa
Tamil telah menjadi bukti kepada kenyataan di atas. Penulis novel Tamil pertama Vetanayagam Pillai
(1826-1889) semasa menghasilkan novel pertama telah memberi kepentingan kepada citarasa dan kehendak
masyarakat serta beliau percaya penulisan yang berbentuk prosa lebih banyak meninggalkan kesan dan
implikasinya terhadap masyarakat ( Dandayutham, 1975, him.45).

Kebanyakan kaum India yang berhijrah ke Malaysia pada penghujung abad ke -19 dan awal abad
ke -20 telah dibelenggu oleh masalah seperti kemiskinan dan masalah kasta. Golongan yang mendapat
pendidikan telah cuba melakukan reformasi untuk mengatasi masalah di atas melalui penulisan yang kreatif.
Kebangkitan ini adalah disebabkan oleh kemunculaan pertubuhan reformasi dan pertubuhan bercorak
sekular. Sama seperti di negara India, di Malaysia juga penulis-penulis Tamil memerlukan satu medium
atau alat untuk menyalurkan idea mereka kepada masyarakat. Pada ketika inilah novel Tamil muncul untuk
memenuhi citarasa, aspirasi dan kehendak masyarakat India di Malaysia. Pada peringkat awal, novel-novel
yang muncul di Malaysia adalah bertujuan untuk memberi nasihat dan panduan hidup kepada masyarakat
India di Malaysia ( Kailasabathy,K.1968, him.25).
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c.Pengaruh Bahasa Inggeris

Kesusasteraan novel di India diperkenalkan selepas kedatangan Inggeris ke negara India. Pada abad ke -18
dan pertengahan abad ke -19 masyarakat India telah banyak dipengaruhi oleh bahasa Inggeris. Senario
inilah yang merintis jalan kepada kemunculan kesusasteraan novel Tamil. Dengan adanya pendidikan
bahasa Inggeris, masyarakat India telah mengambil peluang ini dan memahirkan diri dalam Bahasa Inggeris
serta menikmati kesusasteraan bahasa Inggeris dan buku-buku Sains. Mereka juga berpeluang belajar
buku-buku sastera yang menjadi wajib dalam sistem pendidikan Inggeris di India. Fenomena ini
membolehkan segelintir masyarakat Tamil tampil untuk menghasilkan novel-novel dalam bahasa Tamil.
Pada peringkat awal, menampakkan kemunculan penulis-penulis novel Tamil Malaysia yang terdiri
daripada mereka yang mahir dalam dwi-bahasa iaitu bahasa Inggeris dan bahasa Tamil (Dandayutham,
1975, him.45).

Aktiviti-Aktiviti Kesusasteraan oleh Akhbar-akhbar Tamil Malaysia

Dengan adanya pendidikan Tamil di Malaysia, maka pembaca karya Tamil turut bertambah dari semasa ke
semasa. Dengan ini, akhbar yang berbentuk bahasa Tamil turut bertambah. Peranan yang dimainkan oleh
akhbar Tamil dalam menganjurkan aktiviti yang bercorak kesusasteraan tidak dapat dinafikan dalam
perkembangan kesusasteraan novel Tamil. Di negara ini, sumbangan dan peranan akhbar Tamil dianggap
sebagai nadi utama dalam perkembangan kesusasteraan Tamil Malaysia (Dandayutham, 1986, him.25-26).
Perkembangan akhbar Tamil telah merintis jalan kepada kemunculan kesusasteraan novel Tamil Malaysia.

Pada peringkat awal, akhbar Tamil di Malaysia telah memainkan peranan penting untuk
memperkenalkan dan menyiarkan kesusasteraan novel Tamil. Pada peringkat awal novel disiarkan melalui
beberapa siri dalam akhbar Tamil Malaysia. Pada tahun 1912, seorang penulis bernama S.L.Mathavarao
dari Pulau Pinang telah menulis secara bersiri dalam akhbar Tamil yang dikenali sebagai Nanaciriyan.
Novel bersiri ini dikenali sebagai Irattinamalai Allatu Kanamal Pona Kumaravati. Malangnya, cerita
bersiri ini tidak dapat mencapai penyelesaian kerana hak penyiaran akhbar ini telah dipindah milik kepada
orang lain. Oleh itu, cerita ini tidak dapat disiarkan lagi (Sababathy,V.1996, him.4).

Pada tahun 1933, sebuah lagi novel Tamil Malaysia telah disiarkan secara bersiri melalui akhbar
Tamil Nesan. Novel ini dikenali sebagai Torta Kolai Allatu Kanamal Pona Pattumalaik Kalvan. Tambahan
pula, pada pertengahan abad ke -30, terdapat beberapa novel Tamil lagi telah disiarkan secara bersiri dalam
akhbar Tamil seperti Tamil Murasu.

Akhbar Tamil, Tamil Murasu yang diterbitkan pada tahun 1935 telah menyiarkan beberapa novel
Tamil Malaysia secara bersiri sepanjang tahun 1930-an. Di antaranya ialah Katal kiliyum tiyaka kuyilum
(1936), Vicamui (1937), Kanakam allatu kalakamurra karaikal (1937), Cupattira tévi (1938) dan Uttama
nanpan allatu kunacuntarin mata marram (1939) (V.Sababathy, 1996, him.6).

Oleh itu, sumbangan dan peranan yang dimainkan oleh akhbar Tamil tidak dapat dinafikan dalam
menyiarkan atau memperkenalkan kesusasteraan novel Tamil kepada masyarakat India di Malaysia. Dalam
pada itu, pada tahun-tahun 1930-an juga terdapat segolongan masyarakat yang berasal dari Sri Lanka yang
menetap di bandar-bandar turut menghasilkan novel Tamil dalam bentuk buku (Maniam,K.1988).

Oleh itu, pada peringkat awal masyarakat India yang berasal dari India dan Sri Lanka telah
melibatkan diri dalam penulisan novel Tamil di Malaysia. Oleh itu, novel yang dihasilkan turut
mengandungi latar belakang yang bercirikan negara India dan Sri Lanka. Pendek kata, dapatlah dirumuskan
bahawa kemunculan dan perkembangan kesusasteraan novel Tamil di Malaysia pada peringkat ini
mempunyai banyak persamaan dengan negara India dan Sri Lanka.

Pengaruh Langsung dari negara India

Masyarakat India yang berada di Malaysia kebanyakannya berasal dari negara India Selatan. Oleh itu,
hubungan yang sedia terjalin antara dua buah negara ini adalah erat dan kukuh. Hubungan ini dapat
diperhatikan dalam semua aspek sama ada dalam bentuk kebudayaan, ekonomi atau sosial. Hubungan ini
sangat jelas khasnya dalam bidang kesusasteraan masyarakat India di sini telah menjadikan negara asal
mereka sebagai teladan dalam semua aspek.
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Pada peringkat awal, penulis novel Tamil tanah air telah menggunakan plot, teknik dan latar yang
berorientasikan kepada negara asal, iaitu India dan Sri Lanka. Misalnya, semua novel Tamil yang dihasilkan
pada peringkat awal adalah berbentuk memberi nasihat dan teguran kepada masyarakat. Secara umumnya,
pada awal abad ke-20, novel-novel yang muncul di Malaysia mempunyai tema bersifat siasatan, jenayah
dan mempunyai sifat yang lain, iaitu penulis suka menamakan novel mereka dengan nama kembar yang
berlainan (Sababathy,V. 1996, him.1-19).

Tahap-Tahap Perkembangan Kesusasteraan Novel Tamil Malaysia
Menurut V. Sababathy (1996) tahap-tahap perkembangan novel Tamil Malaysia dapat dilihat dalam dua
peringkat iaitu:

a. Sebelum Tanah Melayu mencapai kemerdekaan (1910-1957)

b. Selepas Tanah Melayu mencapai kemerdekaan (1957-2010)

a. Sebelum Tanah Melayu Mencapai Kemerdekaan (1910-1957)
Tahap-tahap perkembangan novel Tamil Malaysia sebelum Tanah Melayu mencapai kemerdekaan
dapat dibahagikan seperti berikut:

i. 1910 -1920
ii. 1920 - 1930
iii. 1930 — 1940
iv. 1940 — 1950
V. 1950 — 1957
b. Selepas Tanah Melayu mencapai kemerdekaan (1957-2010)
i. 1957 — 1960
ii. 1960 - 1970
iii. 1970 — 1980
iv. 1980 — 1990
V. 1990 - 2010

Jangka masa antara tahun 1910 — 1920

Kesusasteraan novel Tamil Malaysia mula muncul di Malaysia dalam tahap perkembangan di atas dan
novel Tamil pertama di Malaysia turut muncul dalam tahap ini. Terdapat dua buah novel yang muncul
dalam tahap ini iaitu Karupakaran allatu katalin magci (1917) yang dikarang oleh K. Vengadaratnam dan
sebuah lagi novel ialah Palacuntiram allatu canmarkka jeyam dikarang oleh Bloly K. Subramaniam.
Kedua-dua novel ini diterbitkan dalam dua versi bahasa yang berlainan. Sebelum Tanah Melayu mencapai
kemerdekaan terdapat kira-kira dua puluh buah novel telah dihasilkan oleh penulis tanah air
(Sababathy,V.1992, him.38). Pada masa itu, daripada dua puluh buah novel tersebut terdapat lapan buah
novel telah diterbitkan dalam akhbar tempatan secara bersiri.

Kebanyakan novel yang dihasilkan di Malaysia sebelum kemerdekaan mempunyai banyak
persamaan dengan novel-novel yang dihasilkan di negara India. Kebanyakan tema novel yang dihasilkan
ini mempunyai unsur-unsur siasatan atau jenayah. Tema-tema ini menyamai novel-novel yang dihasilkan
di negara India pada ketika itu. Tambahan pula, kebanyakan novel ini juga mempunyai dua tajuk yang
berlainan . Pengaruh ini juga tersebar dalam kalangan penulis tempatan di Malaysia pada peringkat
awalnya. Dua buah novel yang dihasilkan ini juga mempunyai ciri-ciri yang tersendiri. Antaranya ialah
tidak terdapat kaitan di antara satu bahagian dengan bahagian yang lain, menyelitkan unsur yang tidak
relevan, mempunyai dua nama kepada tajuk novel dan setiap novel mempunyai dua bahagian yang
berlainan (Maniam,K.1988).
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Jangka masa antara tahun 1920 — 1930

Dalam masa sedekad ini terdapat dua buah novel Tamil telah dihasilkan oleh penulis-penulis tanah air. Ini
termasuklah novel yang berjudul Ariamalar (1921) yang dikarang oleh Mangalanayagam Thambaiya dan
novel yang berjudul Cambaciva Nanamirtam (1927) yang dikarang oleh A. Nagalingam.

Jangka masa antara tahun 1930 — 1940

Sedasawarsa ini, terdapat kira-kira tiga belas buah novel telah dihasilkan oleh penulis tempatan di Tanah
Melayu. Apabila meninjau perkembangan novel-novel ini, ia mempunyai banyak persamaan dengan novel-
novel yang dihasilkan oleh penulis dari negara India sama ada dari segi plot, teknik ataupun latar.
Kebanyakan novel ini mempunyai tema bersifat siasatan atau jenayah.

Di samping novel-novel Tamil ini yang mempunyai tema siasatan atau jenayah, ia juga mempunyai
tema sosial yang berkaitan membawa reformasi kepada masyarakat. Disebabkan adanya pengaruh dari
negara India, maka novel yang dihasilkan di Malaysia juga mempunyai tema reformasi yang ingin
membawa pembaharuan kepada masyarakat. Tambahan pula, dengan kunjungan yang dilakukan oleh bapa
reformasi Tamilnadu yang bernama E.V.R Periyar dari India ke Tanah Melayu pada tahun 1929, maka idea
beliau berupa reformasi tersebar di Tanah Melayu. Menjelang tahun 1930-an pertubuhan yang berupa
reformasi terus kukuh di India dan Tanah Melayu. Maka dengan itu, novel-novel Tamil yang muncul dalam
dekad ini telah mendukung tema yang berkaitan dengan reformasi sosial dalam masyarakat (Sababathy,V.
1992, him.15).

Pendek kata, tema yang didukung oleh novel yang muncul dalam dekad ini adalah seperti masalah
sosial, masalah kasta, kahwin campur, perkahwinan cinta, tuntutan hak yang sama oleh kaum wanita dan
kemunculan golongan yang inginkan kemodenan. Selain itu, novel yang muncul dalam dekad ini juga
mendukung idea tradisional yang masih disanjung oleh golongan tua ( Dandayutham, 1992, him.25-26).

Jangka masa antara tahun 1940 — 1950

Dalam dekad ini hanya sebuah novel Tamil dapat dihasilkan oleh penulis novel Tamil Malaysia. Novel
Tamil ini muncul pada tahun 1949 dengan tajuk Morata Mullai yang dikarang oleh C.R. Narasimmaraj.
Tetapi malangnya, pada hari ini novel Tamil ini tidak dapat dikesan. Dasawarsa ini juga dikategorikan oleh
penulis Tamil Malaysia sebagai Zaman Gelap dalam perkembangan kesusasteraan Tamil Malaysia. Ini
adalah kerana pada tempoh masa ini dunia berhadapan dengan Perang Dunia Kedua di mana Jepun telah
menduduki Tanah Melayu (1942-45) dan ancaman oleh anasir komunis telah membantutkan usaha penulis
untuk melibatkan diri dalam dunia penulisan kesusasteraan novel Tamil Malaysia.

Jangka masa antara tahun 1950=1957

Dalam tempoh masa di atas terdapat dua buah novel Tamil telah dihasilkan oleh penulis novel Tamil di
Malaysia. Pada tahun 1953, dua orang penulis novel Tamil Malaysia telah berganding bahu untuk
menghasilkan sebuah novel Tamil yang berjudul Nirculal. Penulis-penulis berkenaan ialah M.Ramayiah
dan M.S. Mayadevan. Sebuah lagi novel Tamil ialah Mallika dihasilkan oleh M. Arivanandan pada tahun
1957. Novel-novel ini mempunyai ciri keistimewaan yang tersendiri, iaitu dari segi plot, teknik dan latar
yang digunakan. Novel ini mempunyai hala tuju yang tersendiri dalam kesusasteraan novel Tamil Malaysia
keranan dalam tempoh masa ini negara kita sedang berjuang untuk mendapatkan kemerdekaan.

Novel-Novel Tamil Malaysia Selepas Kemerdekaan

Selepas Malaysia mencapai kemerdekaan pada 1957 penulis-penulis Tanah air kini bebas untuk melibatkan
diri dalam dunia penulisan. Pengkaji mendapati penulis-penulis novel Tamil menganggap bahawa ia
merupakan tanggungjawab mereka untuk mengubah pemikiran masyarakat India agar terus setia di bumi
Malaysia.
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Jangka masa antara tahun 1957-1960

Tempoh masa ini jelas menunjukan perjuangan pemimpin tanah air mendapatkan kemerdekaan negara.
Negara kita yang merdeka pada 1957 masih segar merayakan perjuangan kemerdekaan dalam tempoh masa
ini. Dalam tempoh masa ini akhbar Tamil telah menyiarkan novel-novel Tamil secara bersiri. Antara akhbar
Tamil yang menyiarkan novel-novel Tamil secara bersiri ialah akhbar Carnkamani yang menyiarkan novel
Tamil yang berjudul Tuyarappatai, akhbar Malaimakal pula menyiarkan novel Tamil yang bertajuk
Malarata malar dan kanal nir secara bersiri. Novel-novel Tamil ini telah memaparkan kehidupan dan
keperitan masyarakat India di ladang-ladang getah di Malaysia (Sababathy,V. 1992, him. 20-25).

Jangka masa antara tahun 1960-1970

Perkembangan kesusasteraan novel Tamil Malaysia telah mengalami satu anjakan paradigma dalam dekad
ini, di mana dapat dilihat penglibatan secara aktif dan positif oleh penulis novel-novel Tamil dalam dunia
penulisan novel. Novel-novel yang muncul dalam dekad ini telah mendukung tema yang bersifat siasatan
jenayah dan soal percintaan. Antara novel-novel Tamil yang mendukung tema ini ialah Vatata malar , Anta
natiyil iranta minkal , Itaya vacal, Manamalai dan Pokkiri raja. Satu perubahan yang ketara berlaku atas
dunia kesusasteraan novel Tamil Malaysia ialah penglibatan golongan pemuda dalam penulisan novel-
novel Tamil. Justeru, tema yang diminati oleh golongan pemuda ialah soal percintaan.

Novel-novel Tamil yang muncul dalam tempoh masa ini tidak mendukung latar belakang berkaitan
dengan negara Malaysia. Misalnya, novel yang berjudul Malavin tuyaram yang muncul pada tahun 1965
tidak memaparkan keadaan atau situasi yang berlaku di Malaysia. Novel ini merupakan kesan negatif yang
dialami oleh golongan pemuda akibat menonton filem-filem Tamil dari India.

Pada penghujung dekad ini, didapati munculnya penulis-penulis yang menulis novel-novel
berlandaskan keadaan di Malaysia. Novel-novel yang muncul dalam dekad ini membicarakan tentang
kehidupan dan keperitan yang dialami oleh masyarakat India di ladang-ladang getah. Antara novel yang
membicarakan senario di atas ialah Vairakkiyam yang diterbitkan pada tahun 1967 (Dandayutham, 1986).

Pada tahun 1969, penulis novel Tamil Malaysia telah mengadakan pertandingan menulis Novel
Tamil yang berorientasikan negara Tanah Melayu. Pertandingan ini telah memberi satu inspirasi dan
motivasi kepada penulis tempatan untuk menghasilkan novel-novel Tamil yang berorientasikan Tanah
Melayu. Novel Tamil yang berjaya dalam pertandingan ini ialah Cemmannum Nila Malarum yang
memaparkan kehidupan masyarakat India di ladang-ladang getah, kesan perpecahan ladang-ladang dan juga
membicarakan tentang kepentingan koperasi di ladang-ladang (Maniam,K.1997).

Antara penulis muda dan baru yang menceburi dalam dunia penulisan pada dekad ini ialah
M.Ramayiah, Vaasi, Pandiyan, N.Rasagobal, A.Chandrasegaran, R.Perumal, P.K. Malaimaran,
M.Ramakrishnan, M.Kumaran, M.Arivaananthan, M.Anbuchelvan, N.Mageswary, P. Chandragantham
dan M.S. Gurusamy.

Jangka masa antara tahun 1970-1980

Perkembangan kesusasteraan novel Tamil Malaysia dekad ini dan seterusnya dianggap sebagai zaman
keemasan kerana penglibatan yang aktif oleh penulis Tamil Malaysia dalam dunia penulisan novel
Malaysia. Novel-novel yang muncul dalam dekad ini telah membicarakan tentang isu semasa dan
kehidupan masyarakat semasa. Fokus perbicaraan yang mendapat perhatian utama ialah mengenai
kehidupan masyarakat India di ladang-ladang getah Tanah Melayu. Antara novel Tamil yang memaparkan
tema di atas ialah novel Aria Malar, Ilatciva Payanam, Alutal Upnai Peralame, Ennatan Mutivu,
Maravallikkilanku dan Oru Tontanin Payanam Totarkiratu. Kemunculan novel-novel ini adalah
disebabkan oleh kebanyakan masyarakat India pada ketika itu tertumpu di ladang-ladang getah.

Di samping itu, ada juga novel-novel Tamil yang muncul dalam dekad ini mendukung tema
mengenai soal percintaan. Antara Novel-novel Tamil yang mendukung soal percintaan ini ialah Masical
Kayiru, Vannattup Piccil, Uravenna Uravo, Aval Oru Navaraca Natakam, Palamutir Colai dan Imavati.
Selain itu, Novel Tamil yang berjudul Pacittirukkum ilam kocukkal telah muncul dalam dekad ini dengan
tema mengenai penyalahgunaan dadah dan kesannya terhadap masyarakat.
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Tambahan pula, pada tahun 1973 dan 1979 Persatuan penulis Tamil Malaysia telah menganjurkan
pertandingan menulis novel Tamil di Malaysia. Pada tahun 1973, novel Malaysia yang berjudul Ilatciya
Payanam telah memenangi hadiah pertama. Novel Tamil ini membicarakan tentang perjuangan seorang
pemuda berjiwa rakyat yang bernama Matavan terhadap majikan ladang yang menindas masyarakat ladang
di ladang-ladang getah. Ini diikuti pada tahun 1979 dengan novel Tamil yang berjudul Cirakukal muriyum
manita kanavukal telah memenangi hadiah pertama dalam pertandingan menulis novel. Novel ini
menggambarkan tentang taraf kehidupan sebuah keluarga di sebuah ladang getah.

Secara umumnya, penulis yang menulis novel-novel Tamil pada dekad ini telah mendedahkan
tentang isu sosial dan juga masalah yang dihadapi oleh pekerja ladang getah. Penulis yang menghasilkan
novel pada dekad ini merasai bahawa mereka mempunyai rasa tanggungjawab untuk mendedahkan
penindasan yang dilakukan oleh pihak British terhadap pekerja ladang. Di samping mendedahkan masalah
sosial yang dihadapi oleh masyarakat ladang, penulis novel Tamil juga mengesyorkan langkah-langkah
untuk mengatasi masalah tersebut.

Menjelang tahun 1970-an juga menampakkan kemunculan novel bersifat sejarah yang dihasilkan
oleh penulis Novel Tamil Malaysia. Novel Tamil berjudul Iiamtevi yang dikarang oleh P. K. Malaimaran
pada 1971 merupakan novel bersifat sejarah yang pertama dalam sejarah kesusasteraan novel Tamil
Malaysia. Malangnya, plot dan latar novel ini adalah berdasarkan kepada perkembangan sejarah negara
India.

Dalam pada itu, dalam dekad ini juga muncul sebuah lagi novel Tamil yang bertajuk Ennatan
Mutivu yang dikarang oleh Arun Appadurai. Satu keistimewaan novel Tamil ini ialah penulis membiarkan
pembaca sendiri yang menentukan penyelesaian cerita tersebut. Pembaca yang memberikan penyelesaian
yang terbaik akan diberikan hadiah sebanyak RM 100.00 Penulisan cara ini dianggap sebagai satu
pembaharuan dalam teknik menghasilkan novel Tamil Malaysia.

Dalam dekad ini juga dapat melihat kemunculan penulis muda dan baharu dalam dunia penulisan
novel Tamil Malaysia. Di samping penulis yang sudah pun menceburi dalam bidang penulisan novel Tamil
seperti M.Ramayiah dan Pa. Sandragantham, penulis yang dianggap sebagai muka baru dalam dunia
penulisan ialah seperti S.A. Anbananthan, N. Santhiran, V.K. Chandrasegaran, Karaikilar, P.K.
Malaimaran, R. Perumal, S. Manivannan, N.A. Sengutuvan, Komban dan A. Kanthan. Di samping itu,
penulis-penulis yang terkenal pada hari ini seperti M.Ramakrishnan, Arun Appadurai, M.A. Ilanchelvan
turut muncul sebagai penulis novel dalam dekad ini.

Jangka masa antara tahun 1980-1990

Secara umumnya, dekad ini dianggap sebagai zaman keemasan dalam perkembangan kesusasteraan novel
Tamil Malaysia. Banyak ciptaan baharu dilakukan dalam tempoh masa ini. Dalam tempoh masa ini peranan
dan sumbangan yang dimainkan oleh akhbar Tamil mingguan Vanampadi tidak dapat dilupakan dalam
perkembangan dunia kesusasteraan Tamil Malaysia. Akhbar ini telah menganjurkan satu pertandingan yang
menarik dalam dunia kesusasteraan Tamil pada amnya. Akhbar ini memperkenalkan pertandingan yang
berupa “Satu Novel untuk Satu Bulan” dalam kalangan penulis novel Tamil Malaysia. Di negara India,
pelbagai pertubuhan telah berganding bahu antara satu sama lain menganjurkan pertandingan menulis novel
untuk memajukan kesusasteraan novel Tamil. Terdapat beberapa akhbar Tamil di Tanah Melayu turut
menganjurkan pertandingan seperti di negara India dalam usaha untuk memajukan kesusasteraan novel
Tamil. Perkembangan sihat ini boleh dikatakan sebagai satu anjakan paradigma dalam dunia kesusasteraan
novel Tamil Malaysia. Melalui perkembangan ini, kesusasteraan novel Tamil Malaysia mendapat nafas
baharu dalam usaha untuk memajukan lagi kesusasteraan novel Malaysia.

Sehubungan dengan usaha yang dijalankan oleh akhbar Tamil mingguan ‘Vanampadi’ sebanyak
sebelas buah novel Tamil telah dihasilkan oleh penulis tanah air. Malangnya, akibat daripada masalah
dalaman, usaha murni ini tidak dapat diteruskan pada bulan Mac 1981. Tujuan utama usaha ini dijalankan
ialah untuk meningkatkan perkembangan kesusasteraan novel Tamil Malaysia dan menggalakkan minat
membaca dalam kalangan peminat sastera novel Tamil. Seandainya, usaha murni ini dilanjutkan pada
jangkamasa panjang sudah tentu kesusasteraan novel Tamil akan berkembang lebih pesat lagi.
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Walaubagaimanapun, usaha-usaha yang dilakukan pada awal tahun lapan puluhan ini dianggap sebagai satu
permulaan yang baik dalam dunia kesusasteraan novel Tamil Malaysia.

Dalam pada itu, satu lagi perkembangan sihat yang berlaku dalam tahun lapan puluhan ialah
kemunculan novel-novel Tamil sejarah bertemakan peristiwa sejarah negara Tanah Melayu. Antara novel
yang muncul bersifat sejarah pada tahun-tahun lapan puluhan ialah novel berjudul Atum Maiical iiical yang
dikarang oleh P. Chandragantham dan novel bertajuk Ti Malar yang dikarang oleh S. Kamala. Novel- novel
sejarah ini membicarakan tentang kegemilangan dan keunggulan Kesultanan Melayu Melaka (1403-1511)
di Tanah Melayu.

Novel sejarah yang bertajuk Ti Malar telah memenangi hadiah Sa.Ah. Anbananthan melalui
pertandingan menulis novel Tamil pada tahun 1986. Novel-novel ini membuktikan tentang kebolehan dan
keupayaan oleh penulis novel Tamil untuk mengupas dan menulis sejarah Kesultanan Melayu Melaka
dengan baik dan lancar. Apabila usaha yang dilakukan oleh akhbar mingguan Tamil ‘Vanampadi’
dihentikan, maka kemunculan novel-novel Tamil turut mengalami kemerosotan. Ini dibuktikan melalui
kemunculan enam belas buah novel Tamil dalam masa dua tahun, iaitu di antara tahun 1980 dan 1981. Ini
diikuti dengan hanya sebelas buah novel Tamil muncul di antara tahun 1982 hingga 1991. Secara
keseluruhannya, novel-novel yang muncul sekitar tahun-tahun lapan puluhan telah membawa tema
berkaitan dengan perjuangan individu, persahabatan, kasih sayang dan soal percintaan. Antara novel-novel
Tamil yang mendukung tema di atas ialah Patai Mariya Payanankal, Kokila En Kokila, Calankai Kolam,
Kovil Muluvatum Kantén, Mana Vinai dan Kanavukalin Cuyamvaram.

Pada masa itu, Novel Tamil yang berjudul Payanarnkal Mutivatillai telah muncul dengan tema
yang mengandungi unsur politik. Selain itu, novel Tamil yang berjudul Moka Rakam yang muncul pada
tahun lapan puluhan juga mendukung tema berkaitan dengan kriminal atau siasatan yang popular ketika itu
sama ada di India atau pun di Malaysia.

Jangka masa antara tahun 1990 -2010

Kesusasteraan novel Tamil Malaysia terus maju dalam dekad ini dengan adanya pelbagai usaha yang
dijalankan oleh pihak yang terlibat dengannya. Antaranya ialah usaha yang dilakukan oleh Dewan Bahasa
dan Pustaka, akhbar-akhbar Tamil tempatan dan Persatuan Penulis-penulis Tamil Malaysia. Peranan
Persatuan Penulis-penulis Tamil Malaysia dalam menganjurkan seminar dan pertandingan telah memberi
galakan serta motivasi kepada penulis untuk terus melibatkan diri dalam dunia penulisan novel. Dalam
dekad ini, kesusasteraan novel Tamil Malaysia mencapai satu tahap kematangan kerana penulis novel Tamil
Malaysia semakin berani mengutarakan idea berdasarkan isu semasa negara. Walaupun, bilangan novel
yang dihasilkan tidak banyak dari segi kuantiti, namun novel yang dihasilkan oleh penulis Tamil telah
mencapai satu tahap yang membanggakan.

Malaysia di bawah pimpinan Dr. Mahathir (Perdana Menteri Malaysia 1981 - 2003) menghadapi
pelbagai cabaran dan dugaan dalam kancah menjadi status negara maju. Demi menyahut seruan penulis
novel Tamil Malaysia berani tampil untuk membincangkan isu semasa negara dalam arus pembangunan
negara yang semakin mencabar.

Penulis novel Tamil Malaysia yang mula menceburi dalam dunia penulisan pada awal 60-an, 70-
an dan 80-an telah mencapai satu tahap matang dan berpengalaman untuk menghasilkan novel Tamil yang
bermutu dan efisien. Antara penulis yang mencapai kriterianya ialah M.Ramayiah, Saraswathi Arikrishnan,
Paavai, R.Shanmugam dan Re. Shanmugam. Di antara novel Tamil yang dihasilkan dalam dekad ini ialah
seperti Cuvatukal, Alakin aratanai, Vilalum Nirum oleh M. Ramayiah, Irantavatu Paurnami oleh
Saraswathi Arikrishnan, Kotukal Konankalanal oleh Paavai, dan novel bersifat sejarah yang berjudul Siam
Marana Rayil oleh R. Shanmugam.

Satu keistimewaan yang dapat dilihat dalam dekad ini ialah kemunculan penulis wanita yang berani
melibatkan diri dalam penulisan novel Tamil. Walaupun hampir dua puluh tahun berkecimpung dalam
dunia penulisan seperti drama, sajak, rencana, cerpen akhirnya penulis yang bernama Paavai berjaya
menghasilkan sebuah novel yang berjudul Kéfukal Konankalanal pada tahun 1998 yang membuktikan
bahawa golongan wanita juga boleh menghasilkan novel. Penglibatan beliau dalam dunia penulisan novel
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Tamil telah membuka ruang kepada penulis wanita lain untuk turut melibatkan diri dalam menghasilkan
novel Tamil ( Letchumy,1991.him. 283).

Novel-novel Tamil Tempatan dan Peranan Akhbar

Karya sastera juga dilihat sebagai dokumen sosiobudaya yang mencatat kenyataan sosiobudaya suatu
masyarakat pada masa tertentu. Imej atau citra seperti wanita, lelaki, orang asing, tradisi, dunia moden,
masalah dan lain-lain lagi dicerminkan melalui karya yang dihasilkan. Manakala Vaiyapuri Pillai (1974:22)
pula berhujah perubahan berlaku dalam bidang kesusasteraan dari semasa ke semasa. Kehadiran
kesusasteraan dengan gaya tertentu pada lumrahnya mematuhi kehendak mesyarakat pada ketika sesebuah
hasil kesusasteraan dicipta sehingga masyarakat cukup puas hati setelah menikmati hasil karya tersebut
pada jangkamasa tersebut. Begitulah kemunculan corak dan bentuk kesusasteraan mengikut kehendak
zaman serta keperluan masyarakat berkenaan. Seterusnya menurut Jabrohim (2001:75) para pengkaji atau
pembaca perlu menerima kenyataan bahawa seorang sasterawan hidup dalam masa dan tempat tertentu.

Novel tempatan merujuk kepada novel-novel yang dihasilkan oleh penulis temapatan di Malaysia.
Inti pati cerita yang dilakarkan oleh penulis-penulis pilihan pengkaji adalah bersifat realistik dan benar-
benar berlaku, iaitu segala peristiwa yang disaksikan, didengar dan dialami kemudian diadun dengan daya
imaginasi masing-masing. Mereka menampilkan watak-watak golongan pemuda-pemudi yang tabah, cekal,
kuat semangat dan berjiwa kental seiring dengan kehendak dunia moden menerusi novel-novel mereka.
Oleh yang demikian, pengkaji tertarik untuk menjadikan novel-novel ini sebagai bahan kajian. Holman
Hugh, (1960:72) berpendapat bahawa bahan rujukan terawal yang menjadi dokumen-dokumen rasmi yang
mengisahkan sejarah sesebuah masyarakat adalah sastera. Dari sinilah pengkaji-pengkaji awal mengambil
bukti yang memaparkan sosiobudaya sesebuah masyarakat. Oleh itu, kita boleh merumuskan bahawa karya
sastera novel dan sebagainya menjadi dokumen sosiobudaya yang penting menggambarkan atau
mencerminkan kehidupan masyarakat. Karya sastera tidak pernah melepaskan diri dalam kehidupan
manusia yang berkaitan dengan moral dari situasi sosial dan sejarah.

Novel dikategorikan sebagai genre sastera. Novel merupakan genre sastera moden yang popular
sejak abad ke-20 (Josep Selvam, 1977:54). Mulai abad ini, bentuk sastera novel berkembang dengan pesat
mewarnai dunia sastera. Novel merupakan cermin sesebuah masyarakat. la juga merupakan kehidupan
masyarakat dengan menokoh unsur keindahan.

Abad ke-18 masihi, merupakan abad yang penting dalam perkembangan sastera Tamil moden.
Kesusasteraan puisi yang mempengaruhi pada zaman itu telah membuka ruang dan memberi wajah baru
iaitu dalam proses pembentukkan kesusasteraan prosa. Novel dan cerpen dari barat mula meresap dalam
sastera prosa. Dalam situasi ini kesusasteran Tamil juga mula menukar wajah dari klasik ke moden (Akilan,
1981:96). Perkembangan bahasa Tamil bergantung pada orang Tamil. Mereka menggunakan bahasa Tamil
sebagai bahasa pertuturan dan mengembangkan peradaban dan memajukan kesusasteraan Tamil mengikut
peredaran masa. Penduduk India di Malaysia pada awalnya adalah ahli perniagaan, duta politik dan ahli
falsafah. Mereka juga bukanlah penghuni tetap dan tidak berusaha mewujudkan masyarakat India di sini.
Keadaan ini berterusan sehingga abad ke-19 (Akilan, 1981:97). Kaum India mula menetap di Tanah Melayu
pada penghujung abad ke-19 masihi. Penetapan kaum India menyebabkan timbul keperluan pendidikan
Tamil yang sistematik yang seterusnya membantu mengembangkan kesusasteraan Tamil di Malaysia
(Manisegaran, A. 1988:211). Ikutan daripada perkembangan sekolah-sekolah Tamil, bidang kesusasteraan
pun mula berkembang. Golongan berilmu mula menceburkan diri dalam persatuan pembaca serta kumpulan
pengkritik untuk memajukan bidang ini. Di samping itu, akhbar juga memainkan peranan penting sebagai
agen am untuk mengembangkan kesusasteaan Tamil di Tanah Melayu. Pendek kata, akhbar Tamil
merupakan ibu kepada kesusasteraan Tamil di Malaysia (Dhandayudham, 1977:208).

Akhbar Tamil banyak menyumbang ke arah perkembangan sastera di Malaya/Malaysia sejak tahun
1950-an ; antaranya Tamil Nesan, Tamil Chelvan, Tamil Kodi, Malaysia Nanban, Inba Nilayam, Senthamil
Selvi dan Tamil Murasu. Akhbar Tamil Nesan, Malaysia Nanban dan Makkal Osai masih meneruskan usaha
ini. Dari November 1950 hingga April 1951, akhbar Tamil Nesan mengadakan ruangan “Kelas Cerita”
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untuk memberi tunjuk ajar menulis cerpen kepada bakat-bakat muda. Pada tahun 1953, akhbar Tamil
Murasu mengadakan ruangan khas bagi penyiaran karya penulis muda.

Jurnal sastera bahasa Tamil juga memuatkan cerpen dan novel bersiri; antaranya adalah jurnal Solai
(1952), Thirumugam (1955), Sangamani (1955), Madhavi (1959) dan Ponni (1965). Pada masa kini, akhbar
mingguan Vanampaadi serta majalah seperti Thendral dan Nayanam masih memberi ruang bagi penyiaran
cerpen dan puisi. Pertandingan menulis cerpen yang menawarkan hadiah turut giat dianjurkan oleh pihak
akhbar.

Kebanyakan penulis awal sajak, cerpen dan novel Tamil melalui pendidikan Tamil di sekolah
rendah ataupun pernah menjadi guru sekolah Tamil. Selain itu, wujud penulis daripada kalangan, pekerja
yang bekerja di Jabatan Kerja Raya ataupun yang bekerja sebagai wartawan di akhbar-akhbar Tamil. Antara
tema-tema sosial yang menjadi pilihan ialah percintaan, masalah dalam kalangan pekerja, kehidupan di
ladang, penderitaan akibat perang dan sebagainya.

Pada Tahun 1958 ditubuhkan Persatuan Penulis-penulis Tamil Malaysia bagi membantu para
penulis bergiat secara aktif dalam menghasilkan karya bermutu. Pertandingan menulis novel yang pertama
telah dianjurkan pada tahun 1969 bagi merancakkan usaha menulis novel. Persatuan Bahasa Tamil,
Universiti Malaya pula menganjurkan pertandingan cerpen dalam mencungkil bakat-bakat baru.

Karya bahasa Tamil dihasilkan dalam bentuk puisi, lirik lagu, cerpen, esei, novel, drama radio dan
drama pentas. Antara pengarang veteran sastera bahasa Tamil di Malaysia ialah M.Ramayiah, R.Perumal,
M.Ramakrishnan, M.Arivanandan, M.Anbuchelvan, MS.Gurusamy, Re.Shanmugam, Re.Kartigesu,
MA.llanchelvan, Karaikilar, N.Mariappan, M.Durairaj, M.Sultan, Hassan Ghani, C.Sockalingam,
S.Kamala, I.llavalagu, Paavai, Ko.Punniavan, Samy Murthy, Ku.Krishnan, V.Poobalan dan
B.Chandrakantham.

Rumusan

Usaha mengkaji puisi, cerpen, novel dan drama bahasa Tamil dilakukan secara berterusan dan mendalam
oleh Jabatan Pengajian India, Universiti Malaya. Kajian tersebut dapat diperincikan seperti senarai novel
Tamil Malaysia yang dihasilkan dalam dekad 70-an, senarai novel Tamil Malaysia yang dihasilkan dalam
dekad 80-an, senarai novel Tamil Malaysia yang dihasilkan dalam dekad 90-an dan senarai novel Tamil
Malaysia yang dihasilkan dalam tahun 2000-2010. Jumlah keseluruhan novel Tamil Malysia (1970 —2010)
adalah 90 buah novel.
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Jadual 3.1 : Senarai novel Tamil Malaysia yang dihasilkan dalam dekad 70an

BIL | NOVEL PENGARANG TAHUN

1 Cemmannum Nila Malarkalum M.Kumaran 1970
O\ FbLETEmID 560106V & EHLD

2 Kakitappt sr&lsLiy, M.Gurusamy 1971

3 Valipak Kilavan eumiflug  &lipeuesr R.Perumal 1970

4 Marical Kayiru Karu.Velusamy 1970
wehFeT SuIm)

5 Mal&ciya Mankai V.Joseph 1971
wEVAW mmE

6 Payanam uwewrid V.Chandrasegaran 1971

7 Irayil Vanti Poyvittatu Karakilar 1971
Srulsy euetrg GumilelL L gl

8 Alli Malar o069 6evry N.Chandran 1971

9 llamtévi P.Malaimaran 1971
SembCaell

10 Vannattup Pacci Karaikilar 1972
UETTETS S L&

11 Cumaitanki M.Gurusamy 1972
FODSMRIE

12 | OrIravu M.Gurusamy 1972
7 &y

13 Cantinat Tilakam T.Annamery 1972
Fhdlerd Hevsid

14 Uravenna Uravo M.Ramakrutinan 1973
2 moleuersr 2 mGeur

15 Etir Vitu M.Ramaiah 1976
QELIRIC

16 | Alutal Unnai Peralamé P.Chandragantham 1976
ST 2 arener GlLmerGio

17 | Palamutir Colai N.Chengutuvan 1976
Ll &Eamemen

18 Ennatan Mutivu Arun Appadurai 1976
6TEITGUTSITEOT (LLg 6Y

19 Imavati S.Manivannan 1977
Soraugd

20 Tuyarappatai K.Perumal 1978
SIWrLUTemnS

21 Pacittirukkum ilam kocukkal M.A llanchelvan 1978
LSS HESD LMD O\HTE: &6

22 Maravallikkilanku Cha.A.Anbananthan 1979
iresiTerfle SlpmiE

23 Aval Oru Navaraca Natakam Komban 1979
SloUeT Q(H [BEUTEF [BTL&ID

24 Oru Tontanin Payanam Totarkiratu A.Kanthan 1979
o OgmarLeflar Lwed CETLFdngl

Jumlah 24
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Jadual 3.2: Senarai novel Tamil Malaysia yang dihasilkan dalam dekad 80an

BIL NOVEL PENGARANG TAHUN

1 Pal Marakkattinile Akilan 1980
LmeY FESBTL L6l Gev

2 Turattu Nilavu gnysg mlevsy Athi Kumanan 1980

3 Néram Vantuvittatu M.Durairaj 1980
Crrn abg ML g

4 Terukkiittu 6\ H& 5 I Thuravi 1980

5 Mokankal Gom&migei M.A. llanchelvan 1980

6 Putiya Varicu yglw eurifla N.Mageswari 1980

7 Vitaikal Palaivanattil Mulaippatillai C.Muthusamy 1980
S SE6T LTmeVaIeTSSle0 (PemeTTLILIS606m6y

8 Veliccankal Veliruvatillai L.Muthu 1980
Oeusflegmissr Oeusflpiouglsvamen

9 Uravukal Punitamanavai L.Muthu 1980
2 _MEYS6T LiellGLomsueney

10 Itayankal ©)swmigsei S.Velumathy 1980

11 Pattuppulukkal Akini 1980
IMGINEILE:L: T,

12 | Cirai Tappiya Paravai Komban 1980
Feop sLOW LDenel

13 Rattirippa grgglifliy, Rajakumaran 1981

14 Cankamam &FmisLold M.Arivananthan 1981

15 Kaviyattil Oru Kannir Anjalai Krishnan 1981
sTelwsSled @ &eteuf [

16 Nirainta Veliyil Nila Vanam V.Chandrasegaran 1981
Beophs Oeuefliiey  Hlev eumeid

17 Vanattu Vélikal R.Kartigesu 1981
s g Ceusdger

18 Patai Mariya Payanankal Arun Appadurai 1983
UMTeng LOM Bl LILI6TOTHIS 6T

19 llatciya Payanam I.llavalagu 1983
Lol Flw LwemTid

20 Kokila En Kokila N.Chengutuvan 1984
Cardlevr eretr Cammalevr

21 Calankai K6lam N.Chengutuvan 1984
Fmlmsd Gasmeud

22 Moka Rakam Gwra prsb N.Chengutuvan 1984

23 Vinai Tetum Natam N.Chengutuvan 1985
eiememr Gs(b BTSD

24 Atum Marical oifical P.Chandragantham 1985
SpBD  EHFET  2e1EhHF6

25 | TiMalar & weory S.Kamala 1986

26 Kovil Muluvatum Kantén C.Sockalingam 1986
Camelley (p(ougId & euor@Leor

27 Antarattil Tonkum Uravu P.Palanivelan 1987
SbSTSI0 CFTHRGL 2 Doy

Jumlah 27
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BIL NOVEL PENGARANG TAHUN

1 Vilankukal Anbuchelvan 1991
6160l B 61T

2 P&cum timaikal S.Sockalingam 1991
@uaD 26T

3 Mana Vinai S.Sockalingam 1991
LD6voT 6163 600T

4 Kanavukalin Cuyamvaram Aravinthan 1991
H60T6B6ITI60T SrWID6UITLD

5 Alakin aratanai Ma.Ramayah 1992
SIS =Y 1TIT S 6m 60T

6 Putiyator Ulakam R.Rengasamy 1993
UAWBST) 2_60&ID

7 Tetiyirukkum Tarunankal R.Karthigesu 1993
BalWHEGD S(HEIHIEST

8 Cayam Marana Irayil R.Shamnugam 1993
FWmd yewr &ruded

9 Cuvatukal Ma.Ramayah 1994
Frau(H eI

10 | Cankamam Ma.Ramayah 1995
&FHIGLOID

11 | Nanum Oru Tami]l Pennutan A.Saraswathi 1995
BIEID H SO L6 eI e

12 Manita Piraviyai Véntuvate S.Sockalingam 1995
wefle Wwelenw Geuer(houGs

13 | Suvar ey S.Sockalingam 1997

14 | Nittilappt BisgleoLiLy, S.Sockalingam 1997

15 Pen Kutirai @uer @dlemiy Syed 1997

Beer Mohammad

16 | Antima Kalam Sipglo &mevbd R.Karthigesu 1998

17 | Vitiyalukkaka efliquensasns Na. Aa.Senggudduvan 1998

18 | Vilanku elevri Na. Aa.Senggudduvan 1998

18 | Neruppu Kotukal Na.Aa.Senggudduvan 1998
QBm®mLYs Cam(hssr

19 Kotukal Konankalanal Pavai 1998
@am(Has6T BT EuTIHIE 6ITITEOTTED

20 | Vilalum Nirum sflip@pd [B(mD Ma.Ramayah 1999

21 | Katalinal Alla &rg6Jermed 6060 R.Karthigesu 1999

22 Vianam Kanata Vimanankal M.A.llanchelvan 1999
QITETID SHTEOTTS 6LDIT 60T 61T

23 Kanakamyapuramum Kilificalkalum | M.A.llanchelvan 1999
SOTSTOWLTWL HerflghFe0s EmpLD

Jumlah 23
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Jadual 3.4: Senarai novel Tamil Malaysia yang dihasilkan dalam tahun 2000-2010

BIL NOVEL PENGARANG TAHUN

1 Umai Kanavukal Ma.Ramayah 2001
eMEMID GV 61T

2 Tirppu Nalai Ma.Ramayah 2001
S0 preveT

3 Mana tinankal Ma.Ramayah 2001
LD6DT 261 6T0T Rl & 61T

4 Kalkalg Nillunkal N.A. Cengkudduvan 2005
STeS G [HleLIMIS6T

5 Catattam atum kalam R. Karthigesu 2005
GSTLLLD (D STV

6 Lankat Natikkarai A.Rengasamy 2006
RIS [BS|SHMmIT

7 Oru Tivukkulle Nirmala Perumal 2009
ewmh FaisG6Ger

8 Amuta Curapikal P.Santhiraghantahm 2006
CTOER: DN EL

9 Tayaka Ventum S.P. Bama 2009
Frwres Geuevor (Hld

10 | Taraiyil Patta Tamarai Ma.Ramayah 2009
ST LS ST

11 Nakarntu Kontirukkum Vacalkal K.Balamururgan 2009
BSIHS STy (hSGSLWL UTEFS6T

12 Piraptam M.Gejaletchumy 2009
Arigd

13 Payanankal Mutivatillai Ma.Ramayah 2009
LIWEWTRIS6T  (plg.61&5l606m6V

14 | Neruppuc Cunai Ma.Ramayah 2009
QBEHUYE Fenem

15 | Nil Tuyal M.Kalyani 2009
b6 GlWwey

Jumlah 15
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Kajian Pendidikan Tinggi di Tanah Melayu Berdasarkan
Laporan McLean (1938) dan Laporan Carr-Sauders (1948)
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Abstrak

Pendidikan tahap universiti merupakan perkara yang diimpikan oleh setiap pelajar yang memasuki dunia
pendidikan. Lagipun pendidikan tersebut jika dapat diikuti di negara sendiri maka itu merupakan satu
peluang keemasan bagi pelajar tersebut. Artikel ini mengkaji dua laporan suruhanjaya yang menjadi
pengasas kepada pembentukan universiti di Tanah Melayu iaitu Suruhanjaya McLean dan Suruhanjaya
Carr-Saunders. Kajian ini dijalankan untuk mengenal pasti beberapa kelemahan yang telah digariskan
oleh kedua-dua suruhanjaya tersebut dalam penubuhan universiti. Selain itu satu perbandingan dibuat
antara Laporan Suruhanjaya McLean (Higher Education in Malaya) dan Suruhanjaya Carr-Saunders
(Report of the Commission on University Education in Malaya) bagi mengetahui perkembangan penubuhan
universiti di Tanah Melayu.

Abstract

Higher education is a dream for all students. Indeed, it is a golden opportunity for them if they could do it
back home. This article discusses two commission reports; McLean Commission Report (Higher Education
in Malaya) and Carr-Saunders Commission Report (Report of the Commission on University Education in
Malaya) that have been the basis foundation for the establishment of a university in Malaya. The discussion
aimed to recognize the weaknesses identified under the reports in realizing the establishment of a university
in Malaya. Apart from that, this article also gives a comparative analysis between both commission reports
for a deep understanding on the development of a university in Malaya.

Kata Kunci: Pengajian tinggi, Suruhanjaya McLean 1938, Suruhanjaya Carr-Saunders, Penubuhan
Universiti Malaya

Keywords: Higher education, McLean Commission 1938, Carr-Saunders Commission, University of
Malaya Establishment.
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Pendahuluan
Pendidikan tinggi universiti merupakan suatu impian rakyat Tanah Melayu. Pada masa penjajahan British,
pelajar yang berkelayakan mengikuti pendidikan tinggi universiti di luar negara. Sebelum Perang Dunia
Kedua hanya empat wilayah jajahan British mempunyai universiti iaitu Malta, Jerusalem, Ceylon dan Hong
Kong (Stockwell, 2008, him. 1149). Di Tanah Melayu hanya terdapat dua kolej yang menganugerahkan
diploma kepada pelajar yang menamatkan pengajian iaitu Kolej Perubatan King Edward VII dan Kolej
Raffles. Terdapat dua suruhanjaya yang diwujudkan untuk membincangkan isu universiti di negara ini.
Salah satu sebab pihak British mengambil langkah untuk menubuhkan suruhanjaya bagi mengkaji
pendidikan tinggi adalah kerana penganugerahan ijazah Bachelor of Medicine and Bachelor of
Surgery,(MBBS) oleh universiti dari empayar British kepada para graduan perubatan manakala bagi
graduan Tanah Melayu hanya diberikan diploma Licentiate in Medicine and Surgery (LMS) yang dianggap
sebagai bukan setanding dengan kelayakan perubatan (Khoo, 2005, him. 41). Menurut pandangan Sir
Richard Needhsam (1927) selaku pemeriksa Majlis Perubatan dalam laporan General Medical Council
(GMC) menyatakan bahawa:

‘In as much as the Singapore diploma is in no way inferior to the recognized MBBS degree,

the letters ‘LMS Singapore’ frequently give a wrong impression, at all events to the public, of

the professional status of the holder. In course of time no doubt a university will be established

in Singapore which will provide for the students at the college, an MBBS degree.” (dipetik

dalam Khoo, 2005, him. 41)

Perkara ini menyebabkan British mengambil satu langkah untuk menubuhkan suruhanjaya khas
bagi meneliti penubuhan universiti di Tanah Melayu dengan menjalankan kajian khas terhadap Kolej
Raffles dan Kolej Perubatan di Singapura. Suruhanjaya pertama untuk mengkaji pendidikan tinggi di Tanah
Melayu adalah Suruhanjaya McLean yang diwujudkan pada September 1938. Sir William McLean dilantik
sebagai pengerusi suruhanjaya ini (Fook-Seng, 1974, him. 237). Beliau adalah seorang ahli politik dan juga
ahli ekonomi. Ahli suruhanjaya seterusnya adalah Profesor Channon yang merupakan Pensyarah Biokimia
di Universiti Liverpool. Setiausaha suruhanjaya ini adalah North Hunt (pendaftar statistik). Suruhanjaya
kedua yang memberi cadangan untuk penubuhan universiti di Tanah Melayu ditubuhkan pada bulan Mac
1947. Suruhanjaya ini diwakili oleh Sir Alexander Carr-Saunders sebagai pengerusi (Malaya Higher
Education, CO1045/483), Leonard Barnes, Tuan Haji Mohamed Eusoff (pegawai sivil Tanah Melayu), Sir
Ivor Jennings (Ceylon), Sir Han Hoe Lim (Ahli Majlis Penasihat, Singapore), Professor G.W. Pickering,
Professor W.J. Pugh, dan W.S. Morgan sebagai setiausaha suruhanjaya ini.

Suruhanjaya McLean mengkaji dan meneliti pendidikan yang dijalankan di Kolej Raffles, Kolej
Perubatan King Edward VI, Kolej Teknikal, Maktab Perguruan Sultan Idris, sekolah Inggeris dan sekolah
vokasional. Setiap satu institusi pendidikan berkenaan dikaji dengan rapi oleh suruhanjaya yang akhirnya
memberikan laporan yang lengkap berkaitan dengan keadaan, suasana, kurikulum, kualiti pendidikan,
keadaan asrama, aliran pelajar, keupayaan pelajar dalam mengikuti pendidikan dan sebagainya. Laporan
Suruhanjaya Carr-Saunders pula mengandungi 17 bab utama dan empat bab cadangan ringkasan.
Suruhanjaya ini membincangkan masalah yang dihadapi oleh semua institusi pendidikan terutamanya dua
kolej utama, maktab perguruan, kolej teknikal dan vokasional. Suruhanjaya ini menggariskan masalah
umum yang dihadapi oleh institusi pendidikan di Tanah Melayu serta mencadangkan cara mengatasi
masalah tersebut bagi membantu penubuhan universiti. Walau bagaimanapun, hasil laporan ini menyeru
penubuhan sebuah universiti di Tanah Melayu. Justeru itu, perbincangan dalam artikel ini bertujuan
meneliti dan mengkaji kedua-dua laporan ini untuk melihat perkembangan idea penubuhan universiti di
Tanah Melayu.
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Analisis Laporan McLean (1938) dan Laporan Carr-Sauders (1948)

Mengikut laporan Suruhanjaya McLean, seramai 48% pelajar yang memasuki Kolej Raffles gagal untuk
mendapat diploma (Report of the Commission on Higher Education in Malaya 1939, him. 36). Pelajar yang
memasuki kolej ini dengan harapan untuk memperolehi diploma tidak dapat memenuhi kriteria yang
ditetapkan. Dalam kebanyakan kes, pelajar gagal menjawab peperiksaan disebabkan kekurangan persediaan
bagi kursus yang diambil ataupun kurang berpengetahuan dan kemahiran bagi melanjutkan pendidikan
tinggi. Kekurangan bahan bacaan untuk menambahkan ilmu pengetahuan serta usaha pelajar itu sendiri
untuk mencari ilmu merupakan punca utama bagi perkara ini. Oleh yang demikian, Jumlah pelajar yang
meninggalkan pelajaran bertambah serta ramai pelajar tidak berminat untuk melanjutkan pengajian. Para
pendidik yang memperuntukkan masa yang lebih untuk mengajar pelajar yang ‘lemah’ juga mengakibatkan
pelajar-pelajar lain ketinggalan mengikuti silibus serta tiada minat untuk belajar. Perkara yang sama turut
dibincangkan dalam laporan Suruhanjaya Carr-Saunders. Laporan kajian ini menyatakan bahawa pelajar
yang menamatkan persekolahan dengan sijil persekolahan perlu ditingkatkan kualiti terlebih dahulu.
Tambahan pula, laporan ini turut memperincikan mengenai keperluan membuat persiapan yang rapi supaya
lebih ramai pelajar Melayu dapat memasuki sekolah Inggeris. Pendidikan perlu diberikan kepada semua
pelajar tanpa mengira kaum, jantina dan kedudukan ekonomi. Hal ini kerana pendidikan merupakan salah
satu medium bagi menaikkan imej diri, keluarga dan negara.

Jadual 1: Jumlah Pelajar di Kolej Raffles, 1938-1948

Tahun Tahun Pertama Tahun kedua Tahun ketiga Tahun Keempat | Jumlah
(Sastera dan (Sastera dan (Sastera dan (Sastera dan
Sains) Sains) Sains) Sains)

1938- 101 48 51 11 211
39

1946- 81 67 48 - 196
47

1947- 106 64 43 - 213
48

(Annual Report of Raffles College, 1938-1948, him. 6)

Jadual di atas menunjukkan aliran pelajar di Kolej Raffles yang mengikuti pendidikan tinggi. Walau
bagaimanapun, pelajar yang mengikuti pendidikan di kolej tersebut belum tentu dapat menamatkan
pendidikan mereka dengan sempurna. Aliran pelajar yang rendah boleh menjejaskan aktiviti harian institusi
pendidikan. Tambahan pula, keadaan ini akan membantutkan kewujudan sebuah institusi pendidikan tinggi.
Pelajar yang menamatkan sekolah rendah perlu memasuki sekolah menengah untuk menyambung pelajaran
dan perlu menamatkan pendidikan sekolah menengah dengan pencapaian akademik yang baik bagi
melayakkan mereka untuk menyambung pengajian di kolej. Pada tahun 1929, hanya 66 pelajar berjaya
melepasi gred satu dalam peperiksaan sijil sekolah dengan kelulusan dalam subjek yang diperlukan bagi
memasuki Kolej Perubatan (Annual Report of Raffles College, 1938-1948, him. 13). Pada tahun 1941 pula,
terdapat 300 calon bagi 60 kekosongan di Kolej Perubatan (Report of The Commission on University
Education in Malaya, 1948, him. 13). Suruhanjaya juga mencadangkan agar pengambilan pelajar dari
sekolah vernakular yang lain perlu dilakukan supaya semua pelajar yang berkebolehan dapat mengikuti
pendidikan yang disediakan. Tambahan pula, peperiksaan khas perlu diduduki oleh para pelajar dari sekolah
vernakular untuk melayakkan diri mereka ke peringkat universiti. Oleh itu, suruhanjaya juga merumuskan
bahawa semua pelajar terbaik dari Tanah Melayu perlu diberi peluang untuk memperlengkapkan diri bagi
kemasukan universiti apabila mencapai umur 18 atau 19 tahun. Semua pihak harus berganding bahu untuk
mengurangkan masalah pembaziran pelajar serta menambahkan aliran pelajar dalam institusi pendidikan.
Selain itu, suruhanjaya turut mengesyorkan kajian semula perkara yang berkaitan dengan peraturan,
jumlah mata pelajaran dan peperiksaan yang ditetapkan. Bagi kursus diploma ketetapan sedia ada adalah
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tiga mata pelajaran diperlukan untuk peperiksaan akhir bagi bidang sastera dan empat mata pelajaran bagi
bidang sains. Oleh itu, suruhanjaya memberikan cadangan supaya kursus sastera perlu mengambil tiga mata
pelajaran sains dan bahasa Inggeris sebagai mata pelajaran wajib agar pelajar dapat menguasai bahasa
tersebut. Manakala untuk pelajar jurusan sains pula, mata pelajaran bahasa Inggeris disyorkan sebagai
tambahan. Seterusnya, bagi kolej perubatan, suruhanjaya mencadangkan kajian semula dilakukan terhadap
syarat-syarat kemasukan bagi diploma farmasi supaya dapat menyediakan ahli farmasi yang terlatih
mengikut syarat-syarat pendaftaran ahli farmasi (Sreenivasan, 1955, him. 27). Suruhanjaya ini memberi
cadangan supaya pelajar farmasi mengikuti kursus mata pelajaran kimia, fizik dan biologi di Kolej Raffles
bagi tahun pertama bagi mendalami pendidikan asas mengenai kursus ini. Usaha ini dapat membantu
menangani masalah pembaziran dan sekaligus pelajar yang tidak dapat mengikutinya boleh menarik diri
pada peringkat awal lagi. Selain itu, latihan di farmasi juga harus dikurangkan dari tiga tahun kepada dua
tahun. Jangka masa yang panjang boleh menyebabkan pelajar kurang berminat mengikuti kursus tersebut.
Lagipun, kursus tambahan boleh diberikan mengikut keperluan semua ahli farmasi jika diperlukan.
Standard piawaian yang dicapai oleh kursus diploma yang ditawarkan oleh Kolej Raffles tidak mencapai
tahap yang diperlukan untuk memulakan ijazah di Universiti London (CO273/651/9, Raffles College
Commission Report, him. 2). Oleh itu, mereka mengesyorkan bahawa badan berkanun peperiksaan dilantik
di London untuk bekerjasama dengan kakitangan kolej dalam penyediaan dan penandaan kertas untuk
pemeriksaan diploma (C0273/651/9, Raffles College Commission Report, him. 2). Perkara ini dapat
membantu dalam mencapai kualiti yang diperlukan.

Kolej perubatan perlu mengambil inisiatif untuk mengambil pemeriksa dari luar negara supaya
peperiksaan dapat dijalankan dengan lebih sistematik. Di negara Hong Kong misalnya, profesor fisiologi
dan bakteriologi dilantik sebagai pemeriksa luar di kolej perubatan wilayah tersebut (Report of the
Commission on Higher Education in Malaya 1939, him.76). Oleh yang demikian, cara ini perlu diamalkan
untuk mengadakan sistem peperiksaan yang lebih berkualiti supaya dapat meningkatkan mutu kolej tersebut
(CO 273/651/9, Raffles College Commission Report, him. 8). Aspek ini juga dibincangkan dalam Laporan
Carr-Saunders. Mengikut pandangan suruhanjaya tersebut, sijil peperiksaan sekolah (School Certificate
Examination) tidak mencukupi bagi melayakkan seseorang untuk memasuki universiti. Pelajar yang
mempunyai pengetahuan, perwatakan dan pengalaman sosial harus ditawarkan pengajian menengah atas
selepas melepasi tahap sijil sekolah. Seterusnya suruhanjaya juga menyarankan supaya menyediakan kursus
menengah atas selama dua tahun sehingga mendapat sijil berhenti sekolah. Kursus yang ditawarkan perlu
dirancang dengan baik (Blueprint for a University, 1948, him. 4). Peperiksaan bagi kursus ini mempunyai
tiga komponen iaitu bahasa Inggeris dan kesusasteraan, pemahaman umum, dan tiga subjek yang dipilih.
Suruhanjaya ini menegaskan bahawa penubuhan tingkatan enam sangat penting bagi universiti serta lebih
baik jika setiap sekolah mempunyai tingkatan enam sendiri (Report of the Commission on University
Education in Malaya 1948, him.23). Penubuhan tingkatan enam merupakan suatu cadangan yang baik
kerana memberi ruang kepada pelajar untuk menguasai beberapa subjek yang penting untuk mengenali
bidang atau kursus yang akan mereka ikuti semasa peringkat universiti. Tambahan pula, pemikiran pelajar
akan menjadi lebih matang dan penyelidikan yang dijalankan di peringkat sekolah dapat membantu mereka
untuk mencari ilmu yang pelbagai. Suruhanjaya juga mencadangkan agar satu lembaga peperiksaan tetap
ditubuhkan bagi menjalankan tugas peperiksaan dan memberikan sijil peperiksaan lepasan sekolah yang
bebas daripada badan pendidikan dan universiti. Penubuhan lembaga ini juga dapat mengurangkan unsur
bias ataupun pilih kasih. Semua pelajar yang menduduki peperiksaan akan dinilai mengikut pemarkahan
yang mereka perolehi. Suruhanjaya menegaskan bahawa tiada unsur paksaan kepada universiti untuk
menawarkan kemasukan kepada semua calon yang berjaya mendapatkan sijil lepasan sekolah.

Semua permohonan kemasukan akan dinilai berdasarkan merit individu, penilaian individu rekod
sekolah pemohon dan sesi temuduga di fakulti oleh dekan atau wakilnya (Report of the Commission on
University Education in Malaya 1948, him. 25-26). Perkara ini berupaya menjamin pelajar yang berkualiti
mendapat tempat di universiti. Merit pelajar dan rekod sekolah pelajar dapat menyatakan kelakuan,
kurikulum dan kokurikulum seorang pelajar dengan jelas serta temuduga yang dijalankan oleh pihak fakulti
dapat menilai pemahaman serta tahap komunikasi pelajar tersebut. Suruhanjaya memberi kelonggaran
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kepada Universiti Malaya menetapkan kriteria yang berbeza mengikut kategori dalaman setiap kursus.
Justeru itu, universiti mempunyai kepentingan dalam membuat kandungan dan standard peperiksaan yang
akan mempengaruhi kriteria matrikulasi. Wakil daripada fakulti sains dan sastera termasuk perubatan
dikehendaki menganggotai lembaga peperiksaan untuk memudahkan urusan mata pelajaran dan
peperiksaan. Selepas itu, mereka mencadangkan penubuhan Board of Studies in Education bagi menjaga
mata pelajaran yang diluluskan oleh senat perlu mengurus dan mengawal pendidikan universiti. Lembaga
ini bertujuan menjadi penasihat dalam menentukan mata pelajaran yang diajar serta peraturan bagi diploma,
sijil dan yang lain di bawah kuasanya supaya semua berjalan dengan lancar.

Selain itu kedua-dua suruhanjaya juga memberikan keutamaan kepada aspek penyelidikan. Kajian
McLean menyatakan bahawa tenaga pengajar di Kolej Raffles diberikan jangka masa yang panjang untuk
mengajar. Oleh itu, mereka tidak mempunyai masa yang mencukupi dan kemudahan untuk menjalankan
penyelidikan. Penyelidikan merupakan instrumen yang penting untuk melakukan sebarang perubahan dan
perkembangan dalam sesuatu bidang. Kajian mengenai geografi, sejarah dan ekonomi Tanah Melayu sangat
diperlukan supaya menjadi panduan bagi pembangunan negara. Demi meningkatkan tahap penyelidikan,
Suruhanjaya McLean mencadangkan untuk memberikan cuti belajar bagi kes-kes tertentu seperti setahun
cuti belajar dan kemudian cuti kedua diberikan selepas enam tahun berkhidmat (Report of the Commission
on Higher Education in Malaya, 1939, him. 55). Perkara ini dapat membantu para guru dalam aspek masa
dan tenaga yang mencukupi bagi menjalankan sesuatu kajian. Pada masa yang sama, pensyarah dari luar
negara boleh dibawa masuk untuk menggantikan tempat guru yang bercuti belajar. Perkara ini dapat
membantu untuk meningkatkan kualiti pendidikan serta proses pembelajaran juga dapat dijalankan secara
berterusan tanpa sebarang masalah. Laporan Carr-Saunders pula menekankan perlu ada kajian berkaitan
dengan isu pendidikan supaya ini dapat membantu dalam cara pelaksanaan pendidikan, pengurusan
sekolah, dan sebagainya. Oleh itu, latihan perguruan yang berkesan dapat diberikan kepada para guru.
Pengurusan serta cara penyampaian ilmu juga dapat dilaksanakan dengan lebih sistematik. Penyelidikan
yang berterusan dapat membantu dalam pembaharuan dalam kaedah pedagogi serta menaikkan taraf
pendidikan mengikut peredaran masa.Sebuah jabatan khas penyelidikan perlu dibuka. Selain menjalankan
kajian sendiri, jabatan ini juga dapat mengumpulkan bahan dari setiap sekolah. Hal ini dapat mewujudkan
integrasi psikologi dan organisasi semua institusi di Tanah Melayu yang bertanggungjawab dalam
pendidikan dan latihan perguruan. Pendidikan berkualiti dapat diwujudkan melalui kajian yang berterusan
mengikut peredaran masa. Penyelidikan dalam pelbagai bidang dapat menaikkan prestasi institusi
pendidikan. Suruhanjaya juga mencadangkan timbalan canselor memainkan peranan penting dengan
memberi bimbingan kepada kakitangan yang ingin membuat kajian dengan mengurangkan bebanan kerja.
Suruhanjaya berpendapat universiti perlu mempunyai sebuah sekolah penyelidikan untuk menjamin
penyelidikan dijalankan. Tanah Melayu mempunyai pelbagai institusi penyelidikan yang tersendiri seperti
Jabatan Perhutanan, Jabatan Botanikal, Institut Penyelidikan Getah dan sebagainya. Penyelidikan yang
dijalankan di luar universiti memang tidak menepati terma dan syarat sepertimana diikuti oleh universiti.
Oleh itu, suruhanjaya mencadangkan penubuhan Scientific Advisory Council of Malaya. Majlis ini perlu
dianggotai oleh wakil kerajaan, wakil universiti sains dan pakar penyelidik daripada pelbagai institusi selain
mempunyai peraturan yang tersendiri bagi menasihati kerajaan dalam semua masalah saintifik dan teknikal
negara (Report of the Commission on University Education in Malaya 1948, him. 75).

Selain itu, Suruhanjaya McLean mencadangkan tentang pengajaran bahasa Melayu, bahasa Cina
dan bahasa Tamil bagi mewujudkan jabatan yang berorientasikan bahasa pada masa hadapan. Hal ini dapat
membantu pelajar tempatan untuk mempelajari bahasa ibunda mereka serta dapat mendalami ilmu
kesusasteraan. Perkara ini juga ditegaskan dalam laporan Suruhanjaya Carr-Saunders. Suruhanjaya ini juga
mencadangkan penubuhan Jabatan Pengajian Melayu di Tanah Melayu supaya mereka dapat mempelajari
tentang asal-usul, kesenian, serta dapat menterjemahkan karya-karya bahasa lain ke Bahasa Melayu. Bagi
kaum Cina yang mewakili 50% daripada jumlah penduduk di Tanah Melayu, pengajian Cina perlu
diberikan satu kerusi supaya orang yang lahir di Tanah Melayu dapat mempelajari bahan klasik Cina
serta belajar bahasa Cina. Mereka juga dapat mewarisi ilmu yang diturunkan oleh nenek moyang.
Sepertimana kerusi bagi bahasa Melayu dan Cina, Suruhanjaya Carr-Saunders juga mencadangkan
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penubuhan pengajian India (Malaya Tribune, May 1948, him. 3). Pendidikan tidak seharusnya dibataskan
kepada pengajaran bahasa Tamil tetapi berkaitan dengan kebudayaan Dravidian, sejarah India Selatan dan
kesusasteraan. Cadangan kedua-dua suruhanjaya ini dilihat menarik kerana ia dapat memupuk seluruh
rakyat Tanah Melayu supaya dapat hidup bersama-sama dengan mengenali dan mempelajari kesusasteraan
setiap kaum yang ada. Selain itu, setiap kaum yang mempelajari bahasa ibunda dan kesusasteraan dapat
memperbaiki kesilapan ejaan dan sebutan bahasa ibunda. Tambahan pula, mereka akan berasa sangat
terharu dengan pencapaian kaum sendiri melalui penguasaan kesusasteraan masing-masing. Hal ini juga
dapat menjamin kesejahteraan rakyat pelbagai kaum di Tanah Melayu. Suruhanjaya ini bukan hanya
memikirkan tentang penubuhan universiti tetapi turut merancang perkara penting bagi jangka masa panjang
yang memberikan impak yang baik Tanah Melayu dan penduduknya.

Pada masa yang sama, sebuah bangunan khas untuk penubuhan perpustakaan disyorkan oleh
Suruhanjaya McLean bagi menggantikan perpustakaan berdasarkan jabatan. Hal ini kerana, dewan yang
berperanan sebagai perpustakaan digunakan untuk pelbagai tujuan di samping keadaan yang kurang selesa
dan tidak sesuai bagi menjalankan aktiviti rujukan dan pembelajaran. Sebagai cara penyelesaian, Laporan
Carr-Saunders mencadangkan penubuhan sebuah perpustakaan pusat yang merangkumi pelbagai buku,
bilik belajar dan tempat untuk mempamerkan buku baharu dan sebagainya. Pelajar dapat menggunakan
kemudahan tersebut bagi mendapatkan pendidikan yang kondusif serta mendalami bahan bacaan yang
terdapat di perpustakaan berkenaan. Secara tidak langsung, perpustakaan juga dapat membantu
meningkatkan penyelidikan dalam pelbagai bidang. Oleh yang demikian, cadangan ini dilihat bersifat
membantu untuk meningkatkan tahap kualiti pendidikan di Tanah Melayu. Bangunan perpustakaan ini
perlu berada di tengah universiti supaya semua pelajar dapat menggunakannya selain perlu melantik
pustakawan untuk menjaga dan mengurus serta kakitangan teknikal untuk penyelenggaraan perpustakaan.
Pengurusan perpustakaan sangat penting supaya semua buku dan bahan terbitan sentiasa diselenggara serta
kepelbagaian bahan bacaan dapat disediakan oleh mereka.

Meskipun kedua-dua suruhanjaya memberikan pandangan yang berbeza tetapi tempoh masa kajian
dijalankan perlu diambil kira untuk merasionalkan dapatan kajian masing-masing. Suruhanjaya McLean
menjalankan kajian sebelum Perang Dunia Kedua dan Laporan Carr-Saunders diterbitkan selepas
peperangan. Sewajarnya, jika kajian diadakan secara berterusan terhadap kualiti pendidikan di kedua-dua
buah kolej iaitu Kolej Perubatan King Edward VII dan Kolej Raffles maka Laporan McLean
membincangkan tentang penubuhan universiti dan bukan penubuhan kolej universiti. Oleh yang demikian,
kelekaan pihak British terhadap pendidikan tinggi di Tanah Melayu menyebabkan situasi sebegini wujud.
Pertama, cadangan Suruhanjaya MclLean terhadap penganugerahan status universiti adalah tertakluk
kepada dua syarat yang utama. Pertama, kolej tersebut perlu menawarkan kursus pengajian yang
membolehkan pelajar mencapai tahap pengetahuan yang memenuhi kriteria. Kedua, kolej tersebut perlu
menyumbang kepada ilmu pengetahuan melalui kajian penyelidikan yang dijalankan oleh kakitangan dan
pelajar yang menuntut di peringkat ijazah tinggi. Walau bagaimanapun, perlu ditegaskan bahawa Kolej
Perubatan King Edward VI telahpun menjalankan penyelidikan selepas penubuhannya.Manakala di Kolej
Raffles kakitangan semasa tidak menjalankan sebarangan penyelidikan atas sebab-sebab tertentu yang telah
dibincangkan di atas. Suruhanjaya ini menegaskan bahawa jurang pencapaian di antara Kolej Perubatan
dan Kolej Raffles merupakan perkara biasa. Hal ini kerana perkara ini pernah berlaku di England. Sebagai
contoh, pada tahun 1834, The Liverpool Royal Instituition School of Medicine and Surgery ditubuhkan.
Pada tahun 1881, ia menerima taraf University College of Liverpool dan seterusnya mendapat taraf
universiti selepas 69 tahun iaitu pada tahun 1903. Universiti ini dijadikan contoh bagi mengukuhkan
pendapat penubuhan kolej universiti di Tanah Melayu. Selain itu, perbezaan yang ketara dalam pengurusan
dan pentadbiran kedua-dua kolej tersebut juga menjadi salah satu alasan bagi mengukuhkan pendapat
tersebut. Kakitangan kolej perubatan dan hospital kerajaan merupakan warga jabatan perubatan kerajaan
yang menerima gaji dan pencen. Pada masa yang sama, modal dan peruntukan perbelanjaan bagi kedua-
dua entiti tersebut di bawah penyeliaan kerajaan. Walau bagaimanapun, Kolej Raffles bukanlah institusi
kerajaan walaupun terletak di bawah majlis yang dikawal oleh kerajaan. Satu pertiga daripada modal Kolej
Raffles adalah merangkumi aset berbentuk bangunan sedia ada atau pelaburan di mana 25% daripada
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pendapatan tahunan adalah sumbangan pihak swasta. Kakitangan akademik Kolej Raffles bukan pegawai
kerajaan yang menerima pencen. Ini akan menyebabkan rasa tidak puas hati dalam kalangan kakitangan.

Oleh itu, terdapat cadangan yang disyorkan oleh Suruhanjaya McLean bagi mewujudkan kolej
universiti dan seterusnya memberikannya taraf universiti. Antara cadangan tersebut adalah Kolej Raffles
perlu diambil alih oleh kerajaan dan diletakkan di bawah jabatan pelajaran. Hal ini akan mewujudkan dua
institusi kerajaan yang bergerak di bawah satu pentadbiran serta kakitangan kedua-dua entiti itu diberikan
syarat perkhidmatan yang sama yang akhirnya dapat mewujudkan sebuah universiti. Alternatif lain yang
diberikan oleh suruhanjaya adalah mengeluarkan Kolej Perubatan daripada jabatan perubatan supaya
pengurusan dan pentadbirannya selaras dengan Kolej Raffles. Cadangan ini adalah bagi mengelakkan
masalah pengurusan pada masa akan datang. Dalam hal ini, perlu difahami bahawasanya Suruhanjaya
McLean tidak menolak penubuhan universiti tetapi menggariskan masalah yang perlu diselesaikan sebelum
sebuah universiti ditubuhkan. Masalah yang dibincangkan oleh suruhanjaya ini tidak dapat diselesaikan
dalam tempoh satu ataupun dua tahun. Oleh itu, suruhanjaya memberikan cadangan penubuhan kolej
universiti. Bagi Suruhanjaya Carr-Saunders, laporan yang dikeluarkan sangat positif terhadap pembinaan
sebuah universiti di Tanah Melayu walaupun ketika Tanah Melayu masih belum pulih daripada kesan
peperangan. Suruhanjaya ini menyatakan bahawa penganugerahan ijazah merupakan ciri tersendiri bagi
sesebuah universiti yang mempunyai piagam diraja dan enakmen perundangan. la juga perlu mempunyai
dokumen rasmi yang menetapkan nama status dan kuasa universiti manakala pengunaan University College
kurang tepat kerana institusi ini tidak dapat menganugerahkan ijazah (Report of the Commission on
University Education in Malaya, 1948, him. 4). Rakyat Tanah Melayu mengharapkan sebuah universiti
yang memberikan pengiktirafan ijazah. Oleh itu, pengwujudan kolej universiti tidak memberikan sebarang
perubahan kepada kolej yang sedia ada. Justeru, pandangan suruhanjaya dilihat sangat bernas. Bagi
mengukuhkan pendangan mereka mengenai keperluan sebuah universiti di Tanah Melayu, Suruhanjaya
Carr-Saunders membuat perbandingan antara Tanah Melayu dengan Ceylon. Sebelum tahun 1942, Ceylon
mempunyai sebuah universiti kolej yang memfokus dalam bidang sastera dan sains serta sebuah kolej
perubatan dengan diploma sendiri. Tanah Melayu telahpun mempunyai dua kolej iaitu Kolej Perubatan
King Edward VII dan Kolej Raffles. Kolej Perubatan King Edward VII didirikan pada tahun 1905 dan
mempunyai diploma dalam bidang perubatan dan pembedahan yang diiktiraf oleh Majlis Perubatan Am
(General Medical Council) sejak tahun 1916 (Fifty Years of Medical Education in Malaya 1905-1955,
1955, him. 14). Pendaftaran, tempoh kursus dan kandungan kursus semuanya diikuti sepertimana yang
ditetapkan oleh GMC dan ia hampir sama seperti sekolah perubatan dalam Komanwel Britain. Selain itu,
kolej ini juga mempunyai jabatan pergigian pada tahun 1928 dan menganugerahkan diploma pembedahan
pergigian selepas tamat tempoh kursus selama lima tahun. Tambahan pula, Kolej Perubatan King Edward
VIl merupakan institusi kerajaan tetapi memiliki jumlah kewangan yang besar berbanding dengan kolej
perubatan di Ceylon (Report of the Commission on University Education in Malaya 1948, him. 4). Kolej
Raffles merupakan institusi persendirian dengan harta dan kewangan sendiri. Oleh yang demikian,
Suruhanjaya Carr-Saunders memberikan justifikasi bahawa kedua-dua kolej ini mempunyai pengalaman
dalam merangka kurikulum, menganjurkan kursus, menjalankan peperiksaan dan penganugerahan diploma
serta mengadakan penyelidikan. Oleh itu, penubuhan universiti dapat memberikan satu suasana bagi pelajar
yang mempunyai latar belakang yang berbeza dari segi bahasa, agama dan ekonomi dapat bersatu dan
mendapatkan pendidikan. Suruhanjaya juga berpandangan bahawa tempoh selepas perang merupakan masa
yang sesuai bagi penubuhan universiti demi menjamin kesetiaan serta semangat kerjasama semua rakyat
Tanah Melayu (Report of The Commission on University Education in Malaya ,1948, him. 7).

Kesimpulan

Kedua-dua suruhanjaya memberikan pandangan dan cadangan yang bernas demi kepentingan pendidikan
di Tanah Melayu. Laporan yang diberikan oleh Suruhanjaya Carr-Saunders memberikan harapan bagi
penubuhan sebuah universiti di Tanah Melayu. Sekiranya, sejurus selepas penubuhan Kolej Raffle,s jika
satu kajian berterusan dijalankan tentang standard dan kualiti pendidikan yang dijalankan maka
Suruhanjaya MclLean barangkali boleh mengesyorkan penubuhan universiti. Hasil daripada kajian
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suruhanjaya ini didapati banyak kekurangan Kolej Raffles yang perlu disempurnakan untuk merealisasikan
penubuhan sebuah universiti. Walau bagaimanapun, Laporan Carr-Saunders menyokong penubuhan
universiti walaupun terdapat kekurangan dalam institusi pendidikan di Tanah Melayu dengan harapan
mendapatkan sokongan orang tempatan serta hasratnya untuk menggerakkan rakyat ke arah berkerajaan
sendiri.
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Abstract

Thisstudy examines as critical thinking featured in Naladiyar, a masterpiece of work of sangam maruviya kalam. The
purpose of this research is to identify and reveal the critical thinking as practiced by the early Tamil community during
the period of Naladiyar. It employed qualitative approach which focuses on content analysis mainly library research
where by literary interpretation method has been employed. In order to showcase the critical thinking of the Naladiyar,
an approach of FRISCO was used. The FRISCO approach comprises six main elements of critical thinking namely
Focus, Reason, Inference, Situation, Clarity and Overview. The findings indicate that Naladiyar has critical thinking
elements in it which goes along with FRISCO. Furthermore, Naladiyar is emphasizing awareness all along in its text
and awareness is identified as an important element in Naladiyar. The researcher has derived a new approach named
FARISCO from FRISCO, where the ‘A’ stands for awareness. The findings on the critical thinking in Naladiyar can
be used as a guide to the future generation, apart from that it can be a foundation for future researchers in the effort to
deepen the understanding for critical thinking in detail based on any classical Tamil literature.

Abstrak

Kajian ini mengkaji tentang pemikiran kritis yang dipaparkan dalam teks Naladiyar, salah sebuah karya yang disunting
pada zaman selepas sangam. Tujuan utama kajian ini adalah untuk mengenal pasti dan mendedahkan pemikiran kritis
masyarakat Tamil pada zaman Naladiyar yakni masyarakat yang paling awal mula menggunakan pemikiran Kritis.
Kajian ini berbentuk penyelidikan kualitatif yang menjurus kepada analisis kandungan dan penyelidikan perpustakaan
di mana kaedah interprestasi kesusasteraan digunakan. Bagi mendedahkan pemikiran kritis, pendekatan FRISCO
digunakan. FRISCO, terdiri daripada, enam elemen utama iaitu Focus, Reason, Inference, Situation, Clarity dan
Overview. Hasil kajian menunjukkan bahawa pemikiran kritis wujud dalam teks Naladiyar dan ia menunjukkan
keserasian dengan FRISCO. Naladiyar dalam semua sajaknya turut menekankan kesedaran sebagai satu elemen yang
penting. Maka, suatu pendekatan baru yang dinamakan FARISCO diterbitkan daripada FRISCO di mana ‘A’ merujuk
kepada Awareness. Penemuan kajian ke atas pemikiran kritis pada zaman Naladiyar dapat dijadikan panduan kepada
generasi akan datang, selain menjadi perintis kepada kajian-kajian akan datang dalam usaha mendalami pemikiran
kritis secara terperinci berdasarkan mana-mana hasil kesusasteraan Tamil.

SUING Fr([HSSLD:

BreolgWmfled o wiwg Hpgmear b SmeLdeomear Qbs <plile), FRGD LMW STV HTELTE BTevlq WSl
2 6T6M 2 WWE FABsememmll pliiaolEiig Oeusflsolsmamidlng. 400 UTLSmens O\&meat(heTem [BTevlg W,
FHESDEHSS QUUTE LsDES B EToonGD. Brevlg W) UTLe0&6T eflums, BrelgWT] STessle ampbd
wasefmLCu drfllmes 2 wwg pgmarmw AL wremd sean(b; OeefllubssintGs Qbs <yl
wasremd CrrasD.  SlpFseT 2 Wws Fbsmearmu LWaTLUHSIW 2 0dlar WS Gla&6T 6TarD (Iple6iSHESL0D
s <ie QLbBF OFse (L. Hrosl Lweaurliger afl Qesdu 2 L S smesmu UGSSTWHSI
whasEnse S (bF gD Qb <plie umLsT piemgd (qualitative research). GCasflesiul L
FraiseT WSS Svsdwons  amslubSsLUL(; SupmlgeTer 2w HApsmearsst FRISCO Sigmi@wpenm
oD YUlaSGLLUbBSSILLL . FRISCO etetugl @ewn(F), smyenid(R), igiwmerd(l), Gwed(S), ©sefey(C)
womd uTfema(O) 6T WM FDISmENS OSTWILSMGSL. Qbs plelar afurs oL ss Csiflayser,
VI EYS6ETTS  AUIPMISLILL (heemear. BrelqWrfle) 2 Wws HABSmars FnmnssT QmUUms KBS plle] (g6
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Smenrgsl, FARISCO atarp UL SIEIGSUWDDENL  SUIeTEN] 2 (HamsSWeenTy. QbS pWef (L eysEei
SbhsseaLLTE OFLWILBHD Lo SpUaSEHSS OSTLSSLTEWD, WTECAITIQWTSL eI CIoaTLS 6
LNV,

Kata kunci: FRISCO, Kesusasteraan Tamil, Naladiyar, Pemikiran Kritis
gmeys CFTH&6T: «LUflsvCasr, sy Qevddwd, Brewwry, elwjear Fbsmen

Pendahuluan

Pemikiran memainkan peranan yang amat penting dalam menghubungkan manusia. la berfungsi sebagai
instrumen yang memberi sumbangan terbesar dalam perkongsian maklumat sesama manusia. Sejak zaman
Socrates, iaitu sejak 2500 tahun dahulu lagi pertamadunan manusia telah mula memberi kepentingan
kepada kemahiran berfikir (Kartheges, 2017).

Latar Belakang Kajian

Pemikiran adalah suatu perkembangan yang berkaitan dengan akal di mana ia memerlukan
kesalinghubungan antara pengetahuan, kemahiran, amalan serta sikap untuk membolehkan seseorang
memahami dan membentuk persekitarannya. Setiap manusia mempunyai cara dan gaya berfikir yang
berbeza dan tersendiri walaupun pada dasarnya kesemua manusia menjalani proses berfikir. Hasil daripada
cara dan gaya berfikir yang berbeza ini tahap pemikiran yang terhasil juga berbeza. Seseorang yang
mengamalkan pemikiran Kritis, kebiasaannya menaksir sesuatu idea dengan teratur dan sistematik. Asalnya
perkataan ‘kritis’ adalah daripada perkataan Inggeris “critic”. Kata dasar bagi perkataan kritis merupakan
perkataan Greek yang berbunyi “kritikos” (kritiks) yang membawa maksud mempertimbang (judge)
(Kartheges, 2017).

Permasalahan Kajian

Dunia kini cenderung mengagungkan falsafah barat yang dikatakan lebih teratur dan dinamik (Devnath,
1997). Maka masyarakat kini lebih berminat atau mempunyai kecenderungan menjadikan Barat sebagai
model atau contoh dalam mempertingkatkan diri mereka ke arah kemajuan dan pembangunan. Mereka
kurang berminat untuk menikmati dan memperkasa tamadun sendiri. Maka, kajian ini bertujuan untuk
mengalih pandangan masyarakat Kini yang lebih cenderung mengagungkan karya barat kepada karya —
karya tradisi Tamil khususnya Naladiyar yang telah mempelopori tamadun dunia dengan pelbagai teori dan
amalan yang lebih jitu dan sistematik yang tiada tolok bandingan.

Objektif Kajian

1.1.1 Mengkaji penerapan pemikiran kritis dalam teks Naladiyar

1.3.2 Mengutarakan keagungan pemikiran para cendekiawan tradisi Tamil adalah setara dengan teori
pemikiran kini

Kepentingan Kajian

Pelbagai kajian mengenai teks Naladiyar terutamanya berasaskan nilai moral yang terkandung di dalamnya
telah dilakukan setakat ini namun ,kajian ini menganalisis teks Naladiyar berpandukan pemikiran kritis,
khususnya pendekatan FRISCO. Kajian ini diharapkan boleh menyumbang input baru dalam usaha
memperkenalkan alat-alat (tools) analisis yang sistematik seperti pendekatan FRISCO. Kajian ini mampu
memberi gambaran yang lebih umum dan jelas kepada semua lapisan masyarakat di Malaysia mengenai

50



DIS Journal/ @bdlw <yiieds1p-2020-XI11

karya Naladiyar. Naladiyarmembincangkan perkara-perkara yang umum kepada semua masyarakat yang
terdiri daripada pelbagai kaum, agama dan bangsa.

Kajian ini dapat memberi ruang kepada seseorang individu untuk berfikir di luar sempadan (out of
the box). Dengan ini kesusasteraan Tamil klasik dapat ditafsirkan atau dilihat dalam dimensi baru. la boleh
digunakan dalam lingkungan bahasa Tamil dan ia juga boleh diperluaskan ke serata pelusuk dunia sebagai
kesusasteraan universal yang mempunyai elemen-elemen pemikiran Kritis.

Latar Belakang

Kajian Lepasan Berkaitan Naladiyar

Banyak kajian berkaitan teks Naladiyar telah dijalankan sebelum ini. Palanivel Pillai (1947), Devnath
(1997), Kamala Kandasamy (2009), Chidambaranath (1986), Balasundaram Pillai (1945) dan Iniyan
(1950) telah membincangan dengan terperinci nilai-nilai kehidupan yang tersebar luas dalam teks
Naladiyar. Walaupun buku-buku yang ditulis oleh mereka memperincikan aspek-aspek yang diperlukan
dalam kehidupan harian seseorang, buku-buku tersebut tidak mengketengahkan proses pemikiran. Pope
(1958) telah menterjemah dan menulis Naladiyar dalam Bahasa Inggeris.

Kajian Lepasan Dalam Pemikiran Kritis

Kajian Designing and Assessing Tasks to Develop Critical Thinking in EFL Classrooms dijalankan di
Universiti Petra Kristian, Surabaya oleh Herwindy Maria Tedjaatmadja. Ini bertujuan untuk
memperkembangkan pemikiran kritis dalam pembelajaran Bahasa Inggeris. Kelas EAP (English for
Academic Purposes) digunakan sebagai kes untuk membina pemikiran kritis. Tedjaatmadja menggunakan
FRISCO dalam kes ini (Herwindy, 2015).

Kajian Learning Through Case Studies in Health Sciences: Proposal for Adaption to the FRISCO
Guidelines dijalankan oleh Rita Payan Carreira, Maria Joao Monteiro, Maria da Conceicao & Caroline
Dominguez di Universiti Trans —os-Montes, Vila Real, Portugal. Bidang sains kesihatan khususnya
kejururawatan dan veternari menggunakan kajian kes sebagai pendekatan utama dalam mempelajari sebab-
sebab klinikal dan membuat penilaian serta membuat keputusan. Para pengkaji telah menggunakan proses
pemikiran kritis yang digunakan oleh kumpulan webPACT di UTAD, di mana ia merangkumi FRISCO
dalam penganalisisan teks (Payan, 2015).

Kajian Problem Solving and Critical Thinking APRENC-Mates: innovative proposal for initial
teacher training dijalankan oleh Claudia Vargas- Diaz di Universiti Santiago, Chile. Semasa mengajar
Matematik, kaedah enam elemen asas dalam pemikiran kritis digunakan sebagai alat untuk menyelesaikan
masalah matematik.

Kajian Infusing Critical Thinking in College Courses ini dibuat oleh Alec Fisher, Nanyang
Technological University, Singapura. la menerangkan cara bagaimana menanam pengajaran pemikiran
kritis dalam kursus-kursus asas seperti sejarah, fizik dan membentuk sebuah kursus pemikiran kritis pada
tahap kolej atau universiti. Topik-topik yang dirangkumi adalah penyebaban pemikiran kritis, menilai
argumen, menyelesikan masalah dan menilai kredibiliti. Asas yang digunakan adalah teori FRISCO oleh
Robert Ennis.

Metodologi Kajian

Kajian ini adalah kajian kualitatif menggunakan kaedah analisis kandungan (content analysis)
bersumberkan buku-buku di perpustakaan, jurnal, kertas penyelidikan dan esei-esei berkaitan.
Pengumpulan data adalah pengumpulan sajak Naladiyar dari teks Naladiyar. Sajak-sajak ini adalah data
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primer di mana ia adalah hasil karya penyajak Naladiyar. Selain teks Naladiyar sebagai data primer, hasil
penulisan dan hasil kajian yang menggunakan Naladiyar sebagai asas digunakan sebagai data sekunder
oleh pengkaji.

Teori Konstruktivisme

Teori konstruktivisme merupakan salah sebuah teori pembelajaran yang sangat efektif dalam dunia
pendidikan. Piaget merupakan konstruktivis yang pertama meneroka, memperkenalkan dan menghuraikan
teori pembelajaran mental Piaget. Menurut Kartheges (2017), konstrutivisme merupakan pendekatan yang
digunakan dalam pengajaran dan ia adalah berpandukan kepada penyelidikan tentang pembelajaran
manusia. Seseorang boleh membina pengetahuan baharu dengan mentaksir pengetahuan dan pengalaman
yang dipunyai mereka, menyesuaikannya dengan situasi atau perkara baharu. Kemudian, pengetahuan
baharu yang diperolehi diintegrasikan dengan binaan intelektual yang sedia ada. Teori konstruktivisme ini
membantu seseorang dalam proses penyelidikan, penganalisisan dan persembahan maklumat secara lebih
teratur dan berkesan.

Pendekatan FRISCO

FRISCO adalah enam unsur penting yang sepatutya ada pada proses pemikiran kritis. Focus, Reasons,
Interference, Situations, Clarity dan Overview, adalah enam unsur tersebut dan setiap huruf pertama
diambil daripada setiap perkataan tersebut dan dinamakan sebagai FRISCO (Ennis, 1995).

Focus — Fokus: Ini adalah perkara pertama yang perlu ditanya dalam mendampingi setiap perkara
atau situasi untuk mencungkil keluar tujuan utama. la memberi suatu arah kepada seseorang untuk melihat
sesebuah masalah atau situasi.

Reasons — Sebab: Kita perlu mengetahui sebab-sebab sesuatu perkara itu dilakukan. Keputusan
dibuat berdasarkan sebab-sebab yang diberikan. la menjadi asas kepada kebolehan dan memberi sokongan
kepada proses seterusnya iaitu andaian.

Inference — Andaian: Andaian perlu dibuat ke arah mengukuhkan sesuatu keputusan yang akan
dibuat. la merupakan keupayaan untuk menentukan kesimpulan awal yang sesuai dan boleh diterima, yang
mungkin benar atau tidak benar mengenai sesuatu perkara berdasarkan maklumat yang diberi.

Situation — Situasi: Sesuatu proses pemikiran yang mempunyai fokus berasaskan kepercayaan yang
akan berlaku dalam situasi tertentu. Adalah penting untuk mengetahui situasi tersebut untuk membuat
keputusan yang tepat. Ennis menyatakan bahawa pemikiran kritis adalah sepatunya ke arah kebaikan
ataupun untuk tidak memudaratkan sesiapa.

Clarity — Kejelasan: Kepentingan untuk menjelaskan sesuatu perkara. Melalui penjelasan
sedemikian, tujuan kita akan mejadi amat jelas.

Overview — Pandangan atau gambaran keseluruhan: Ini adalah proses untuk kita memastikan apa
yang telah kita menganalisis, mengetahui dan pelajari.

Ennis menegaskan, pengintegrasian kesemua kebolehan di atas dalam membuat pemikiran Kritis.
Proses ini juga, menjadi refleksi metakognitif seseorang pemikir kerana pemikir dapat kesedaran akan apa
yang telah dipelajari atau dikaji. Maka, FRISCO digunakan sebagai suatu alat untuk mengamalkan
pemikiran kritis.

Kadangkala salah satu perkara mungkin tidak dapat diaplikasikan. Ataupun, ada kalanya kita tidak
dapat mengikuti urutan ini dengan tepat. Namun, penggunaan FRISCO dalam proses pemikiran Kritis
bergantung kepada keadaan sebenar sesuatu perkara dan secara amnya FRISCO dapat diamalkan (Ennis,
1995).
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Pengkaji, menggunakan FRISCO dalam kajian ini untuk menganalisis teks Naladiyar. Setiap sajak
yang diambil akan melalui proses FRISCO. Setelah ia melalui proses FRISCO, kita dapat memastikan
bahawa terdapat unsur pemikiran kritis dalam sajak tersebut.

Aspek Pemikiran Kritis Dalam Naladiyar

Karya agung Naladiyar yang berunsurkan kehidupan manusia juga tidak ketinggalan dalam menyumbang
ke arah perkembangan pelbagai jenis pemikiran. Walaupun Naladiyar dapat dihubungkan dengan pelbagai
jenis pemikiran, pemikiran kritis terserlah dalam sajak-sajaknya dan elemen-elemen pemikiran kritis dapat
dikenalpasti tersebar luas. Karya ini berkeupayaan untuk membangkitkan persoalan dalam diri setiap orang
yang membacanya.

Naladiyar memang kaya dengan pemikiran kritis yang merangkumi elemen Focus, Reason, Inferens,
Situation, Clarity dan Overview berpandukan pendekatan FRISCO. Kesemua 400 sajak Naladiyar
menerapkan dan menggalakkan pemikiran kritis kerana kesemuanya mempunyai makna yang mendalam
dan membawa kepada kesejahteraan umum. Kenyataan ini disokong dengan hasil kajian Palanivel Pillay
(1947), yang membuktikan bahawa Naladiyar membantu dalam pembentukan individu berakhlak dan
progresif yang menentukan masyarakat sejahtera. Memang tidak dapat dinafikan bahawa setiap sajak
Naladiyar mempunyai gabungan elemen pemikiran Kritis.

Pendidikan dalam naladiyar

Pendidikan memain peranan penting untuk mencapai hidup yang berkualiti kerana pendidikan merupakan
antara petunjuk terpenting dalam kualiti hidup manusia. Pendidikan membantu individu membina
keyakinan diri untuk berhadapan dengan dunianya, menikmati kemudahan yang ada di persekitarannya,
serta memahami diri sendiri. Pendidikan juga bertindak sebagai pemangkin kesejahteraan hidup dengan
cara memimpin individu ke arah sumber-sumber ekonomi yang mantap, keupayaan kawalan diri, dan
kestabilan hubungan sosial.

Kepentingan pendidikan amat diuatamakan dalam teks Naladiyar. la menyatakan bahawa kehidupan
seseorang tidak lengkap tanpa pendidikan (Vethagiri, 1936). Sepuluh buah sajak dikumpul di bawah tajuk
pendidikan.

Pendidikan memberi seseorang kecantikan dan ketampanan dan bukannya rupa luar. Sajak
Naladiyar di bawah menerangkannya.
&€Ehd PG, CEThHE STmars CHTLL PG,
DEHEST SIPGLD, PGS AeO; CBEHEFSS,
'BEVGULD WITLD' 6TETENID [B(H6Y [HlEMEVEMLOITED,
el 6s S

Kunji alagum kodunthannai kottalagum
Manjal alagum alagu alla nenjathu

Nallam yam ennum naduvu nilaimaiyal
Kalvi alage alagu (Naladi 131)

Sajak ini membawa maksud, pendandanan rambut, pelbagai corak pada pakaian dan persolekan muka
wanita khasnya dengan gunakan kunyit bukanlah kecantikan sebenar. Amanah dan kejujuran pada hati hasil
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daripada pendidikan yang murni adalah kecantikan yang sebenar. la adalah kecantikan yang tiada tolok
bandingan.

Ramanathan (1956) memberikan maksud kepada sajak ini dengan mengambil ibarat dandanan
rambut dan pakaian adalah untuk kaum lelaki dan penyapuan kunyit untuk muka adalah bagi kaum wanita.
Beliau memberi penerangan bahawa pendidikan adalah sama untuk lelaki dan wanita. Tiada perbezaan
dalam mendapatkan pendidikan yang baik antara lelaki dan perempuan.

Menurut Vethagiri (1936) kunyit diumpamakan bukan hanya untuk persolekan wanita, malah ia
boleh juga diibaratkan sebagai cendana yang digunakan oleh lelaki dalam persolekan mukanya. Maka beliau
menyatakan bahawa pendidikan diberi keutamaan kepada kedua-dua kaum lelaki dan wanita.

Jelas di sini bahawa Naladiyar mementingkan atau menyuarakan kepentingan pendidikan kepada
kaum lelaki dan juga wanita. Kini, perkara ini lantang diperdengarkan di pesada antarabangsa. Pendidikan
untuk kaum wanita diperlekehkan dan mereka dianggap golongan yang yang tidak layak untuk menerima
pelajaran (Osita, 2007).

Pemikiran Kritis Dalam Tema Pendidikan

Sajak Naladiyar ke-131 yang diteliti di atas memfokuskan pendidikan memberi situasi perbandingan
antara kecantikan luaran seseorang dengan keindahan yang diperolehi daripada pendidikan. Sebab
penghasialn sajak ini ialah untuk meleraikan isu yang mengkaburi pendidikan. Dalam sajak ini
diandaikan bahawa kesukaan yang teramat terhadap kecantikan rupa luar dapat dihentikan. Jelas di sini
bahawa, keindahan yang diberikan oleh pendidikan adalah keindahan yang amat tinggi nilainya.
Keseluruhnnya dapat digambarkan bahawa pendidikan adalah lebih penting berbanding rupa luaran.

Kesabaran Dalam Naladiyar

Kesabaran seringkali dikaitkan dengan ujian, iaitu kemampuan seseorang individu untuk bersabar atau
menahan dan mengawal diri tatkala diri sedang diuji. Namun, ia bukan mudah untuk meraih sebuah
kesabaran terutamanya apabila hadirnya ujian tanpa diduga dan tidak pula dipinta (Devnath, 1997).
Persoalannya, sejauh manakah seorang individu itu mampu bersabar? Apakah nikmat di sebalik sebuah
kesabaran?

Keindahan sesebuah kesabaran bukan hanya terletak pada perkataannya semata-mata.
Sebaliknya, keindahan serta kenikmatannya akan dapat dirasai oleh mereka yang berusaha meraih
kesabaran itu sendiri.K esabaran, perlu dipupuk di dalam diri dan dijaga nilai kesabaran tersebut agar
keimanan diri terus terpelihara (Pathinen Kilkkanakku Sotpolivugal, 1956).

Kesabaran itu hanya mampu diraih oleh mereka yang berusaha untuk mencapainya. Kenikmatan
sebuah kesabaran itu pula hanya akan dirasai oleh mereka yang sabar. Ketinggian nilai kesabaran jelas
terbukti yang mana ianya banyak disebut dalam Naladiyar.

Caremg <imeE @6y eueny HeL [BTL!
GuemaBur(h wrgib 2 mrwunsbums !,

2 MISHBIE, FMSHF 2 MISGSD; REVOQYID EUMHSWIT6V,
WSS SFCM BT

54



DIS Journal/ @bdlw <yiieds1p-2020-XI11

Kothai aruvik kulir varai nal naada!
Pethayodu yathum uraiyatka! Pethai
Uraikkkin sithanthu uraikkum ollum vakaiyal
Valukkil kalithale nandru (Naladi 71)

Sajak di atas menyatakan bahawa tiada gunanya berbual atau berpesan dengan orang yang tidak terpelajar.
Balasan daripadanya akan sentiasa berbeza dengan persoalan yang diajukan. Maka, adalah sangat baik
tidak mendekati orang sebegini. Ini adalah cara menjaga kesabaran seseorang. Hindarilah orang yang
kurang bijak, kalau tidak perbicaraan disalah tafsir dan membawa malapetaka.

Sajak Naladiyar di atas bermaksud manusia perlu mengelakkan diri daripada orang yang tidak
berfikir. Ini kerana, orang yang tidak berfikir akan meluahkan kata-kata yang bersifat kasar dan melukai
hati orang lain. Mereka tidak mempunyai kesabaran dalam menangani sesuatu isu. Bagi menghindari
masalah dari berkembang manusia dinasihati supaya mengelakkan diri daripada golongan sebegini.

Pemikiran Kritis Dalam Tema Kesabaran

Apabila meneliti sajak Naladiyar ke-71 dalam perbincangan di atas dengan pendekatan FRISCO, sebab
sajak ini dihasilkan ialah untuk memberitahu umum, kesabaran yang harus dipunyai oleh seseorang
apabila berbual dengan orang yang tidak berpelajaran. Andaian yang dibuat ialah, jawapan yang diterima
daripada orang tersebut tentulah bertentangan dengan idea orang yang bertanya. Situasi yang dapat dilihat
pada sajak ini adalah, perbualan dengan orang yang kurang atau tidak berpelajaran. Kejelasan yang
didapati ialah, balasan yang diterima apabila menanyakan soalan ataupun berbual dengan orang yang
tidak berpelajaran adalah tidak setimpal dengan harapan orang yang berbual dengannya. Maka, gambaran
keseluruhan yang diperolehi daripada sajak ini ialah mengasingkan atau memencilkan diri daripada
bergaul dengan orang yang kurang berpelajaran.

Satu lagi elemen utama yang dapat dilihat dalam sajak-sajak Naladiyar di bawah tema kesabaran
ini ialah kesedaran yang diwujudkan oleh penyair-penyair Naladiyar. Setiap sajak memberi kesedaran
kepada masyarakat dunia mengenai kesabaran. Sajak-sajak tersebut dihasilkan untuk memberi kesedaran
kepada masyarakat Tamil zaman selepas Sangam dan ia masih relevan sehingga kini (Devnath,1997).

Kebijaksanaan Dalam Naladiyar

Kebijaksanaan adalah kepandaian menggunakan akal fikiran atau kecekapan berfikir. Kebijaksanaan
merupakan suatu alat yang melindungi orang daripada penghancuran dan selain daripada itu ia juga
menjadi kubu dalam yang tidak dapat dihancur walaupu oleh musuh (Singaravelu, 2013).

Kebijaksanaan merupakan unsur penting dalam kalangan masyarakat Tamil zaman sangam dan
sangam maruviya kalam, terutamanya pada zaman Naladiyar. Ini dilihat dalam sajak-sajak Naladiyar
yang mementingkan kebijaksanaan.

Pope (1958), menyifatkan kebijaksanaan yang diutamakan dalam Naladiyar sebagai
kebijaksanaan yang praktikal. Teks Naladiyar yang diterjemahkan olehnya, menamakan kebijaksanaan
sebagai the possession of practical wisdom. Kini, keperluan kebijaksanaan praktikal diutamakan dalam
segala aspek atau amalan di dunia.

Paul O’grady menyatakan terdapat perbezaan di antara pengetahuan dan kebijaksanaan.
Contohnya kita boleh membezakan dengan jenis pengetahuan teori untuk menjadi ahli matematik atau
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sains yang baik dengan pengetahuan praktikal yang diperlukan untuk menjadi seorang pentadbir yang
baik. Kita juga bolen memikirkan jenis pengtahuan enpatik yang diperlukan untuk personaliti
interpersonal yang baik ataupun pengetahuan teknikal yang diperlukan untuk menjadi mekanik yang
bagus (Perjalanan Menuju Kebijaksanaan, 2018)

Kebijaksanaan menitikberatkan pengtahuan yang diperlukan untuk hidup dengan lebih baik.
Kebijaksanaan adalah berkenaan dengan jenis pengetahuan yang diperlukan untuk hidup dengan lebih
baik. Aristotle membezakan di antara kebijaksanaan teoritikal dan kebijaksanaan praktikal.
Kebijaksanaan teoritikal adalah renungan yang mendalam terhada realiti, contohnya pemikiran tentang
metafizik atau sudut pandang dunia sekarang. Manakala kebijaksanaan praktikal adalah pembelajaran
berkenaan kehidupan yang baik seperti etika dan moral (Perjalanan Menuju Kebijaksanaan, 2018)

Naladiyar, sebagai teks yang membincangkan nilai etika dan moral, jelas menyarankan
kebijaksanaan praktikal dalam sajak-sajaknya.
uemaely Uesnfley QL1 CBradl, $&6 2 LWy
FSTCLWD BTelld &6mevd0\FeV6VIT;-B 6w,
QoD Yemp JpwEETH Fhsmens CFrmgl,
SWMHGS SNBB ST .

Pagaivar panivu idam nokki thagavu udaiyar

Thameyum naanith thalaisellaar - kaanaai

llam pirai aayakkaal thingkalai seerathu

Anangku arunth thuppin araa (Naladiyar 241)

Sajak ini membawa maksud, seseorang yang bijaksana tidak akan menentang atau bertempur dengan
musuhnya apabila musuh itu lemah. Mereka akan berprihatin atas situasi musuh mereka.

Pemikiran Kritis Dalam Tema Kebijaksanaan
Elemen-elemen FRISCO iaitufokus, sebab, inferens atau andaian, situasi, kejelasan dan gambaran
keseluruhan dapat dilihat diterapkan dalam sajakdi atas

. Fokus sajak di atas adalah kebijaksanaSajak ini memberi sitausi gerhana bulan di mana gerhana
berlaku pada waktu bulan mengambang dan bukannya pada waktu bulan sabit. la membuatkan suatu
andaian dibuat di mana kebijaksanaan tidak akan mengambil kesempatan terhadap kelemahan. Ini
memberikan sebab untuk penggubalan sajak tersbut iaitu menunjukkan kepada dunia mengenai
kebijaksanaan dan keprihatinan. Jelas di sini bahawa sajak ini mengutarakan kebijaksanaan tidak akan
ditunjukkan ke atas seseorang yang lemah. Satu gambaran umum didapati malalui sajak ini iaitu
kebijaksanaan tidak akan mengambil kesempatan terhadap kelemahan seseorang.

Kesimpulan
Sajak-sajak dalam teks Naladiyar dikategorikan mengikut tema dan dianalisis untuk mengetahui elemen-
elemen pemikiran kritis yang wujud di dalamnya. Tema-tema yang dianalisis ialah pendidikan, kesabaran
dan kebijaksanaan .

Pendekatan FRISCO oleh Ennis, digunakan untuk mengetahui elemen-elemen pemikiran kritis
yang wujud dalam sajak-sajak teks Naladiyar. Elemen-elemen pemikiran kritis dalam pendekatan FRISCO
iaitu Focus, Reason, Inferens, Situation, Clarity dan Overview tersebar luas dalam sajak-sajak Naladiyar.
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Di samping itu satu lagi elemen didapati wujud dalam teks Naladiyar, iaitu Awareness (kesedaran).
Kesemua sajak Naladiyar apabila dianalisis mengutarakan elemen ini. Dalam zaman yang bergerak pantas
dan serba moden ini, kesedaran dalam semua perkara menjadi elemen yang tidak dihiraukan atau difahami
oleh masyarakat. Tanpa kesedaran manusia telah hilangkan banyak perkara yang amat bernilai di atas muka
bumi ini. Contohnya alam sekitar, kurniaan alam sekitar, perikemanusiaan, keprihatinan dan banyak lagi
perkara yang harus dihargai manusia kian hilang dan mengalami ancaman. Kesedaran harus diwujudkan
untuk dunia ini terus kekal bahagia, sekurang-kurangnya terus ‘bernafas’ supaya ia dihulurkan kepada
generasi akan datang dengan selamat. Menyedari hakikat ini, elemen Awareness (kesedaran) dalam teks
Naladiyar disertakan sebagai satu elemen yang penting dalam barisan elemen pemikiran kritis di bawah
pendekatan FRISCO. Maka pengkaji menerbitkan satu pendekatan baru yang dinamakan FARISCO yang
berasal daripada pendekatan FRISCO, di mana A untuk Awareness diselitkan dalam elemen-elemen
pemikiran kritis. FARISCO dapat digunakan sebagai pendekatan terkini dalam kajian-kajian akan datang
mengenai kesusasteraan secara umumnya dan kesusasteraan Tamil khususnya. Focus, Awareness, Reason,
Inference, Situation, Clarity dan Overview.

Pendekatan FARISCO akan dapat digunakan sebagai pendekatan yang lebih komprehensif
dalam kajian kesusasteraan akan datang kerana ia akan memberi kesedaran supaya khazanah alam di bumi
ini dan khazanah etika dan moral dalam hati setiap manusia dipelihara dan dihormati supaya kehidupan
seseorang kekal bahagia.

Teks Naladiyar terbukti mengikuti satu urutan yang sistematik dalam penerapan elemen-elemen
pemikiran kritis. Semua elemen FARISCO diterapkan dalam sajak-sajak Naladiyar secara sistematik
walaupun kedudukan dalam urutan itu kadangkala berubah tempat. Ini adalah sehaluan dengan penyataan
Ennis yang mengatakan urutan Focus, Reason, Inferens, Situation, Clarity dan Overview boleh berubah
kedudukan dan adakalanya salah satu elemen tersebut tidak wujud. Namun situasi ini tidak menjadi
halangan untuk kehadiran pemikiran kritis dalam perkara atau keadaan yang dibincangkan, kata Ennis.
Maka sajak-sajak Naladiyar membuktikan kepada dunia bahawa kesusasteraan Tamil klasik yang wujud
pada zaman Sangam dan zaman selepas Sangam, mencetuskan pemikiran yang setara dengan teori atau
pendekatan pemikiran masa kini. Ini secara langsung menunjukkan kepada dunia bahawa keagungan
pemikiran pujangga dan cendekiawan tradisi Tamil adalah setara dengan teori pada zaman yang serba
moden ini. Dengan ini, kenyataan yang diwar-warkan oleh sesetengah orang bahawa kesusasteraan Tamil
adalah tidak sesuai untuk zaman ini dan tidak boleh lagi digunakan dalam dunia hari ini harus ditolak sama
sekali. Tidak dapat dinafikan bahawa hasil kesusasteraan Tamil klasik berpotensi untuk beredar dengan
peredaran zaman dan masa.

Rumusan

Kajian bertajuk ‘Pemikiran Kritis dalam tekas Naladiyar mendedahkan beberapa penemuan penting.
Kesusasteraan Tamil Kklasik sebagai hasil kesusasteraan yang terawal dapat mencerminkan kehidupan
masyarakat Tamil awal. Ini adalah kerana kesusasteraan pada zaman sangam dan sangam maruviya kalam
telah merekodkan pelbagai bentuk pemikiran termasuk pemikiran kritis. Berdasarkan analisis yang
dikendalikan, masyarakat zaman Sangam dan selepas zaman sangam memiliki dan mengamalkan pemikiran
yang amat unik dan tersendiri. Tetapi, masyarakat Tamil masa kini, kurang mengenali arau mengetahui
pemikiran yang diamalkan oleh masyarakat Tamil klasik. Oleh yang demikian, kajian ini dilakukan dengan
objektif untuk memberi kesedaran kepada masyarakat secara umum dan masyarakat Tamil secara khusus
terhadap kemahiran berfikir yang diamalkan oleh masyarakat Tamil klasik. Jenis pemikiran yang
diutamakan ialah pemikiran kritis. Sehaluan dengan matlamat tersebut, sajak-sajak dalam teks Naladiyar
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diteliti, dinilai dan dianalisis supaya pemikiran kritis yang dipunyai dan menjadi amalan masyarakat Tamil
klasik dapat didedahkan.

Menerusi kajian ini beberapa pengenalpastian telah dicapai. Walaupun banyak kajian terhadap
Naladiyar dibuat dan diterbitkan sebagai buku, usaha-usaha tersebut hanyalah pengumpulan data dan
penerangan terperinci mengenai nilai-nilai yang diterapkan dalam teks Naladiyar. Kajian-kajian tersebut
tidak menggunakan sebarang teori atau pendekatan. Penelitian terhadap teks Naladiyar membuatkan
pengkaji menemukan masyarakat zaman selepas Sangam memberi keutamaan kepada pendidikan.
Naladiyar, memberi kepentingan kepada alam sekitar. Kehidupan masyarakat pada zaman Naladiyar, sebati
dengan alam sekitar.

Kajian terhadap Naladiyar, mendedahkan masyarakat Tamil zaman selepas Sangam telah
menggunakan pelbagai jenis teknik atau kaedah pemikiran seperti mana yang diperkenalkan dewasa ini.
Misalnya, apabila sajak-sajak Naladiyar diteliti secara terperinci untuk mendapatkan elemen-elemen
pemikiran kritis, elemen penggunaan pemikiran lain turut dikenalpasti. Elemen-elemen teknik pemikiran
lateral seperti kreatif, konstruktif dan reflektif serta pemikiran vertikal seperti pemikiran positif dapat dilihat
tersebar dalam sajak-sajak Naladiyar. Masyarakat Tamil zaman Sangam dan zaman selepas Sangam,
mengambil kira pemikiran dengan pendekatan positif sebagai memberikan keyakinan dan motivasi kepada
mereka, tetapi pemikiran dengan pendekatan negatif diambil sebagai seolah-olah memberi amaran terhadap
bahaya yang bakal menimpa. Penemuan ini memberi gambaran terhadap teks Naladiyar untuk digunakan
sebagai salah satu mod pengajaran bagi memperkenalkan konsep pemikiran secara umum dan pemikiran
kritis secara khusus kepada masyarakat kini.

Di samping itu, masyarakat Tamil awal menggunakan penguasaan pemikiran kritis mereka untuk
meningkatkan taraf kehidupan mereka. Teks Naladiyar jelas menggambarkan keadaan sesebuah negara
yang begitu kaya dengan bukan hanya sumber alam semulajadi malah ekonomi dan taraf hidup masyarakat.
Oleh kerana kekayaan seperti ini dinikmati masyarakat Tamil pada zaman Naladiyar, mereka mempunyai
keupayaan dari segi kewangan dan sosial untuk menumpukan perhatian mereka dalam aktiviti-aktiviti seni
dan budaya. Penguasaan pemikiran kritis secara tidak langsung dapat membolehkan mereka
mengaplikasikan pemikiran tersebut dalam kehidupan harian mereka. Mereka menjalankan kehidupan yang
amat murni. Pemikiran kritis yang diamalkan dalam segala kegiatan harian turut menampakkan satu
keserasian dengan alam sekitar. Ini amat berbeza dengan situasi dunia hari ini. Dunia kini lebih suka dan
giat mengganggu sistem ekologi dunia. Kebanyakan ciptaan baru yang merupakan rekaan sains dan
teknologi walaupun mempunyai niat baik tetapi turut menyumbang ke arah kesemestaan alam sekitar.
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Abstract

Ilyon's Samguk Yusa narrates a story of an Indian queen indicated as Heo Hwang-Ok marrying King Kim Suro formed
a confederation of polities (tribal league) on the southern Korean coast called Garak or Kaya in 48 BCE. It existed
until Silla subjugated the confederation between the years of 532-562. Since Heo Hwang-Ok declared herself as the
princess of Ayuta, Kim Byung-Mo, an anthropologist from Hanyang University in Korea interpreted it as Ayodhya
and established formal connections between India and Korea by erecting a memorial for her in Ayodhya. However,
the Indian city now called Ayodhya was called Saketa in the ancient times and never had active maritime history in
comparison to the Southern Indian Kingdoms of Chera, Chola & Pandiya. Additionally, the King of Ayodhya
Bimlendra Mohan Prasad Mishra, who is otherwise referred to as ‘Raja saheb’, or sometimes more intimately as
‘Pappu bhaiyya traces his roots back to Bhojpur’s landlord, Sadanand Pathak in the 17th century. He being a Brahmin
denies any connection with Korea, that too in a foregone age. But, Kim Byung Mo without considering an established
ancient sea silk road forced his ancestry to Ayodhya and established ‘sister-city’ connection between Ayodhya and
Gimhae in Korea. Though he claims 40 years of tracing this history, one wonders how he missed the real connection
with the South. A close observation of the history of Southern India with all possible archeological evidences reveals
that it is likely that Heo Hwang-ok sailed from one of the ports of Southern India known earlier to Greeks and Chinese.

Keywords: Tamil-Korea Link, Historical Tamil, Ancient Tamil, Tamil Heritage
dpayg QeTnaet SWp-Gsmfiur Genewrliy, auForHn SWp, umTmLW SO, S umFbURwb

Introduction:
The oral history of Korea-India connection narrated by the ancient Koreans had been recorded in Samguk
Yusa (1). According to these legends, a damsel from India sailed all the way to Korea drove by a divine
dream that she would marry a Korean prince. Ilyon, even registered the exact date of her arrival on Korean
soil as 27th day of the 7th month (by the lunar calendar) of AD 48. He records further, “Today a party of
red-sailed vessels arrived in Karak (Gaya) at the centre of which is Gimhae. Everybody descended from
the boats. From among these one woman presented herself before King Suro and introduced herself. "l am
the princess of Ayuta. My family name is Heo, my name is Hwang Ok, and | am sixteen years old."

Kim Byung-Mo, an emeritus professor of Anthropology and Archaeology at Hanyang University,
Korea had interpreted the text “Ayuta” mentioned in Samguk Yusa as Ayodhya in North India based on
phonetic similarity in an article entitled “Indian Ayodhya's twin-fish motif as evidence of its marriage-
based relationship with Gaya” (2). Though Kim Byung-Mo explored the historical meaning of twin fish
from Iran to Korea in his research, he simply ignored the long lasted kingdom of India namely Pandiya with
twin fish as their royal emblem. He ignored the well-known sea trade route called “Silk Route” which
connected the Roman Empire to Japan via India. Additionally, one derives the following message from his
personal blog which explains the personal motivation behind this initiative. He states that he belongs to
Gimhae Kim clan. In his youth because of his unusual black skin colour he had a psychological complex.
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But when he learned in the school about the story of Kim Suro's international marriage with an Indian
woman his sufferings disappeared without a trace. Though his skin was black, he surpassed his inferiority
complex by knowing that it was due to a royal connection with India (2). Unfortunately, against his true
wish he wasted his research, tracing his roots on a white skin belt in India instead of a black skin belt. The
skin colour of people who live in northern hemisphere from Iran to Northern India to China and Korea is
white or fair skin. On the other hand the maritime people who mastered the art of sea travel from time
immemorial from Southern India are dark coloured. He should have focused on Silk route on Sea instead
of Silk route by land.

Twin fish that connects worlds apart

Kim Byung-Mo further observes that “between India and Korea, the kingdoms of Ayuta and Karak, there
is a definite connection of a cultural sort from the symbol “Ssangeomun”. The Ssangeomun refers to a
design of two fish looking at each other. The paintings of a pair of fish drawn on the three gates standing
before King Suro's tomb are such motifs. Not only at King Suro's tomb, but the motif also decorates Mt.
Sineo's Eunha temple located in Gimhae city, the stone pagoda's of Hapcheon's Yeongam temple and
remains in countless other ancient temples within the Karak kingdom's ancient territories. On the other
hand, in other regions of the Korean peninsula, namely those formerly occupied by Goguryeo, Baekje, or
Silla, there have been almost no such discoveries. Heo Hwang Ok announced that her national symbol was
twin fish. Unfortunately, Kim Byung-Mo concluded that the queen came from Ayodhya in Uttar Pradesh
because “some hundreds of fish symbols were engraved on the gates of Hindu temples, the gates of
academies, government offices, military ranks, law enforcement helmets, transportation registration centres
and the like were observed. At the heart of Ayodhya the paired fish motif was a defining symbol of the
Uttar Pradesh region. Hence, Ayodhya, must be the country of Heo Hwang Ok”. Unfortunately, he failed
to notice the date of those twin fish symbols in Ayodhya. For comparison see Fig.1 where twin fish symbols
in Ayodhya are compared with that of Korea.

Figure 1. Kim Byung-Mo’s fish similarities

Except for the phonetical similarity, Ayodhya might not have been the birth place of Heo Hwang OK
because the name Ayodhya never existed at the time of her travel to Korea in 48 BCE. Instead, that city
was referred as Saketa in those days and obviously no phonetical similarity can be traced (Ayuta vs Saketa).
On the other hand, an ancient map of India of that period identifies a kingdom called “Kaya” in the south
similar to the one established in Korea and Ayodhya was nowhere to be seen in the map [3].
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Figure 2: Ancient map of Tamil trade centres of greater India

In fact, one finds similarity between Ssangeomun of Gimhae, Korea and twin fish of Pandiyas of Southern
India. Twin fish had been the official symbol of Pandian kingdom for time immemorial (4). Instead of
registering the obvious connections, Kim Byung-Mo went on to search twin fish symbols in the middles
east and in Christianity (2).

Ssangeomun (Gimhae)

Coin Tamilnadu (A.D. 765?)

Fish symbols: Gimhae (upper)
Pandiyas (lower)

Figure 3: Fish symbols of Kaya compared with that of Pandiyas

Kim Byung-Mo writes further that fish motif could be seen at various locations in the broad expanse of
land between India and Korea. He quotes, countless examples in Bangladesh's Dhaka, along the border
between Myanamar and China, Yunnan's Kongmyeon, Sacheon's Anak, and along the Yantze River. He
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simply, failed to date those symbols with reference to Heo Hwang Ok’s arrival in Korea. Buddhism with
its fish symbols has travelled far and wide (west and east), but much later than 48 BCE when Heo Hwang
Ok landed in Korea. Most importantly, the fish symbols found in Uttar Pradesh was introduced by Muslim
and British rulers at much later time (5). On the other hand, Pandiyas with twin fish as their national emblem
had been mentioned even in the epic Ramayana to cite the antiquity (6).

Kim Byung-Mo constructs a complicated land route connecting Ayodhya with Korea via China, as
if Chinese were any strangers to Tamils. Tamil inscriptions were found in China as sea trade partners of
ancient connection (7-8). Thus Kim Byung-Mo’s conclusion that Heo Hwang OK was from Ayodhya and
she reached Korea through land route is false.

‘-'_T ?fwf 2 WY
943, & 6 T HIST D@3

) /J/

A

"-7 ! ' fv T
| ) g dd ";)ﬁ

’ : 5
’ e s
1 N

A tablet in Tamil was found in China (7)

Korean Buddhism and Tamil connections

According to the Korean historical sources Buddhism was first introduced to Korea when Fuchien, ruler of
the former Chin dynasty of China sent in the year 372 BCE a monk namely Maranatha (n) together with an
image of Buddha and other southern and northern Indian Buddhist scriptures to the kingdom of Koguryo
when king Sosurim ruled. Koguryo is an ancient earlier to the three kingdoms of Korea. The monk
Maranatha (n) and another monk popularly called Sundo (Sundhar) came from the Pandiya country of Tamil
Nadu. Another interesting literature from Tamil country went to Korea was Kung i.e. Nikandu which is
nothing but epistemological collection of words [10] It is a well-known fact that Zen Buddhism was spear
headed to the east by a Tamil monk called Bodhi dharma of Pallava dynasty. Modern scholarship dates him
to about the early 5th century. Buddhism flourished until the Choson dynasty (1392 — 1910), when Neo-
Confucianism became the state ideology [9]. Bodhi dharma is referred as “Thalma” in Korea with respect.
Obviously, Tamil was not alien to nations that followed Zen, especially Korea and Japan. In fact, the arrival
of Maran Anantan (Maranaten) who was originally sent to China to teach Buddhism but was then
transferred to Korea, made a great influence on Korean language and culture along with Buddhism, notes
Raju Poundurai [10].

Linguistic similarities

Chinese writing has been known in Korea for over 2,000 years. It was used widely during the Chinese
occupation of northern Korea from 108 BC to 313 BCE. The Korean alphabet was invented in 1444 BCE
and promulgated it in 1446 BCE during the reign of King Sejong (r.1418-1450), the fourth king of the
Joseon Dynasty. The alphabet was originally called Hunmin jeongeum, or "The correct sounds for the
instruction of the people™, but has also been known as Eonmeun (vulgar script, like Q& TR H&LAILD) and
Gukmeun (national writing). The modern name for the alphabet, Hangeul, was coined by a Korean linguist
called Ju Si-gyeong (1876-1914). [11] Anybody familiar with Tamil (Indian) alphabetical system will not
fail to notice that Hangeul is similar to Tamil in making a combination of vowel and consonant to derive a
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letter. History tells that King Sejong gave a phonetical writing system to Korean language under secrecy
for political reasons.

The Hangeul alphabetical system has even used the concept of zero developed by ancient Indians
in an ingenious way. When 0 is added before a vowel, it has no sound, except that it’s being used as a
‘spacer’ or ‘white space’. However, when 0 is added after a vowel, then it gains a sound ‘ang’, in a way
similar to its mathematical usage (0 has no value before a number but gains value after a number).
Considering the close cultural ties between India and Korea, it is just anybody's guess that Tamil scholars
(Buddhist monks?) being consulted in developing a phonetical lettering system for Korean language.
Similarities between Tamil and Korean languages has been spoken by Christian missionaries in early
twentieth century [12]. Recent proof is that thousands of Korean employees in Tamilnadu hired by various
Korean companies, including Hyundai in Sri Perumpudur who vouch for the similarities. In an interview,
a Korean employee reported to the press [13] that he has discovered 800 words similar between these two
languages and his Korean wife could speak Tamil fluently. They also reported that Koreans feel
comfortable in Tamilnadu than in the USA due to oriental mindset.

Tamil and Hangeul have several similarities. For example, there is no clear demarcation between
sounds of ‘cha’ ‘sa’ ‘sha’ ‘ja’ — these sounds are marked by the same alphabet. This is true of ‘ga’ and ‘ka’
sounds as well. These observations along with the words for mother as ‘amma’ and father as ‘appa’ or
‘come here’ as ‘idu wa’ makes one to wonder about the linguistic links between Tamil and Korean. It is
plausible that Buddhist monks from Tamilnadu or Korean monks familiar with Tamil were consulted during
the development of Hangeul. There is an unspoken belief that Hangeul was developed essentially to
accommodate proper rendering of Buddhist scripts, which were essentially derived from ancient Tamil
lands.

It is important to look at closely the relationship between Tamil and Korea including historical,
cultural, linguistic ties for a better appreciation of these apparently far too distant countries yet amazingly
close to each other (14-15). This paper encourages scholars to do such a critical analysis.
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Abstract

The temple culture has occupied a significance place in the life of the Tamils since the ancient times. The
evolution of the temples has progressed Hinduism and its mode of worship. Beginning from the tree
worship, it has developed a long way to a constructed temple adhering to the basic requirements of the
religion. The objectives of this paper are to elucidate the meaning of various terms related to a temple and
analyse the early evolution of temple worship and its effects. The qualitative approach undertaken
encompasses the summative content analysis. This is suitable as the early evolution of temples and the
traditional ways of worship pertaining to the cultural life of the Tamils are interpreted using words and the
context of the same theme. The results show that the temple culture has a prominent position in the life of
the Tamils. The early evolution of the temples was made possible by the rulers who undertook the
construction of the temples with well-planned architecture that is still grandeur for the religion. However,
temples are the basic attraction for the ordinary devotees who are quite incomprehensible of the
philosophical aspects of the religion. The main impact of the temple worship has attracted the Tamils not
only to offer prayers but simultaneously promote goodwill and unity among the human beings.

SPUIF FHSDD
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Introduction

The most significant aspect of Hinduism exists in its temple culture. The Encyclopaedia Britannica
celebrated the Tamils to be the greatest temple builders in the world.* All the arts and science of our ancients
revolve around the temples. It is evident that image worship temple architecture is originally Dravidian
which were then adopted by the Aryans after the assimilation of the two cultures.? The absence of image
worship and temple construction in the Vedic works has already been proved. In the onward march of
Hinduism, the Sanskrit people mingling with the Dravidians identified themselves with the temple culture.
The great temples in a large scale are abundantly found only in South India. The Tamil proverb declares
that one should not live in a habitat where there is no temple. Saint Appar in one of his hymns® deplores
that the village without a Tamil and devotees is nothing but a forest, thereby he hinted that living in a place
without temple is just like living in a dense forest. All the four Saiva apostles have presented in their hymns
a list of Saiva shrines for the easy remembrance of the devotees. The great Tamil poetess Avaiyar in one of
her ethical epigrams clearly stated that temple worship was very good.

Rationale

Hindus all over the world worship and conduct pujas in three different environments - in the temples, in the
house and in outdoor public spaces. They usually worship their favourite deities in these places. A minimum
number of devotees understand that worship is only approved if we properly take care of the temple,
otherwise the deity will abandon them. They make sure the priests who are permitted to dwell in the temple
premise should take care of the cleanliness of the temple and conduct pujas regularly, sunrise, noon, sunset
and midnight. The sanctity of the temple should be guarded at all times. They want the hymns to be sung
so that the God will render salvation which is essential in overcoming sorrow and unhappiness. But for
laypersons, who are in numerous do not understand the importance of temple, origin and the history of the
temples, the temple culture, proper worship, and moreover the implications of temple worship. “We often
worship in temples without knowing much about the significance of each of them. But it is important to
acquaint ourselves with the mythology behind a temple, its significance and stories that relate to it. That
would make our worship more meaningful.” Thus there is a need to briefly elucidate the main aspects with
regards to temple worship so that all devotees could perform rites and worship in a more proper manner.

Objectives of the study

This is a very preliminary study with the following objectives:
(i) To elucidate the meaning of a temple.
(i) Toanalyse the early evolution of temples and worship
(iii) To relate the impact of temple worship

Research Methodology

This paper advocates the qualitative approach using summative content analysis. Since the main purpose is
to understand the contextual meaning and use of words, various texts are referred and analysed. The focus
is to discover the underlying meanings of the words with comparison from other texts of the same theme.
Here the content analysis is undertaken to analyse the meaning of ‘temple’ in Tamil and the early evolution
of temples and the traditional ways of worship pertaining to the cultural life of the Tamils by interpreting
words and the context in which they are used—particularly their relationship to one another—to draw
inferences about the underlying culture.

The Meaning of a Temple

What is a temple? What is its significance? Where is the need for having a temple? Such questions may
arise in the minds of modern people. It is our duty to prose on life on the significance and necessity of the
temples. A temple is a sacred place where the image of God id consecrated and worshipped. One of the
Meykanda Sastras explains the significance of the temple through an analogy. Though the blood circulation
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in a cow is found everywhere yet only from the udder the milk oozes out and the calf sucks it. So also the
God is everywhere in the universe but His presence is felt only in the temple.

The need and necessity of a temple was already understood and adumbrated in the devotional and
canonical works of Hinduism. The nature of human mind is rambling. It is in continuous fluctuation.
Nobody can stop the flow of consciousness. The saints and seers of Hinduism through their personal
experience discovered enormous power of the mind through concentration and contemplation. So the mind
requires an object for its concentration and meditation and hence images are installed in the temples for the
benefit of the religious people.

There are various words in Tamil to denote the temple. Each of them has a special significance.
The word kovil or koyil literally means God’s house. The word ko originally meant a king or a ruler. In
course of time, the ruler of the whole universe, i.e. God was also named ko (@smomeor) and hence the place
of His installation came to be known as kovil. Another word to denote temple is kottam (8&mL_L_b). The
root of this word is kotu (@&m(y) which means the peak of a hill. Originally when the people lived in a
mountainous region had their temple at the top of the hill. Most of such temples were dedicated to Lord
Muruga, the God of the mountain. In the Sangam classics, we have many references to such temples. In
Purananuru, the temple of Muruga is denoted by the phrase ‘ ewrBGmL gepsar Csm_ L s5/° It is
crystal clear that ‘Murugan Kottam’ of this reference was well known during the Sangam period as a famous
shrine of Lord Muruga. In Cilappatikaram, the meaning of ‘kottam’ was extended. So it denotes not only
the shrine of Muruga but even other Gods including the holy persons of heterodox religions like Jainism
used this term. The following passage lines deserves mention:

o sFla&lpren GamL b, 2mfsGsm L b, CeausEsmLLLD,
augdrs CamiLb, Ypbusmewrwer aump GsmiL b,
Besbss CaML LD, Bloors CasMLLLD, s 6THRGD
Caeifemer/ eTd 2.m Cmmi SeHw’ eTery Gwel®

(to the temple of the Sun who rises in the east, to the temple of the city-god, to the temple
of the spear-god, to the temple of the Vajra, to the temple of the Deity who dwells outside
the city (Aiyanar), to the temple of the Nigranthas, and to the temple of the Moon, and
besought all these gods thus: ‘O ye gods! Relieve me of my great trouble).’

The above temples are dedicated to the sun, the moon, the spear of Lord Muruga, Lord Siva, Tirtankara and
others.

In the Sangam classics too, we come across another word, i.e. nagar (Ba0) to denote a temple.
Nagar literally means a city or a town. But actually the word has been used by the Sangam poets to denote
the temple of Lord Siva and also Muruga. In Purananuru, the line’ directly denotes the shrine of Lord Siva.
Even the mighty kings used to circumambulate the prahara of the temple as recorded in the above poem.
In Paripatal the reference ‘GiFevsustt B’ - temple of the Adhisesha® denotes Thirumal in Irunthaiyur. The
word nagar suggests that the temple was constructed with wide and large space with all provisions for the
performing arts, viz. dance, music and drama in such a way to accommodate the large gathering of the
devotees. Even during the period of the Bhakti movement, the same word continued to denote a great
temple.

The word ‘s’ also indicates a temple. It is of two kinds. One is “‘wewrgfl’ i.e. a shrine built with
earth. The other is ‘&mmfl’ i.e. a temple constructed with stones. The word ‘psowid’ also denotes a Hindu
temple. This is a Sanskrit word of a later period. It denotes a sacred place where the consciousness of a
devotee is absorbed.

There are rich materials to the technical and spiritual aspects of temple building in Tirumantiram,
the first Tamil agama. The Saiva agamas provide sufficient materials for the construction and consecration
of the Siva temple. Similarly the Pancharatra Agamas of the Vaishnavites, the Sakta Agamas and
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Kumaratantra prescribe the guide lines and regulations for erecting temples respectively for Tirumal, Sakti
and Kumara. Though these agamas are written in Sanskrit, they contain the Dravidian concept unknown to
the Vedas. The reason for presenting the spiritual and religious concepts in Sanskrit was to popularise them
among the Aryans.

To the Saivites the word koyil simply meant Tillai (Cidambaram), where Lord Nadaraja performs
His Anantha Tandava, i.e. the cosmic dance affecting the five-fold functions. Though there are many
temples, this temple at Cidambaram is very dear and near to the Saivites from time immemorial. Saint
Manickkavacakar extols the glory of this temple in the following lines:

SMTSG 2 0GD CsTYD Hvme AbLLGES SHerGL Cer®
(Him I saw at the hall of Tillai worshipped by all worlds)

This means the common hall at Tillai where the Lord of comic dance is enshrined has been venerated and
worshipped by the whole world. Since Lord Nadaraja is universal and not regional, he is the absolute reality.
Thus such statements carry weight. It is quite interesting that the alternant word for koyil is Cidambaram
which is fully in accordance with the Saiva tradition.

To the Vaishanavites by the word koyil chiefly meant Tiruvarankam, where Lord Tirumal is his
anantha cayanam form, (reclined in the serpent Adiseshan is enshrined on the alvars poured out their
devotional poems in praise of this God.

According to the tradition of the Saivites, there are 1008 temples devoted to Lord Siva. Similarly,
the Vaisnava tradition upholds that there are 108 shrines of Tirumal. These temples of Saivism and
Vaisnavism are the two prominent forms of Hinduism dotted everywhere in India from Kashmir to
Kannyakumari. Nevertheless, the shrines of Siva immortalised by the Saiva apostles are also found in Sri
Lanka. So it goes without saying that the followers of Saivism were greater than the Vaisnhavites. Though
we get frequent references to the existence of Hindu temples in the ancient Sangam classics and the Tamil
epics, we are certain whether they are continued forever. The specialists in the discipline of temple
architecture are of the opinion that the original temples contained pictures drawn on the wall of the shrine
are carved in a timber should have perished. We have references even in the poems of Alvars that such
temples continued to exist even in the medieval period. In Paripatal, graphic description of art galleries with
rich paintings depicting some episodes connected with Indra, Kama and other minor Gods and also themes
describing the constellation of astronomical importance. These pictures were meant to instruct the visitors
to learn the morals behind the legends and to know the position of the movements of the planets. Though
the evidence is literary, the message that it gives cannot be overlooked.

The Early Temples

The Hypaethral Temples

In the very ancient period, the people used to worship the trees thinking that they are the abodes of Gods
and some spirits. We have already known that animism was one aspect of theism in the history of Hinduism.
So the supernatural spirits that were associated with the sacred trees became the objects of worship by the
common people. The trees with which divinity was attached were the banyan tree (<g6), pipal tree (sirs),

bullet wood tree (@menghd), fig tree (@rsd), burflower-tree (sLby), jackfruit tree (LI6VIT), sirissa tree
(aurema), banni tree (sueirenfl), Ficus benjamina tree (Qeusiteflsb), Margosa/neem tree (@euiby), and Indian Kino
tree (Gaukiems). Even after the advent of proper Tamil culture, these trees continued their attraction from the
devotees. For instance, kadampu and al are respectively associated with Lord Muruga and Lord Siva. Aracu
is connected with Lord Vinayaga and vempu with the goddess Mari. Even during the times of Nayanmars
the concept of ‘gevelifldan’ i.e. the sacred tree of a particular shrine was in vogue.

Thus in the initial stage of evolution of Hindu temples, there were hypaethral temples, which were
otherwise called the open temples without any roof. However, the devotees constructed the shrine around
the sacred tree and thus felicitated for the offerings and rituals of worship. Even in Buddhism, the bodhi
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tree under which Buddha meditated, was worshipped by the Buddhists to be very sacred. So it is a common
phenomenon not only in Hinduism but also in Buddhism.

The deep rooted cult of the worship continued in the temple country, even after great temples of
Hindu cult were constructed. The pilgrimage centres, viz. the shrines became famous because of its
significance of Sthala, tirtha, murti and Vruksham. Sthala refers to the temple, tirtha, to the temple tank
and murti to the deity worshipped. A temple may also be associated with a tree, called the sthala vriksham.
The sthala virikshams in Cidambaram, Jambukesvaram, Kanchi and Madurai are respectively the trees of
tillai, naval, mango and kadampu. For instance the kadamba tree at the Madurai Meenakshi Sundareswarar
is the sthala vriksham.

The Roofed Temples

The second stage in the evolution of Hindu temples witnessed the roofed temples. It is a progress in the
construction of temples to add under the roofed structures, platform, cult objects, images, icons, etc. The
materials that were used in such temple construction were brick and timber. They were exquisitely depicted
with paintings, plastering, carvings and stucco drawings. Since the materials were not durable they were
not preserved. In the epic Manimekalai, there are references of such temples which were built with brick
and imposing kopuras.

The Rock-cut Cave Temples

The third phase in the development of temple architecture is seen from the rock-cut cave temples which
were originally Buddhists but the Hindu kings of the Calukiya, Pallava and Pandya dynasties also followed
to construct rock-cut cave temples. Though the historians and archaeologists argued that Mahendra Varma
Pallava | was the first to excavate a cave temple for a Hindu God, even before him there were temples
constructed by Kochenkanan, one of the early Chola kings, out of granite stone. Such references found in
the hymns of Saint Appar, a contemporary of Mahendra Varma I, are worth mentioning:

QumssTY SFMLSSaIBS ClLHLTET CFHD
QummGsmulsd sTuUSHGerm GILL (H WHmIm
&7&Casmie slolumplG epmon Camuie
smUUOWD Gur@LumeaTl CerGld Gsmuis
BmsGandl wampweassT aflu CLggIb
SemmGamuie wenllsGasmulsy s Gamulen
FmECamuiey Haugmpum Csmuie GWwbs
STDEImMEHFS Selmensst SmD SeTCm!0

(If the seventy-eight great temples of the Lord

Whose matted crest is adorned with the great flood Karakkoyil,
Gnaazharkoyil girt with well-protected Groves,

The hill-like Kokudikkoyil of Karruppariyal,

Ilangkoyil where with the chanting of the Rig Veda

The Brahmins hail and adore the Lord,

Manikkoyil, Aalakkoyil and every Tirukkoyil where Siva abides,
Are circumambulated and hailed in humble Adoration,

Evil karma will get annulled)

In the above poem, there is a clear reference to the great monastery temples of Siva numbering 78, which
has been attested by Thirumangai Alvar, who attributed them to be the construction of Kochenkanan
Cholan. Alvar in Periya Tirumozhi! requests the devotees to go now to Naraiyur Manimadakkoyil, where
sembianko-chenganan comes to offer worship (Qgbwer@sng CFksammar CFibs Gsmuilse) HmBmMDUT

wewflorib G&jfleraGer). Even the Indologists admitted the historicity of Kochenkanan Cholan as the first
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to construct granite temple at an elevated place of the gajaprista type so that an elephant could not easily
get into it (CardClemasirsmrsr starm  GFmp TR HdDW  FUTOWBEET  BLIgEOTTE.  HBV
0T & CHTUTRISET SIT6oT HSIBLD. TS CHTUTR) 6TEOTMITEY "WITENSTUITE) L& (plg TS Camui)’ sTaiLSTGLw. 8%
Camignn @i wr_&Basmivrgw). As understood from the legendary anecdote of the previous birth of
Kochenkanan when he was a spider sprawling its thread in the form of a net above the Sivalinga at
Tiruvannaikka to avoid the fallen leaves not to touch the linga. The elephant was used to worship the same
linga bringing water from the Kavery The latter thinking that the spider was profane to the worship, it tried
to destroy it, but it entered into the nose of the elephant which could not bear the pain inflicted by the small
spider and hence died also killing the insect. According to the legend, the Lord blessed the spider to be born
as Kochenkanan in the next birth and hence the Chola built the many temples (wr_&@sraiwssi) of the
gajaprista type thinking that the elephant could not enter the sanctum sanctorum of Lord Siva. Though it
seems a myth, the references to Kochenkanan available from the hymns of Tirunana Campantar for his
construction of granite temples could not be set aside.

In the aforesaid poem of St.Appar, the types of temples such as Gnaazharkoyil (gpmpp G&mulev),
Kokudikkoyil (o&r@us Camudsd) and Aalakkoyil (gyevs Gsmuied) received their names due to the
significance of the Sthala Vriksha (a monumental tree that is indigenous to every historical Hindu temple).
Ilangkoyil (@emmi@asmuiey) deserves some elucidation. It is known as balalaya (temporary structure to
accommodate a deity when its inner shrine is under repair). Before renovating a temple the presiding god
is placed in a fresh small shrine called ilangkoyil. The last line of the hymn, Saint Appar assumes that
sincere temple worship would dispel the evils, thus gaining the Lord’s grace (sr&@asmuisd, GemmiGasmuiey,
Qereus Gsmuisn, waflesGasmulen, mEHCasTuion, s Csmulen, SmeGasmulsd sTar 6w EmSWTT
SHOOWTISET 2_61T6T60T).

In Tirumantiram, there are many references to the temple construction. Since it is the Tamil Agama,
it provides sufficient guidelines for the design and plan of constructing a temple. According to Saiva
Siddhanta, there are three realities viz. pati — God, pacu — soul and paca —bond. Since Tirumular was a
great exponent of Saiva Siddhanta, he revealed the ancient practice of the Tamils in constructing a temple
in such a way as to accommodate the replica of all the three realities within the temple complex. He
describes that the gracious Sivalinga that is installed in the karpa  graha denotes the super Lord Pati. The
mount nandi placed in front of the Lord denotes the second reality pacu, i.e. soul. Behind the mount
(vahana) there is the palipita (ueSiSLib).

So according to Tirumular, the temple is symbolic indicating the spiritual progress of the soul after
removing the bonds represented by the palipitam directly having the vision (darshana) of the Lord. Thus
we get a clean picture in the interpretation of the temple structure in the light of the basic principles of Saiva
Siddhanta. The poem under reference is given below:

W LSBT SiBLFl 60dmSTD
SpW LS SIL606] OB HESLD
Spw uedSLb SHGWLBDH LTEFDYD
W STEOTHIEm B SIO\ET6T el Ces'2

(The Pati (Lord) is the blessed Siva Linga,

The Pasu (Jiva) is the mighty bull in front stands,
The Pasa (Bond) is the altar;

Thus in the temple

The Lord stands

For them that searching see).

In another poem, Tirumular indicates the significance of Vimana and Sivalinga. According to him, the
vimana denotes stula linga (avgev afmi@w) attracting the eyes of the devotees even at a distance. According
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to the Saiva tradition the vision of gopura, i.e. gopura darisanam was enough to give the benefits of
worshipping the God himself. The Sivalinga installed in the karpa graham is known as Sadasiva. It is the
sukshma linga. The palipita is called Bhadra Linga. Thus the whole structure both internal and external
presents the personification of Lord Siva to the devotees. The poem in the Tirumantiram under reference is
guoted here:

Srw eflomrer@n STOD G GO

QW FTFaD YSD B GBS0

urw usdi b LGHTOIEIED o

SpW T Hlewe SpibG Qsmereumis G’

(The Vimana pure is the Sthula Linga

The Sadasiva enshrined is Sukshma Linga
The Bali-peeta is Bhadra Linga

Thus it is for those who Siva's Form seek).

The above poem throws much light in the significance of the various parts of the temple as prevalent during
the period of Tirumular. He was basically and a great yogi. It may seem strange that he recommended the
temple worship for the devotees. It is not so. He has also presented many thoughts on internal worship
which is meant for the matured souls. In one of the poem, he delineates the various aspects of inner worship
(o1 auflum@p). According to him, the whole body is the temple, the heart is the karpa graham. The
animating soul which is pervaded by Lord’s grace is Sivalinga. The mouth is the entrance. The five senses
are the lamps lit in the temple of the body. Such is the depiction of inner worship of Tirumular. The poem
under reference is quoted here:

2 6T6mD GILmHMICHTUNED 2emgmL DL] Sp60WILD
Qeusitemy TTeITi&@ aumiEsCET Lremss
Qg6eng CgeflibamiEsGs Falar Flaedmsn
S66NTLl Lj6VaTeRbGID &mem Loewflellens Ges '
(For the Bounteous Lord

This heart is the sanctum holy,

The fleshly body is temple vast

The mouth is the tower gate;

To them that discern,

Jiva is Sivalinga;

The deceptive senses but the lights that illume).

So it is clear that the inner worship has its own value in Hinduism. The path of yoga has been recommended
as one of the means to realise God. Perhaps the prescription for the temple construction as found in
Tirumantiram should have been in existence during the period of Kotchenkanan, the earliest Chola monarch
to construct the magnificent mada koyil with granite stones.

However, epigraphic evidences are taken to be the authentic evidence for tracing the evolution of
the construction of the durable temples. Hence, Mahendravarman Pallava |1 (600 — 630 A.D.) has been
considered to be the pioneer to raise durable temples by cutting the rocks. In one of this inscriptions, it is
clearly mentioned that he was the first monarch to construct temples without using time mortar or wood
which are perishabale.

Mahendra Varma was initially a follower of Jainism. So he first excavated a temple in the rock at
Trichy dedicated to the Jaina Saint, Ciramunivar and hence the place is named Cirappalli.'® But after his
conversion to Saivism by Saint Appar, he converted the same temple into a Saiva shrine. He was the first
to introduce rock-cut structure. For the first time the shrine-cell, i.e. karpa graha was first located followed
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by Ardhamandapam and also Mukhamandapam. The mandapam type of temples owe their existence to
Mahendra. Such temples are ten in number. The noteworthy shrine is located at Mandakapattu, dedicated
to Trimurthi, i.e. a temple for the worship of Siva, Vishnu and Brahma. He has also constructed a cave
temple at Pallavaram. The same type of temple for Lord Siva was excavated by him at Mamandur. The
larger cave temple at Vallam was also dedicated to Lord Siva. Another cave temple at Dalavanur is called
Satrumallesvaralaya. It is essential to note that Satru Malla (a warrior who overthrows his enemies) is a
honorary title for Mahendra Varma and hence the temple was named after him.*®

The Pallava monarch was not parochial. He exhibited religious toleration. As a result he also
excavated a cave temple at Mahendravadi dedicated to Maha Vishnu. The temple is also named after him,
i.e. Mahendra Vishnu Graha. In most of the rock-cut temples, the special feature was the mandapam with
at least four pillars and pilasters. The pillars are all massy though they are short. They are square in section
at the base and top with the middle of the octagonal shape with curved ends and other special features. The
shrine doors are guarded by the sculptures of two armed Dwarapalakas, one on each side. The Dwarapalakas
are gate-keepers. This is also a new feature in the temple architecture. In some of the temples, there are
more than one shrine cells. The Pallavaram cave temples possess five karpa grahas (Pancha Pandava
Temple).

However, most of the karpa grahas do not contain either a rock-cut linga or linga pitha. The
absence of linga in the sanctum sanctorum is also noticed in the cave temples excavated by the Pandya,
Muttaraiya and Calukiya rulers. In these temples no sculptures of the deity are found. The specialists pointed
out that the mural paintings of the God at the back wall of the karpa graha became the object of worship.
After they suggested that the image is stucco or lime mortar painting or wooden panel with carving should
have been the object of worship. Another striking feature of the temples excavated by Mahendra was the
absence of other kinds of sculpture in the mandapas, except the sculpture of Dwarapalakas.

Narasimhavarman | (630 — 668 A.D.) the illustrious son of Mahendravarman and his successors
Mahendravarman Il (668 -670 A.D.), Paramesvaravarman | (670 — 695 A.D.) and Narasimhavarman Il (700
— 728 A.D.) inherited the tradition of temple architecture inaugurated by Mahendravarman Pallava. They
contributed to the perfection and beauty of the temple architecture.

Some of the cave temples excavated by them are the Orukkal Mandapam, the Kotikal mandapam
at Mahabalipuram, the Narasimha cave temple at Singaperumalkoil, the rock cut cave temple of Sri
Ranganathaswami in Singavaram, the Panchapandava Cave Temple at Mahabalipuram and Atiranachanda
Cave Temple at Saluvankuppam which are all found in the Kanchipuram District of Tamil Nadu.

The cave temples at Singavaram and Singaperumalkoil are dedicated to Tirumal, the Kotikal
Mandapam to Durga and the remaining temples to Siva. The Siva cave temples do not contain a rock-cut
linga in the karpa graha. But the Vishnu cave temples have stucco figures in the karpa graha which in due
course were modernised. The Durga Cave Temple like the Siva Cave Temples does not have any sculpture
of Durga in the karpa graha though on either side of the mandapam the female Dwarapalakas are excavated.
Quite interestingly the last of these cave temples, viz. Atiranachanda Mandapam of Narasimhavarman Il or
popularly known as Rajasimha Pallava, possesses a bas-relief panel of Siva in His Somaskanda Murtha,
i.e. Uma and Skanda are sitting beside Siva. The specialists traced the introduction of such a bas-relief
panel in the karpa graha instead of stucco relief, are traditional painting or wood carving of the presiding
God to the time of Paramesvaravarman |.

Even Mahendravarman |, who replaced the wooden and brick temples by creating cave temples,
was unable to alter the traditional painting or wooden figure in the karpa graha by a rock-cut linga or
similar object of worship. At the end of the century, Paramesvaravarman | for the first time made
innovations in temple building which included the carving of the main God as a bas-relief on the hind wall
of the karpa graha. After him, Rajasimha introduced stone-linga, being a black polished one planted in the
karpa garaha before the Somaskanda relief on the back wall. Thus for the first time, the installation of Siva-
linga in the sanctum sanctorum was introduced by Rajasimha Pallava, as evidenced from his temple known
as Atiranachanda Mandapam. It is really an advanced feature in the temple architecture. Rajasimha is a
contemporary of Saint Sundarar.
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Though the temples of the later Pallavas resembled in many aspects those of Mahendravarman in

design and other general features, each of them has some individual and significant features. The pillars
and pilasters became thinner and taller with an oblong section in the temples of later Pallavas. Most of them
have a single karpa graha cut into back walls with the front portion projecting towards the mandapam.

The Pallavas played an important role in the evolution of Hindu temples in the ancient period.

However, the latter dynasties such as the Pandyas, Mutharaiyarsand the Cholas made significant
contribution to the advancement of the architecture of Hindu temples spreading over a period of 350 years

((900 —

1350 A.D).

The Impact of Temple Worship

Hinduism is way of life. This religion guides every step of a devout Hindu to be drawn towards it.
The devotee is deeply influenced in his thinking, behaviour and attitude towards himself, others
and the world. Once the Hindu devotee reaches the peak of his religiosity and spirituality, he is
inseparable from his thoughts of God. The character and the behaviour are moulded by the belief
in Hinduism. He attains the source of knowledge, inspiration, guidance, philosophy and righteous
conduct. Though not familiar with the scriptures, the ordinary devotee is always conscious of his
conduct and well-being because of the temple worship. He believes in the idea of dharma and
endeavours to uplift his morality, religious duty and obligation towards the other human beings.
He believes in god, and moreover wants to do good thereby avoiding sins or evil.

Temple is a sacred place. Though prayers can be performed in other places, peace, purity and the
presence of God is only available at the temple. The temple provides an idol as a medium to achieve
salvation and oneness with God. For an ordinary person, the philosophy of the religion and the
definition of god may be incomprehensible. That is why we come across the concept of plurality.
There are numerous gods with many names in Hinduism. When one sings of the greatness of his
favourite God, he will definitely give Him numerous forms and names to greet him. This is not
peculiar to Hinduism, as many other religions too give various felicitations to their god. However,
when a devotee involves in deep prayers and offerings, he tends to move away from pluralism to
monism.

God is not seen by the naked eye because He is hidden in all and pervades everything. When a
devotee enters the temple, he experiences his God, seeing Him in everything and treating His forms,
aspects and manifestations. He considers this world is a sacred place because of the omnipresence
of god. A staunch devotee must see god everywhere and in all things. He is willing to sacrifice and
gradually detaches himself from the material world to be with the Creator. He craves for liberation
and a blissful life.

The temple is not only a place of worship, but also an avenue to mix with others to promote peace,
prosperity and unity. The temple promotes social awareness. There exist differences and
distinctions in one’s self and have to be removed, not only to achieve self-realization but also union
with other fellow beings. Human beings are subjected to the impurities of gunas, egoism, desires,
attachment, delusion, etc. Unless they are removed through self-purification, one cannot cultivate
nearness to God.

Hinduism has developed tremendously because of the evolution of temples, as seen in our analysis
in this article. Before worshipping God in the temples, the Hindus have worshipped many objects
such as trees, plants, rivers, lakes, snakes, hills, the various planets, some stars, constellations, the
sun, the moon and so on. The Hindus only realized God through temple worship. A temple consists
of many sections and each has its religious meaning. Today the Hindus believe in one God though
the pantheon is still accepted. We witness prayers being performed to the triple gods, Brahma,
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Vishnu and Siva with their consorts. Worshipping the divine mother, Shakti, is still prevalent. Many
Hindus worship the Navagrahas or the nine planets in the temple mainly to ward off adversity and
evil influences.

The Main Findings

a.

Conclusion

The word “temple” from the Latin word “templum” originally signified any holy enclosure or
building that is screened from the eyes of the profane. But in Tamil, there are many words to
denote a temple but each has a different meaning.

Trees have been instrumental for temple worship at the beginning stage. Each tree is sometimes
designated with a particular deity.

The roofed temples paved the way for the progress in the construction of temples.
Mahendravarman | introduced the rock cut temples. They were seen in Mamandur, Trichy,
Vallam, etc.

Narasimhavarman 1 introduced the Monolithic Rathas and Mandapas. Mono means One; Lithic
means Rock. This means that the entire structure is built using one Single rock. They were seen
in Mamallapuram.

Rajasimha introduced the structural temples. The temples are those built using soft sand rocks.
One of the famous monuments of that king is the Kanchi Kailasanatha Temple.

The Gopuras were not an essential feature of the early temples. At the Kailasanatha there is
just a suggestion of a Gopura- dwara. It was only by about 11th century that tall, colossal and
overwhelming Gopura emerged as a unique feature of the South Indian temple architecture.
The Kailasanatha temple is perhaps the biggest sandstone temple structure in the world. Among
the ancient temples in Kanchi, the Kailasanatha is the only temple whose structure has not been
meddled with or re-constructed. It still retains its pristine form and structure.

The stone or metal deity images in Hindu temples and shrines are not mere symbols of the Gods. They are
the form through which their love, power and blessings flood forth into this world. The Tamils all over the
world have planned their religious life based on the temple culture. Religion and culture are inseparable.
Similarly, all Tamils believe religion is the code of ethics for peaceful life. A blissful life is certainly
achievable through prayers performed in a temple.
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Abstract

Singapore emphasizes a lot on the acquisition of Mother Tongue language due to its role in preserving traditional
values. However, a language shift from Mother Tongue towards English is noticeable amongst people from all ethnic
groups, especially the Tamil-speaking Indians. This language shift can be detrimental to the survival of Tamil language
in Singapore. Therefore, the current study aims to explore the various sociocultural factors such as home, school and
community and their effects on Tamil proficiency amongst the youths. 10 youths were interviewed and 50 youths
were surveyed. The study found 5 main themes from the interview which include 1) Identity and Culture, 2) Events
and Celebrations, 3) Media, 4) Motivation and encouragement and 5) Stereotypes and Values. The main findings from
the survey are (1) children whose parents are very supportive of them learning Tamil, would grow up to become
confident Tamil speakers, (2) children with very supportive Tamil teachers would grow up to become confident Tamil
speakers, and lastly, (3) children are more likely to become confident Tamil speakers when they are highly exposed
to Tamil language through community factors such as media and community events. A few ideas have also been
proposed to ensure that more children would start developing interest in Tamil Language and therefore, start speaking
confidently in the future.

SPOS F(HSBLD

uryouflw wllysemenl UTSISTULSET LkiE STranns STGlomd Qumfamwl Glupaudlsd SmslF Bl mpw
alynsgdng. Louiamb, sSTLGLTPYWN®mEBES prEnsms Crrésdl BmLOUMD Gyl W HpHD
simasg Qardsafssilon Guuw, Mturs swWlp Cusbd QbdHurseilmCw sramiubGdpg. Qbs Glomf
oropb Fmslyflo ol Gomitesr Yampluse SnG amamasen. daru, Qs <plararg i@, usrerfl
boob spsd Cumern LGN &Filps SOTESFTTS SHTTawGmeTyD, LamsmepisefamL Cw sLpLILeLD LGmer
upmleneryd, SAeumbler elenenaysememud prTlnS CrréEsmsmTss OCsman(bsarg. Qonsrs 10
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2) BlaaEsT wHMID CESTEOTLTL L Mi&6T, 3) 2ml &b, 4) 2 [HSIH0 WOHMID 2m&ESED LOHMID 5) evLeFlGWTemL_Lisv
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(1) QupC@prisst sl OGomiomws sHs Wsan sraeflsegh GPhmEEeT, BOUASmSWTen SO
GuasuafsenTs  aemjauriset, (2) wsab <psTamar  sUD  PFAUTsmETS OEBTEOIIL  GLPHMSEH6
BIEmSW6Ten SO Glomfl CUaHLMTEMTES aeTTaTTS6T, SMLFWTs, (3) 2l SRS LHHID SFlpH HHD6S6T
Gumetrn &Feps smyamiiseiiar (b GWhmssT S CLTPmw AFsb OealliubsHDCUTS SeuFssT
BLONSmEW6TeT SOIPL CuaLTSeTTS TMH IMLLILETENS. SBLTOT GRHMmSH6T S CmAule) Y Tusms
AMTSES  OIGTLRIGATTEHT  6TaLUmSWID, 6TITETLSH0 BhOAGmEWL @  CuFs OCBMLEIGMmSUID
2 FOFIW e Curamerase wWerG ML (HeTerTeor.
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Introduction

Singapore is a multilingual society that has embraced a bilingual education policy since 1959. This policy
entails a strong emphasis on the acquisition and usage of English as well as one's respective Mother Tongue
language. Although English, Chinese, Malay, and Tamil are recognized as official languages in Singapore,
English enjoys the most privileged position as it is the language of law, administration, education,
commerce, science, technology, and global communication (Curdt-Christiansen, 2016; Tupas, 2007).
English has been implemented as the medium of education across all subjects while Mother Tongue has
been relegated to the position of second language (Saravanan, Lakshmi, & Caleon, 2007) whereby only a
limited curriculum time is allocated to it.

Despite the increasing global demand for English, Singapore still emphasizes on the acquisition of
Mother Tongue due to its role in preserving and strengthening traditional values and a sense of belonging
(Sim, 2016; Lakshmi, 2012; Gopinathan & Mani, 1983). In fact, campaigns are held annually to promote
people to speak in their own Mother Tongue language. Yet, a language shift from Mother Tongue towards
English is noticeable among all ethnic groups (Curdt-Christiansen, 2016; Zhao & Liu, 2008), especially the
Tamil-speaking Indians (Dixon, 2005; Rajan, 2014). According to Singapore Department of Statistics
(2015), 44.3% of Indians spoke English most frequently at home, while the rest of the 37.7% used mainly
Tamil. In fact, as compared to 2010, the use of English as the main spoken language at home has increased
by 3.9% among Indian youths aged 15-24.

This language shift can be detrimental to the survival of Tamil language in Singapore due to its
existing status. Tamil is a minority language among the four official languages in Singapore. This is due to
the ethnic composition of Singapore where Indians take up only a total of 9.1% of all residents (Singapore
Department of Statistics, 2015). This 9.1% of Indians are inclusive of Tamil and non-Tamil speakers from
South Asia. Therefore, the number of Tamil speakers in Singapore is significantly lesser as compared to
those who speak other mother tongue languages. This claim is further supported by Saravanan (1993) who
explained that the prestigious status of English, the numerical dominance of Chinese speakers and the
currency of Malay as a regional language allow these languages to thrive in Singapore, leaving Tamil to be
in a precarious position. Therefore, this highlights the need for Tamil-speaking Indians to actively speak in
Tamil to ensure that Tamil remains a living language in Singapore. Researches have shown that the ability
to do well in a language is dependent on a complex combination of home and school variables that may
vary from child to child (Li, 2007). Hence, this study aims to explore the various factors that contribute to
how confidently youths speak in Tamil, specifically focusing on the sociocultural factors during their
childhood.

Exploring the sociocultural factors would deepen our understanding about the role that exposure
plays in determining how confident an individual becomes in speaking Tamil. Exposure refers to the total
amount of time an individual has had contact with a language, may it be in verbal or written form, formal
or informal ways of communication (Magno et al., 2009). According to Gathercole, Thomas, and Hughes
(2008), language acquisition is highly dependent on the level of exposure to the language. The amount of
input received is strongly related to a child's proficiency in it. The greater the input a child gets, the better
the performance on language skills such as vocabulary, reading and writing (Duursma, Romero Contreras,
Szuber, Proctor, Snow, August, & Calderdn, 2007). Having high exposure to both English and Tamil allow
the children to become proficient in both the languages in the future. Consequently, these children would
grow up to become confident English and Tamil speakers. This is mainly because having a greater
vocabulary knowledge allows an individual to better understand and use the language more confidently.
Therefore, it is important to explore the environment of youths outside school, such as home and
community, to better understand their level of exposure to Tamil language.

SCHOOL FACTORS AND USE OF TAMIL LANGUAGE

Even though the Singapore government claims bilingualism as a cornerstone of its education system,
students do not get equal exposure to English and their Mother Tongue. Mother Tongue is usually taught
as a subject for two to four hours weekly whereas English is taught as a subject as well as the medium of
instructions for all the other subjects as mentioned earlier (Curdt-Christiansen, 2016). For some students,

78



DIS Journal/ @bdlw <yiieds1p-2020-XI11

the curriculum time allocated to second language in school is the only period where they are exposed to
that language. This is due to several reasons such as the influence of English in society, and the limited use
of that language at home (Lakshmi, 2012). In addition, a prescriptive, language-cantered attitude tend to
dominate in schools, making Tamil more of a ‘classroom language’. This subsequently decreases the
likelihood of it being used for daily conversation outside school (Saravanan, 1993). This further emphasizes
the need for ethnic languages, especially Tamil, to be taught in an engaging way so that students become
more interested in that language and converse in it more frequently. Therefore, teachers play an imperative
role in shaping the children's motivation in the acquisition of the ethnic language. Tamil teachers have to
be engaging as well as motivate their students to speak freely in class so that they can become more
confident in speaking and expressing their opinions in the classroom.

A student's motivation is highly affected by the difficulty of the language and many students tend to feel
that Tamil is difficult. One of the reasons for it is because Tamil is characterized as a diglossic language
(Britto, 1986). There are two main varieties of Tamil — the formal variety or Written Tamil (WT) and the
spoken variety of Standard Spoken Tamil (SST). SST is used by educated Tamil speakers to communicate
in informal and home settings. Although there are community groups based and geographical locations
based dialects, SST is an acceptable variety within the Spoken Tamil varieties. In contrast, WT is used in
formal situations and in writing which requires formal training as it involves a more complex method of
expression which can be difficult for students with a weak background in Tamil.

In Singapore, SST has long been in use by Tamil speakers. It is the variety that is being used among
individuals in work settings, Tamil movies and dramas in India as well as Singapore. SST was
recommended in 1996 by the Singapore Indian Development Association (SINDA) Tamil Education
Review Committee (Arun, 1996). However, SST was not adopted in the classroom setting until recently in
2006, following the review of the Tamil language curriculum and pedagogy in 2005. Ministry of Education
introduced its Primary Syllabus in 2008 and it provided the explanation and need for the use of SST in
Tamil classroom. This change was made due to the inability of the students from English-speaking homes
to use SST as they had been exposed to only the WT variety of Tamil taught in classrooms. In fact, many
students had complained that it was difficult for them to speak in Tamil due to the difference between WT
which was being taught in classrooms and SST which was used in other settings. Therefore, through this
change, MOE aimed to bridge the gap between the different varieties to increase the number of students
speaking in Tamil outside classrooms and develop them into confident and effective bilinguals. The study
done by Lakshmi (2012) showed that the students enjoyed using SST more than WT and this has reduced
the stress associated with learning Tamil. However, despite the changes in the curriculum, language shift
is still apparent amongst Tamil students. This may highlight the need for Tamil teachers to be more inspiring
and to conduct their lessons in a more exciting way. It may also highlight the need for a realignment of the
Mother Tongue curriculum with the present-day concerns, where more focus is given to reading and oral
communication. This allows the acquisition of Tamil language to be more relevant to the youths’ practical
lives, making it easier for them to speak in Tamil more confidently and frequently. It is not only important
for teachers to educate their students for good grades but should also promote a lifelong usage of the Tamil
language by providing them with a literacy-rich environment in class and engaging them in language-rich
interactions and activities.

FAMILY FACTORS AND USE OF TAMIL LANGUAGE
Parental involvement
Parental involvement strongly influences children’s language acquisition and abilities. Having active
parent-child interaction, which includes reading to the children and having structured lifestyle with rules
regarding television (TV) watching would help in the development of children’s literacy skills. This is
supported by Dixon et al. (2012) who recommended early childhood educators to provide parents with
picture books to encourage them to interact with their children in both languages in order to provide them
with greater exposure and input in both languages.

In a study that used Tamil, Chinese and Malay families in Singapore, Saravanan (2001) found that
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when mothers used English as the main language at home, their children’s Mother Tongue language
proficiency was negatively affected. On the other hand, a study done by Duursma et al. (2007) showed that
proficiency in English did not require parental use of English at home in the US. However, proficiency in
Spanish required both social support from home and school. He explained that the low social status of
Spanish in the US has led to a lesser exposure to the language. Since the input for Spanish is less available
outside home in the US, home support is crucial for its development. Similarly, Tamil students in Singapore
have fewer opportunities to use the language outside home and Tamil class due to the low numerical
strength of Tamil-speaking individuals. Therefore, family support is important for children's development
of Tamil.

A study done by Li (2007) which examined the effects of the home variables in the acquisition of
second-language, highlighted that the parents’ inability to provide quality support and involvement in a
language impacted the children’s learning experiences. In this study, four Chinese immigrant families in
Canada were studied and the findings highlighted that children gained more exposure to English language
when their parents tried to build a social network in their community, especially with the English-speakers.
Examples of such social network established by one of the families were being part of the bible study group,
attending piano classes taught by English-speaking teacher and attending Christmas parties. These allowed
the parents and children to get more exposed to English language as well as learn more about the culture of
the language. On the other hand, parents who did not know English, were unable to initiate reading and
writing at home and were unable to understand the children’s school activities that were in English. This
study then showed that the parents’ inability to speak a language can directly interfere with the children’s
exposure to the language outside school, which subsequently affects their ability to excel in it. Hence,
children whose parents have not taken Tamil language as their Mother Tongue might be at a disadvantage.
This is because they have a lesser overall understanding of the language and its culture. In addition, parents
who do not build a social network with the Tamil-speaking community for their children could be
preventing their children from acquiring sufficient knowledge about Tamil and its culture.

Socioeconomic status

Many researches have shown that a family's socioeconomic status (SES) can be related to the acquisition
of the languages. SES is usually conceptualized as a combination of family income, parents' education level,
and job status (Dixon et al. 2012). Income becomes the means for having access to more language learning
resources or experiences such as books, movies and the ability to hire tutors to improve the performances
in both first and second languages. Hence, students from higher SES households could have a greater
advantage over those from lower SES households mainly due to the increased accessibility and exposure
to resources. Consequently, children from low SES enter preschool with low levels of language and literacy
skills (Lindholm-Leary, 2014). Researches have also shown that children from high SES households tend
to have a larger vocabulary and are more likely to perform better in schools (Dixon et al. 2012). Parental
income is also highly correlated to their own education level. It is highly likely for parents who are well
educated to earn more and hence, their children are more likely to have greater exposure to language
learning resources. Subsequently, these children would be stronger in both the languages as compared to
children of less-educated parents.

Parental attitudes

Although the primary school curriculum claims to have an 'equal’ emphasis on subjects — English, Mother
Tongue, Mathematics, and Science, the demand for English proficiency is higher than that of Mother
Tongue as it directly affects children's academic performance. Hence, parents would rather prefer their
children to spend more time on other subjects than to spend time on their Mother Tongue (Lakshmi, 2012).
In fact, most parents believe that high exposure to ethnic languages can interfere with children's competence
in English (Linguistic Society of America, 2019). Therefore, these parents are hesitant to expose their
children to their ethnic language and converse in it. In a study done by Curdt- Christiansen (2016), a few
Singaporean bilingual families' daily conversations were recorded and analysed. Focus group sessions were
also held to find out about the views that parents had on languages. The results showed that some parents
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strongly believed that exposure to ethnic languages could interfere with their children's competence in
English. Therefore, they deliberately chose English in their daily linguistic practices even though they knew
that it was going to affect their child’s proficiency in his Mother Tongue language (Curdt-Christiansen &
Sun, 2016). However, other researches have shown that speaking in ethnic language at home had no effect
on the children's competency in English as long as they get the same level of exposure for both languages
(Dixon et al. 2012; Linguistic Society of America, 2019). Dixon et al. (2012) also explained that even
though it is more common for bilinguals to be more dominant and capable in one language over the other,
it is indeed possible for people to be highly proficient in both English and ethnic language. Therefore, it is
important for parents to speak to their children in Tamil language in order to ensure that they get sufficient
exposure to both these languages and subsequently be proficient and confident when speaking in them.

Community
Community plays an important role in children’s language acquisition. Community factors may create
many opportunities for bilingual children to enhance their use of ethnic language.

Societal support

Singapore is one of the multilingual societies that places high value on maintaining Mother Tongue
languages. Many organizations have attempted to increase youths’ appreciation for their ethnic languages
as well as tackle the issue of declining number of Tamil speakers. For example, in 1996, SINDA requested
the MOE to establish a committee to review the teaching and acquisition of Tamil language for which the
MOE responded by forming the Tamil Language Review Committee (TLRC). TLRC was set up to identify
the various measures to improve the acquisition of Tamil language. This led to the high emphasis on cultural
activities and on linguistics skills, and the provision of more opportunities for the students to acquire better
proficiency in Spoken Tamil to address the declining use of Tamil in Singapore (Saravanan, Lakshmi,
Caleon, 2008). Another prominent initiative by the government is the formation of Tamil Language Council
(TLC) in 2000. TLC was formed under the auspices of the Ministry of Information, Communications and
the Arts (MICA) to promote awareness and greater use of Tamil language amongst Singaporeans. It aims
to popularize the Tamil language amongst the youths.

Student organizations in Universities
In the recent years, many student societies in Universities have been formed with the main aim of
celebrating and promoting Tamil language through various cultural events. Examples of such organizations
are Nanyang Technology University Tamil Literary Society (NTU TLS) and National University of
Singapore Tamil Language Society (NUS TLS). These student societies have organized several events for
youths and children such as Vanigavettai and Kuriyeedu Vilaiyaadu. Vanigavettai is an entrepreneurship
programme organized by the Tamil Representative Council Youth Wing and the NTU Tamil Literary
Society to provide youths with a platform to gain guidance from industry experts on starting up companies
as entrepreneurs whereas Kuriyeedu Vilaiyaadu is a computation thinking and game designing workshop
for Primary 5 students.

By organising these events, the student organisations in universities are constantly trying to help
youths to understand the importance of Tamil language while getting them to learn new skills that are
necessary in this dynamic world.

Role models

Having political office holders, leaders and celebrities speaking in Tamil confidently in public can inspire
the younger generations to overcome their hesitance to speak in Tamil. An example of a prominent figure
would be the Minister of Communication and Information, Mr. S. Iswaran who speaks fluent Tamil. He
represents an emerging group of prominent Tamil speakers. Another prominent figure would be the minister
of Home Affairs and Law, Mr. K. Shanmugam who has given speeches in Tamil, which includes National
Day Messages. These politicians and Tamil speaking celebrities have raised the status of the language by
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speaking it with command in public and to the media. This further encourages the younger generation to
look up to these figures and be more confident when speaking Tamil (Sriganesh 2018).

Media

In Singapore, Tamil language is maintained by three main media platforms — radio, television and
newspaper (Rajan, 2014; Saravanan, 1993). These platforms have undergone significant changes in
response to the advancement of technology in the modernized Singapore to better promote Tamil language
and ensure Tamil remains to be a living language in Singapore.

Television. On 19" October 2008, ‘Vasantham’ television channel was launched. The channel was
dedicated to Indian programmes which are predominantly in Tamil. The air time devoted for Tamil and
other Indian languages increased exponentially from about 29 hours to 68 hours per week (Sankaran &
Pillai, 2011). This extension of air time was a milestone that paved the way for bolstering Tamil language,
making it as prolific as the Malay channel in terms of air time (Rajan, 2014). This allowed Tamil speakers
to gain access to Tamil programmes produced in South India via cable television, leading to higher exposure
to Tamil. Many local programmes have also been broadcasted in Vasantham for people of all age groups
to watch and enjoy.

Radio. The Tamil radio station, Oli 96.8 FM, is currently a 24-hour broadcast service which was previously
allocated only a 4 hours’ time-slot. This media platform has played a significant role in promoting Tamil
language. Oli 96.8 FM has also organized many events to promote the use of Tamil such as Tamizhil oru
sutrula. Tamizhil oru sutrula is a learning journey planned for primary school students arranged by the radio
jockeys to boost primary school students’ interest in the language.

Newspaper. Tamil Murasu is Singapore’s only Tamil language newspaper, which was launched in 1935.
The former editor of Tamil Murasu summed up one of main purpose of Tamil Murasu is to ‘preserve Tamil
language especially for the younger generation’ (AsiaOne News September 4 2010). Therefore, these three
platforms have created many initiatives beyond their basic objectives to further promote Tami language
amongst the youths.

The current study aims to find out more about how various sociocultural factors could affect one’s
confidence when speaking in Tamil language. By conducting interviews and surveys, this study wants
youths to reflect on their childhood experiences with regards to the Tamil Language as well as reflect on
their current ability to speak in Tamil. The interview and survey mainly focus on these three research
guestions:

e What is the role that family play in motivating children's acquisition and usage of Tamil?
e What is the role that teachers play in motivating students’ acquisition and usage of Tamil?
e How do community factors affect children's motivation in the acquisition and usage of Tamil?

Methods

Participants

Participants were mainly recruited from various tertiary institutions. 50 participants were recruited — 10 of
the participants were interviewed and all 50 participants were surveyed. They were all selected through
convenience sampling. The ages of the participants ranged from 21 to 25. The participants were all
Singaporeans who had taken Tamil as their Mother Tongue language. Both confident and non-confident
Tamil speakers were recruited in this study.

Apparatus And Materials
In order to gain breadth and depth, both interviews and surveys were conducted to collect qualitative and
guantitative data respectively. The data was collected online.
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Interview

Participants were required to read through the PDF version of the informed consent form and had to sign
on them if they agreed to participate in the study. After signing on the informed consent, the semi-structured
qualitative interviews were carried out. The interviews were conducted to better understand the various
sociocultural factors that contribute to participants’ level of confidence when speaking in Tamil. A total of
10 Tamil speaking youths with different level of proficiency in Tamil language were interviewed.
Responses were obtained on several aspects of their childhood experiences such as (1) home, (2) school,
and (3) community factors.

Survey

The survey was then disseminated to 50 Tamil speaking youths. Participants were required to read through
the PDF version of the informed consent form and had to sign on them if they agreed to participate in the
study. After signing on the informed consent, the participants were given the online survey which consisted
of 34 questions covering 5 main components. This included (1) Proficiency in Tamil language, (2) Exposure
to Tamil language, (3) Role of parents, (4) Role of teachers and, (5) Attitude towards Tamil language.

Proficiency in Tamil language. The questions under ‘Proficiency in Tamil language’ were self-
constructed. These questions aimed to understand the participants’ level of confidence when speaking in
Tamil. There was a total of 5 questions in this section. The examples of items created were “My friends
would describe me as a confident Tamil speaker” and “I would not hesitate to speak in Tamil to my Tamil
speaking friends”. The proficiency in Tamil language was measured on a 5-point Likert scale on how much
they agree to the statements (1= Strongly Disagree to 5= Strongly Agree).

Exposure to Tamil language. The questions under ‘Exposure to Tamil language’ were self-constructed.
These questions aimed to understand the extent to which the participants were exposed to Tamil language
when they were younger. There was a total of 5 questions in this section. The examples of items created
were “I had/have Tamil speaking friends.” and “As a student, [ had Tamil tuitions”. The exposure to Tamil
language was measured on a 5-point Likert scale on how much they agree to the statements (1= Strongly
Disagree to 5= Strongly Agree).

Role of parents. The questions under ‘Role of parents’ were self-constructed. These questions aimed to
understand the level of encouragement that the participants got from their parents when they were younger.
There was a total of 9 questions in this section. The examples of items created were “My parents always
encouraged me to speak in Tamil” and “My parents have always preferred me to spend more time on other
subject than Tamil”. The role of parents was measured on a 5-point Likert scale on how much they agree
to the statements (1= Strongly Disagree to 5= Strongly Agree).

Role of teachers. The questions under ‘Role of teachers’ were self-constructed. These questions aimed to
better understand the participants’ experiences with their Tamil teachers. There was a total of 8 questions
in this section. The examples of items created were “I had very supportive Tamil teachers” and “My Tamil
teachers were very patient with me while clearing my doubts in Tamil”. The role of teachers was measured
on a 5-point Likert scale on how much they agree to the statements (1= Strongly Disagree to 5= Strongly
Agree).

Attitude towards Tamil language. The questions under ‘attitude towards Tamil language’ aimed to
understand the participants’ overall attitude towards speaking in Tamil. There was a total of 7 questions in
this section. The examples of items created were “Everyone should use Tamil regularly with other Tamil
speakers” and “Being able to speak Tamil is an advantage in the present time”. The attitude towards Tamil
language was measured on a 5-point Likert scale on how much they agree to the statements (1= Strongly
Disagree to 5= Strongly Agree).
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Design

This quantitative aspect of this study had a non-experimental design which used correlational analysis to
mainly find out about the relationship between 1) youths’ level of confidence when speaking in Tamil and
their level of exposure to the language during childhood, 2) the encouragement youths received from their
parents and their level of confidence when speaking in Tamil, 3) the youths’ experience with their Tamil
teachers and their level of confidence when speaking in Tamil and, 4) the youths’ attitude towards Tamil
language and the their level of confidence when speaking in it.

Results

The current study aims to find out more about how various sociocultural factors could affect one’s
proficiency in Tamil language. By conducting interviews and surveys, this study aims for youths to reflect
on their childhood experiences with regards to the Tamil Language as well as find out more about their
current ability to speak in Tamil.

Interview
From the interviews, a total of 5 themes were generated 1) ldentity and Culture, 2) Events and Celebrations,
3) Media, 4) Motivation and encouragement and 5) Stereotypes and Values.

Survey

There were a total of 50 Tamil speaking youths aged from 21 to 25 who participated in this study. They
were all recruited through convenience sampling. None of the participants’ data was excluded in this study.
There were no missing data. The data were analysed using the Statistical Package for the Social Science
(SPSS) software.

Reliability Analysis

Reliability analysis on the 5-item scale on Proficiency in Tamil language revealed that it has good internal
consistency reliability, Cronbach’s alpha, o =.908. Reliability analysis on the 5-item scale on Exposure to
Tamil language revealed that it has good internal consistency reliability, Cronbach’s alpha, o = .810.
Reliability analysis on the 9-item scale on Role of parents revealed that it has somewhat good internal
consistency reliability, Cronbach’s alpha, a =.770. As deletion of any question does not result in a drastic
increment in the Cronbach’s alpha and all questions are deemed relevant in measuring the role that parents
play in their children’s level of proficiency in speaking Tamil, all items in that scale were therefore retained.
Reliability analysis on the 8-item scale on Role of teachers revealed that it has good internal consistency
reliability, Cronbach’s alpha, a = .954. Reliability analysis on the 7-item scale on Attitude towards Tamil
language revealed that it has good internal consistency reliability, Cronbach’s alpha, o = .888.

Correlation Analysis
Every individual’s responses on all the 34 items were averaged to form the composite score for each
respective component of the survey which were used in correlational analysis.

A Pearson product-moment correlation coefficient was computed to investigate the hypothesized
relationship between the key variables of the study (refer to Table 1). Proficiency in Tamil language and
Exposure to Tamil language were very strongly and positively correlated, which was statistically
significant, r (50) = .761, p < .01. Proficiency in Tamil language and Role of parents were moderately and
positively correlated, which was statistically significant, r (50) = .579, p < .01. Proficiency in Tamil
language and Role of teachers were very strongly and positively correlated, which was statistically
significant, r (50) = .668, p < .01. Proficiency in Tamil language and Attitude towards Tamil language were
very strongly and positively correlated, which was statistically significant, r (50) = .658, p <.01.

Exposure to Tamil language and Role of parents were very strongly and positively correlated,
which was statistically significant, r (50) =.708, p <.01. Exposure to Tamil language and Role of teachers
were very strongly and positively correlated, which was statistically significant, r (50) = .631, p < .01.
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Exposure to Tamil language and Attitude towards Tamil language were very strongly and positively
correlated, which was statistically significant, r (50) = .640, p <.01.

Attitude towards Tamil language and Role of parents were very strongly and positively correlated,
which was statistically significant, r (50) = .633, p < .01. Attitude towards Tamil language and Role of
teachers were very strongly and positively correlated, which was statistically significant, r (50) =.632, p <
.01.

Table 1 Pearson Correlation of the key variables

Pl_‘ofici cency Exp osure To Role of Role of Attitunde .
in Tamil Tamil towards Tamil
parents teachers
language Language language
Proficiency in
Tamil language - el ST =* T ek ES B
Exposure to
Tamil Tel** - LTFOE** B3I L=* LT il
Language
Role of parents ST STOEE* - GBS ** B3IF
Role of — — - _
teachers 668 631 685 Eame
Acttitude -
towards Tamil ESR* S 53 F ek ek
language
**
Correlation is significant at the 0.01 level (2-tailed).
Discussion
Interview

About 10 Tamil speaking youths were interviewed to find out more about their opinion on the declining
rate of Tamil language. Questions about childhood sociocultural factors were asked to find out how these
factors affected their level of confidence in speaking Tamil. From the interviews, a total of 5 themes were
generated 1) Identity and Culture, 2) Events and Celebrations, 3) Media, 4) Motivation and encouragement
and 5) Stereotypes and Values.

Identity and Culture

A lot of the interviewees viewed Tamil language as part of their identity. They believed that accepting
Tamil as part of identity allows people to display a strong sense of language loyalty, whereby they start
speaking in Tamil more often. This would then subsequently lead to a greater confidence when speaking in
it.

Events and Celebrations

A lot of the interviewees suggested that the use of Tamil language can be proliferated when more youths
participate in cultural events organised within and outside of school. They believe that organising such
events would allow youths to have a greater knowledge about the importance of Tamil and its culture. A
better appreciation for the culture might lead to a greater use of the language.

Media

Many of the interviewees agreed that the multimedia platforms play an important role in reaching out to
the Tamil community. In fact, a handful of them felt that media platforms such as Vasantham and Oli 96.8
FM are doing a great job at promoting the use of Tamil language in Singapore. However, a few of them felt
that these multimedia platforms should develop programmes of better quality to attract more Tamil speakers
to watch and listen to them. Despite these opposing views, all of them agreed that these multimedia
platforms lead to a greater exposure to the language. They also agreed that these platforms are necessary
for youths to speak Tamil confidently.
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Motivation and Encouragement

All the interviewees strongly felt that in order for more youths to start speaking in Tamil, they should be
given sufficient level of support, motivation and encouragement from their parents, teachers and
community. This includes giving equal importance to both English and Tamil and being less critical and
more patient during language acquisition. When high emphasis was given for English, the children’s
attitude towards Tamil was negatively affected whereby they start undermine the importance of Tamil
language.

Stereotypes and Value

One of the common issues that interviewees had regarding Tamil language was the preconceived notion
that Tamil was a language of a lower social status. Many felt that they were unconformable using Tamil in
public due to the negative stereotype that surrounds the language. Some also felt that speaking in Tamil
was uncommon and might be considered socially unacceptable.

A few interviewees also felt that learning Tamil was not going to benefit them in their future in
aspects such as career and self-development.

Survey

A reliability test was run to find out the reliability of the scale that was used. The reliability test showed
that the variables had high internal consistency reliability. Therefore, these scales are consistent and can be
replicated.

Pearson correlation was used to find out the relationship between the key variables such as 1)
Proficiency in Tamil language and Exposure to Tamil language, 2) Proficiency in Tamil language and the
Role of parents, 3) Proficiency in Tamil language and the Role of teachers, 4) Proficiency in Tamil language
and the Attitude towards Tamil language, 5) Exposure to Tamil language and the Role of parents, 6)
Exposure to Tamil language and the Role of teachers, 7) Exposure to Tamil language and the attitude
towards Tamil language.

Additional correlational analyses were done between 1) Role of parents and the Attitude towards
Tamil language, 2) Role of teachers and the Attitude towards Tamil language to find out if they were
interlinked. This study aims to find out the role that sociocultural factors play in affecting youths’ level of
confidence when speaking in Tamil language. Therefore, factors such as exposure, parents and teachers
were studied along with the attitude towards Tamil language to better understand the relationship between
them.

The overall results showed a positive and significant correlations between all the factors,
highlighting that they are all interlinked. As this was a non-experimental, correlational study, causations
cannot be assumed. Children whose parents supported their children’s acquisition of Tamil language are
more likely to provide them with necessary exposure and encourage them to do well in their Mother Tongue,
which could have led to a good proficiency in Tamil language. Likewise, students with supportive,
encouraging and motivating teachers who urge them to do well and learn from mistakes, are more likely to
inspire their students to speak confidently in Tamil. Students are also more likely to be confident Tamil
speakers when their learning took place over exciting activities and events, allowing them to have greater
exposure to Tamil language and its culture.

One of the key findings is that the correlation between Exposure and Proficiency in Tamil language
was the highest as compared to the correlations between any other pairs of the key variables. This highlights
the importance of exposure to a language. Past researches have supported the findings as they have indicated
that language proficiency and fluency are determined by the level of language exposure (Sheela &
Ravikumar, 2016; Lubega, 1979).

A few key findings from the survey is that 86% of the participants agreed or strongly agreed when
they were asked if they liked watching Tamil TV shows or movies. This highlighted the importance of
media in the lives of youths. Their existing preference for shows and movies highlighted that these media
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platforms had a better reach to the local Tamil youths. Therefore, this emphasises the need for more Tamil
shows and movies catered just for children and youths to watch.

Another key finding from the survey is that 44% of the participants agreed or strongly agreed
whereas only 22% disagreed or strongly disagreed when they were asked if their parents preferred them to
spend more time on other subjects other than Tamil. This showed that some parents are indeed more
concerned about the other examinable subjects as compared to Tamil language. The parents’ attitude
towards Tamil language can greatly affect the children’s proficiency in the language which might
eventually affect their level of confidence when speaking in Tamil language.

Hence, the main findings are (1) children whose parents are very supportive of them learning
Tamil, would grow up to become confident Tamil speakers, (2) children with very supportive Tamil
teachers would grow up to become confident Tamil speakers, and lastly, (3) children are more likely to
become confident Tamil speakers when they are highly exposed to Tamil language through community
factors such as media and community events.

Suggestions
Based on the responses from the survey and interview, a few recommendations have been suggested to
combat the issue of declining rate of confident Tamil speakers.

1. Having more children and youths’ centric films, short films and TV shows might help to increase
the number of confident Tamil speakers in Singapore. Due to the advancement of technology, many
youths are being exposed to Tamil language through different platforms of media. Specifically,
through the interview and survey, it is evident that youths are more inclined towards watching
Tamil TV shows and movies. Therefore, local TV channels such as VVasantham should broadcast
good quality Tamil shows and movies that are appropriate for children and youths. In addition, a
study done by Cho and Krashen (2000) highlighted that ethnic-language television viewing played
a crucial role in determining the children’s competence in speaking their ethnic language. Hence,
more TV shows and movies should be produced and broadcasted in local channels for Tamil-
speaking Singaporean youths to watch and develop their proficiency in Tamil language. Vasantham
has been broadcasting shows such as ‘Primary Six’, ‘San Genie’, ‘Janani D/O Madhavan and ‘Mat
YoYo. Having more of these children and youths-centric shows would further increase the
probability of them watching the shows. This would subsequently allow these children and youths
to be more confident in speaking Tamil.

2. Inthe interview, many respondents highlighted the effectiveness of competitions in attracting Tamil
youths. They mentioned that youths are more inclined to participate in events that include
competitions and challenges. This includes many types of competitions that allow children and
youths to showcase their talents such as drawing, singing, story-telling, acting, role playing, poetry
writing and many others. Competitions should reflect and highlight the importance of Tamil
language and its culture. An example stated by Sriganesh (2018), is the competition called
‘Edhugai’ organised by the famous music composer Shabir. Edhugai is a song writing competition
for the youths and its objective is to increase the youths’ interest in Tamil language by bringing
students of varying levels of linguistic and music abilities together to create an original work.
Taking part in these competitions would also expose youths to more Tamil speakers with similar
interests and talents. This would further increase their overall exposure to Tamil language.
Therefore, these youths are more likely to become proficient Tamil speakers in the future.

3. Changing the stereotypes and negative notions regarding Tamil language in Singapore is a key step
towards developing confident Tamil speakers. In the interview, participants mentioned that it is
important to change the negative perception about Tamil in Singapore. Since there are lesser
opportunities for youths to speak in Tamil, one of the interviewees mentioned that it might not be
socially acceptable for them to be speaking in Tamil language in public as compared to Mandarin
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speakers who are more likely to speak in Mandarin in public. In fact, speaking in Mandarin is
deemed as socially acceptable and common in Singapore. Changing stereotypes can be very
difficult. Schools can make it compulsory for all the students to learn the basic words of all four
main languages in Singapore. Most people are aware of basic Mandarin and Malay words.
However, lesser people could understand Tamil words. This initiative would allow all students to
develop a better appreciation for Tamil language. In addition, leadership programmes can be
conducted for Tamil students so that they would be better equipped with leadership skills for the
future. When there are many Tamil speakers representing schools, universities, or even political
parties, these negative stereotypes associated with Tamil language would be less likely to be
prevalent.

4. 1t is extremely important to inculcate appreciation for Tamil language and its culture. Many
respondents, regardless of their level of confidence in Tamil language, mentioned that they consider
Tamil language to be very important because it is part of their identity. However, some of them
mentioned that the lack of opportunities to use Tamil language outside class, prevents them from
practicing the language and becoming proficient or confident in it. This highlights the need for
Tamil language and its culture to be taught outside school. Tamil teachers should try their best to
make the class fun and exciting. They can share stories, literary works and histories about
prominent figures in Tamil language such as Bharathiyaar and Auvaiyaar to make the classes
interesting. They can also organise events and activities outside school during weekends or holidays
to teach the students about Tamil culture, especially during festive periods such as Pongal,
Deepavali and Tamil New Year. Making it compulsory for students to attend these events would
benefit them in a long run. They would become more knowledgeable about Tamil culture and start
appreciating their cultural heritage and moral values as well as accept Tamil language as part of
their identity. In Singapore, Malays have always been known to display a strong sense of language
loyalty because they tend to consider their language to be an enduring symbol of identity
(Gopinathan & Mani, 1983). Likewise, perhaps if more students start considering Tamil language
as part of their identity, they might start taking Tamil language more seriously and be less hesitant
when speaking in it. Hence, teachers should develop the students’ proficiency in Tamil as well as
transmit the relevant culture and traditional values. Another key point made by one of the
interviewees is the importance of publicity. Many organisations have organised events for the
residents to celebrate during festive period. However, most of these events are not hugely
publicised. Therefore, the lack of awareness of these events have led to a low turnout rate. Due to
this, the expected benefits of these events have not been achieved.

5. One of the interesting suggestions given by one of the interviewees is for schools to focus on
developing a strong foundation in oral skills at lower primary level and then subsequently proceed
on to teaching the overall linguistic skills at the upper primary level. This would allow students to
be proficient Tamil speakers as teachers have helped to build their oral skills from the very
beginning of their schooling years. This might be a better approach towards developing Tamil
proficiency. This is because, in the interview, those who had a good grasp of spoken Tamil, usually
found it easier to learn the overall language. Therefore, instead of focusing on the oral skills just a
few days before oral exams, this approach could be considered in order to ensure that students
become confident Tamil speakers as well as be proficient in the overall Tamil language.

6. Parents could practise ‘one-parent-one-language’ style of language acquisition. This style of
learning has been adopted in many households with parents who give equal importance to both
English and Mother Tongue languages. This would ensure that children get equal exposure to both
the languages and therefore, be proficient in both languages. This might also help children to
develop the perception that both the languages are equally important.
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Limitations

There are a few limitations to this study. (1) All the analyses done in the quantitative part of the study were
all correlational; therefore, no causal relationship could be established, (2) The data were all self-reported
and (3) the participants were asked to answer questions about their childhood factors. Therefore, this
required them to reflect on the past, which can be subjected to memory distortions.

Future Studies

Future studies can study the sociocultural factors longitudinally because these factors are constantly
changing and are dynamic. Future studies can be conducted using an experimental design so that causation
can be established between the factors that were examined in this study.

Conclusion

As a bilingual society, it is important for Singapore to show equal importance to both English and all three
Mother Tongue languages. Due to the low numerical strength of Tamil speakers, Tamil language is in a
precarious state in Singapore. In order to ensure its existence in the future, more opportunities should exist
for people to use them and greater value should be given to the language. Even though the government has
constantly been trying to combat the issue of declining rate of confident Tamil speakers, changes
implemented should focus more on involving children and youths as many childhood sociocultural factors
can have a lasting impact on children’s linguistic ability and confidence in Tamil language.
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Appendix
Interview Questions

1.What is the language that you speak mostly at home with your family? Tamil or English. Why?

2.In 10 years' time, if you become a parent, what do you think are the actions needed to be taken to ensure
that your children would develop an interest in Tamil and be confident Tamil speakers?

3.Researches have shown that the use of Tamil language has been declining in Singapore. What do you
think are the possible reasons for this situation? isiz4.Do you think it’s important to speak in Tamil? Why
OR why not?

5.Would you describe yourself as a confident Tamil speaker? Why or why not?

6.How would you describe your experience learning Tamil when you were younger in terms of:
a. Difficulty of language:
b. Support from teachers
c. Support from parents
d. Curriculum

7.1f you had the opportunity to become a Tamil teacher, what would you do to ensure that your students
would develop an interest in Tamil and be confident Tamil speakers?

8.How do you think mass media channels such as Vasantham, Oli 96.8 FM and Tamil Murasu can improve
itself  to  increase the number of people speaking in  Tamil  confidently?

9.What kind of efforts can be put in to sustain the Tamil language in Singapore? (Based on Home, School,
Community)

SURVEY
Strongly | ~. Strongly
Disagree Disagree | Neutral | Agree Agree
1 2 3 4 5

Proficiency in Tamil Language

1. 1 would not hesitate to speak in Tamil in front of a crowd.

2. My friends would describe me as a confident Tami speaker

3. I tend to reply in English even when my friends/family members speak to me in Tamil
4. | would not hesitate to speak in Tamil to my Tamil speaking friends

5. 1 am a confident Tamil speaker

Exposure to Tamil Language

6. As a kid, I liked reading Tamil storybooks

7. 1 like watching Tamil TV shows/movies

8. As a kid, I had Tamil speaking friends

9. I spent a lot of time learning Tamil

10. As a kid, I was highly exposed to Tamil language
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Role of Parents

11. My parents have always encouraged me to speak in Tamil

12. My parents would buy me Tamil assessment books/story books when | was a kid

13. As a kid, I had Tamil tuitions to improve my Tamil

14. My parents have always encouraged me to do well in Tamil

15. My parents view Tamil language as an important aspect of our culture.

16. My parents speak Tamil confidently

17. My parents have always preferred me to spend more time on other subject than Tamil
18. My parents have always believed that bilinguals have many cognitive benefits

19. My parents have always believed that exposure to ethnic language could interfere with my
competence in English.

Role of Teachers

20. I had very supportive Tamil teachers

21. My Tamil teachers always motivated me to do well in Tamil

22. My Tamil teacher encouraged me to speak confidently in front of the class

23. I am always hesitant to ask for my Tamil teachers’ help

24. 1 had a lot of fun in Tamil classes

25. My Tamil teachers have inspired me to speak in Tamil

26. My Tamil teachers were very patient with me while clearing my doubts in Tamil
27. My Tamil classes were very fun and enjoyable.

Attitude towards Tamil language

28. | like to speak in Tamil

29. Learning Tamil is important

30. Being able to speak Tamil is an advantage in the present time
31. All students should learn their Mother Tongue.

32. Learning Tamil will help to develop mind

33. Everyone should use Tamil regularly with other Tamil speakers
34. | learn Tamil to make good academic progress.
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Abstract

Critical Evaluation of the Narrative Song of Muthalamman aimed at studying the folklore songs that narrate the story
of the seven sisters, highlighting the importance of the seventh sister Muthalamman. There is not even a single instance
mentioning the name Angala Eswari within the song; hence, it is called as the narrative song of Muthalamman. Angala
Eswari Amman Kathai Paadal is a war ballad sung, while performing Kummi during the month of Masi in Therukattu
Pongal. It bears the elements of folk songs. It serve as evidence portraying the beauty of classical literature, with
eleven sections in the structure of the ballad. The aim of the ballad is to prove that Saktham is equivalent to Saivism
and Vaishnavism. It talks indirectly that female Gods are not inferior to the male Gods. Besides, the songs have a lot
of social issues and ethnographical information have dealt in. The study show that the folklore songs were rich in
information and message to the local community.

SpIFF[HSBD

g &Cansfasilar smamw aflégb BILEUUDL UTL STl Uglumg CrrEsnnss Olsmemr
wssebbeflar smge uUTLeler elwfsear wHSH, graugl FCsTsfl WSSMLLEMT WSSWSFlUSMmS
ThSSSSTHHMG. LTSS Smseom mevafl aarm Cuwenys GSMUAGL oM Hsbey Fnl &me;
sTaoiC@eu, @F PSPl HMG LTL 6D 6T AMPESLILGADSGI. SAMSeM meveuf]l DT SSMW LITL 60
o Gury umerl umgqwgl, 0sMmsL( Oummsedsn wLrE Lresdn GLY PHepsdomu FLSSHWUS. I
BIL(GUYD LML e0&efeal Snpisemensd STRSHDG. Qg Handlssw Qusdwusdar oipms HEsifleGh
FronseTE lommHGH DS, &g udoamm GflaseEpLer UTOML i1geT SLL6mLI0 2 6Tmg. FHESHD mFal
L3S DG eSS DHGSD SFobrars eTarLms BlepliuGs umemger CBTeSSD. Gl SLeYTE6T @6
SLJ6THM6T 6 SMDBSEUTHET SI6V60 6TTN UG LODYPSWLTE CuHFH DG S6lT, LT SE6MeL Blemmw SFepsLl
Uredlenensst 2 etener, Gueid Lerafld SSH0SEHD  mEWTer(heTemer. BTL(HULML UTL60&6T 2 6T}
FWPESIHI NG HH6U0 LOHMID COFLF Bmphsme TaTLmS Spliley ST (HEDG.

gy QFmpssT: BrL(UUDelwsd, S Honrdsss) LTS, SO UMM LML 60&6T, LSO LHDID
BT (UL mewed
Keywords: Folklore, Tamil classical Songs, Tamil Ballad Songs, Religion and Folklore

Introduction

The poem ‘Angala Eswai Amman Kathai Paadal’ was documented as a manuscript by Mrs.M.Rajeswari
in Sivakasi which in turn was collected by the autheress while she was a Reader in the Department of Tamil.
The ballad extends upto 332 lines. The aim of this research paper is to evaluate the poetic beauty, the charm
of folklore and the social aspects present in the same.(https://kanmanitamil.blogspot.com/2019/11/blog-
post.html)

The specific song narrates the story of the seven sisters, highlighting the importance of the seventh
sister Muthalamman. There is not even a single instance mentioning the name Angala Eswari within the
song. So it is called as the narrative song of Muthalamman. It serves as the primary source. The other
folklore and some of their compilation serve as the secondary source.

1.0 Elements of a ballad

1.1.  This folk piece may be categorized as a war ballad for the performance art kummi.

The ballad begins with the musical note “thaanaane thaanaane thaanathantham thaanaane”. 1t is also
subtitled as “Mulaipari Kummippattu” i.e. song for the performance art kummi with the mulaippaari paid
as a homage to the Amman. The musical note proves that this is a specific song for performing kummi.
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It explains the war of the seven sisters with Mahishasuran (ll.- 16- 134) and their victory. Following
this war a narration about the biowar between Lord Shiva and the seven sisters is also found in the ballad
(I1.- 135—- 176) The story runs as follows:

Mahishasuran, the son of a lady demon observed penance. He demanded Lord Shiva that he may
not be opposed and killed by any man anywhere. Lord Shiva granted him the wish. His atrocities increased
then and all the devars in heaven sought the help of Lord Vishnu who planned to create a female to Kill
him.

A virgin naga and her brother nagarajan were plucking flowers in the forest to perform Sivapuja.
At that time Lord Vishnu passed them in his vehicle garuda. The virgin naga saw Him. As a result she
got conceived immediately by this miraculous circumstance. Hence her brother abandoned her. She prayed
to Goddess Parvathi during the tenth month. Parvathi in the form of a Brahmin Sorceress helped her deliver
the children. The seven sisters were born and the lady naga entered the heavenly abode. i.e. Sivaloga.

All the seven virgins were agile and they could not stay idle. They wished to visit Lord Shiva to
get a boon. On their way they crossed Yamadarma’s residence. They killed his vehicle bison. As soon as
they reached Lord Shiva’s residence, they killed the milch cow at the entrance. Lord Shiva feared the seven
sisters and sent Bairava to combat them. He was defeated and suppressed by them. Then Lord Shiva
suggested the seven sisters to kill the demon Mahishasuran after which he would give them a boon.

The seven sisters slayed Mahishasuran to death and then came to Lord Shiva who gave Kaliamman;
the eldest sister who is still believed to be the most powerful deity a cartful load of smallpox pellets which
looked like corals and asked them to go to the world.

The seven sisters understood that they were cheated by Lord Shiva and threw back the smallpox
pellets on Lord Shiva. He was infected severely. Goddess Parvathi sought the help of Lord Vishnu. Lord
Shiva was fed with the cow’s milk brought by Lord Vishnu. The small pox pellets got dried. Goddess
Parvathi knelt down and begged alms in front of the seven sisters. Perspiration trickled down and it grew
into a neem tree. She plucked the neem leaves and used them as a fan so that Lord Shiva could feel
comfortable. The seven sisters took pity on Him and cured Him at last. They bade farewell to Lord Shiva
and came to this world. Undergoing the worldly sufferings, she (the one Sakthi as a fusion of the seven
sisters) lost her earwear (katholai) and even the sari. So she lost her temper and let the people suffer with
smallpox. Then the people passified Her by celebrating Pongal and offering mulaipari.

1.2 There is another mythical story (A Singaravelu Muthaliyar - abithaana chinthaamani) which talks about
another group of seven forms of Sakthi who came from the body of Lord Shiva when he took the mission
of slaying the demon Anthagasuran.

2.0. Elements of folklore

2.1.0 Reiteration

2.1.1 The line ‘en thaaye naagakanni’ is found twelve times in the passage that deals with

the virgin naga getting ready to perform Sivapuja, crossing the months carrying the foetus in her womb and
praying to Goddess Parvathi for help during the tenth month (l1.- ).

2.1.2. Toemphasize a subject matter it is reiterated. The virgin naga did not pluck the flowers for Sivapuja
with her hand because the stalks of the flowers may get rotten. Again the poem repeats the same subject
matter and says she did not pluck the flowers with her fingers because they may get rotten. (ll.- 44- 49)
The devotees pray to Muthalamman by growing mulaipari and performing Kummi. They ask her

whether she could not hear the sound they are calling. It is expressed as

“kuuppitta chaththamum thaan koyilukkuk kekkalaiyo™ (1.- 275).
Again the same matter is repeated as

“azhaikkira chaththamum thaan aalayamum kekkalaiyo” (1.-276).
There is no special meaning attached to the reiterated matter.

%94



DIS Journal/ @bdlw <yiieds1p-2020-XI11

Similar punning during narration is found when the people call the deity Muthalamman to accept
their offerings
ettt azhaikkirom maathaave
varunthi azhaikkirene vanakkiliye vanthidammaa
kuuppittu naanazhachchen kuyilmozhiye vanthidammaa™ (11.- 268- 270)
They seek Her blessings. They beg Her to have pity on them.
The subject matter of their prayer is repeated again in different metaphors which bear the same
meaning.
“kallaana ommanasu karaiyavenum inthaneram
irumbaana ommanasu ilakavenum inthaneram” (11.- 277- 278)

2.1.3 Repetition of words is also found. The word vanam is repeated eight times in the passage;
“kongu peruththa vanam konraikal puuththa vanam
moongil peruththa vanam munivarkal aalum vanam
elakkai kaaykkum vanam iisvariyaal aanda vanam
chaathikkaay kaaykkum vanam thavamunivar aanda vanam” (11.- 53- 56)

It is describing the forest area in which the virgin naga plucked flowers for Sivapuja.

2.2 Reiteration of phrases found in other folk songs

The phrase “maaraadi paasikaari” (1.- 7) is found not only in the specific narrative song of
Muthamman but also in ‘Chakkamma padal’ (11.- 33& 71)
(https://kanmanitamil.blogspot.com/2020/07/blog-post.html). This phrase means that; a chain of beads (A
chain of black beads is still considered as an auspicious ornament.) is swinging on her chest.

2.3.  Counting the data using arithmetic numbers

It is a common element found in folk songs. The sufferings of the lady naga are illustrated from the first
month to the tenth month using the numbers one to ten (Il.- 68— 79). She delivered seven children and
Goddess Parvathi became the nurse. The song enumerates the birth of Kaliamman, Mariamman,
Muthumari, Rakkachi, Durgai Amman, Pechiamman and Muthalamman.

2.4.0 Convention of listing things

2.4.1 While narrating the bio-war between Lord Shiva and the seven sisters, the small pox boils were
found all over the Lord’s body from head to foot. The list starts from his uchi i.e head, eyes, then chest,
and at last the ankle (ll.- 147- 150).

2.4.2  Similarly while explaining the procedure of growing mulaipari (Il.- 400- 415) the ballad lists the
following.

1 Green gram 5 Paddy straw

2 Cowpeas 6 Goat dung

3 Black eyed peas 7 Cow dung

4 Ear of pearl millet 8 Terrakota pot / bowl etc.

2.4.3 Various flowers like mahizhambu, different types of jasmines namely aduku malli, thoduku malli,
and picci and roses are used while worshipping the Goddess (ll.- 217- 226).

2.5.  The colloguial medium used

Colloquial Tamil is used in this song as it is found in any other folk song. tayi is the colloquial
form of ‘taay’ which means mother (l.- 157).

Lord Shiva is mentioned as Karakandar (l.- 21) meaning; God with the stain of venom in his throat;
while literary Tamil denotes him as Karaikkandar.
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ennurane is the (.- 18) colloguial form of ennukiraan meaning; thinking .
pidam is the (I.- 329) colloquial form of piidam which means the place where offerings are given
to Gods and Goddesses in a temple.
ceyyaraanaam (ll.- 20 & 22)
vaaraaraam (l.- 24)
are the colloquial forms of ceykiraanaam and varuhiraaraam respectively. The fact that cullaiyile (l.- 415)
is the colloquial form of cuulaiyile is proved as cuulai is the furnace where all the pots designed from mud
are burnt to get vessels. kusavanaru (l.- 225) is the colloquial form of kuyavanar.

2.6.0 Lexical transmutations

2.6.1 Owing to the usage of colloguial Tamil there are some words for which we have to strive hard to
find the meaning. One such problem is to comprehend the meaning of the word ottaaram’ (l.- 66 & 87).
The word is used more than once in this folk piece with the prefix kaadu (forest). So itis clear that ottaaram
is a tree. It may be odai maram> otaram. This refers to a thorny tree found in the dry forest areas of
Tamilnadu. As otaram means arrogance and robustness people used the transmuted form to denote the
forest with dry thorny trees.

2.6.2. It is quite interesting to find out the meaning for the phrase ‘pacarisi vanathileyum’ (l.- 17). Due
to lexical transmutation of the phrase; paca rishi vanatileyum which means a green forest where rishis dwell
to do penance; it is sung as pacarisi vanatileyum which means a forest of rice which is got from raw paddy
before boiling. In colloguial Tamil pacca means green. Pacca vanam denotes the fertility, abundance of
water and the density of the forest. Rishi is the Sanskrit word for munivar who is doing penance. People
of Tamilnadu have mistaken rishi for risi because there are no /s/ and /s/ phonemes in Tamil.

2.7. Regional dialect
There are some regional Tamil words found in this folk song due to the usage of colloquial Tamil.
kottaam petti (I.- 214) a handicraft made from palm leaves is used as a cup.
kendi (l.- 163) denotes the feeding cup in which milk is given to the infants.

The name Bairavan mentioned as Vairavan is a common change found in the region of Virudhungar and
Tirunelveli districts. The /b/ becomes /v/.
kakkam is the regional usage denoting armpit (.- 159).

2.8. Spelling mistakes

As the ballad was documented by illiterate people it bears many mistakes in spelling,
a common feature in folk songs.

urumi kottu (l.- 255) is the wrongly documented form while urumi kottu is the right form. It denotes
the music of the percussion instrument urumi. urumi means roaring of a lion or tiger which does not suit
here.

The words idatu puram and valatu puram (ll.- 15, 85& 260) are wrongly documented which have
different meanings because puram denotes a town or city; a residential area. But idatu puram and valatu
puram are the correct forms which denote the left side and right side respectively.

The word nadupaal (l.- 162) is a drastic mistake because it should be madipaal as it is secreted by
a cow. nadupaal has no meaning in it as nobody can get the centremilk.

The name Muthalamman as found in the ballad is itself incorrect. It should be Muthalamman
(muthu + aal + amman) which means the amman who cures the small pox boils with water droplets which
resemble a pearl.

96



DIS Journal/ @bdlw <yiieds1p-2020-XI11

2.9 Hyperbolic expressions
A common folk element found frequently in a folk song is the hyperbolic expression. The virgin
naga used a golden pin and a silver pin to select the uncomparable flowers to be used for Sivapuja (Il.- 46&
48)
Lord Vishnu brought four hundred milch cows to supply milk for Lord Shiva who was suffering from
smallpox. (I.- 162)

3.0 Aesthetic elements
3.1.0 Imagery

Metaphors and similes the offsprings of imagery excel the poetic beauty in any literature.
3.1.1 Similes

The sprouts of mulaippari are compared to a silver chariot due to their pale colour (ll.- 235- 238).

“pacca mutha thaneduththu Pavalam pola koduththaare”(1.- 141)

means Lord Shiva gave the fresh small pox boils which look like corals to Kaliamman. The resemblance
of the small pox boils and the corals is due to the colour. Of course it is the colour of the boils which help
people to identify the infection. Thus the simile originates and adds to the aesthetic excellence in the
narration.
3.1.2  Oxymoron

Beside the simile the phrases ‘paca’ and ‘pavalam’ result in an Oxymoron i.e muran todai meaning
green and red respectively. The colour green and red take place in the consecutive lines and add beauty.
3.1.3 Metaphors

Metaphoric expressions are present to add beauty to the narration. They ask Muthalamman that she
should bless them by changing her heart of stone. Again they say she should bless them by changing her
heart of iron (refer- 2.1.2).
3.1.4 Epic simile

The beauty of Muthalamman is highlighted by saying that her beauty belongs to the famous birth
place of Sri Rama; the city of Ayodhya. It resembles the many such similes found in the classical Tamil
i.e Sangam Literature.
3.2.  Assonance and Alliteration

eduhai and monai are found invariably thoughout the ballad. Starting from

“tonti kanapatiye Kantanuku munpiranta” (1.- 1)

assonance is present in many instances. Alliteration is more dominating than assonance. For example in
the passage from Il.- 3- 8 there are one assonance and three alliterations.
3.3 Elaborations
Elaborating the events, nature and appearance are found in the ballad as they are present in any literature
uplifting the aesthelic beauty. The cult of Muthalamman is elaborated (refer 8.1). The forest in which the
virgin naga and her brother plucked the flowers is also elaborated (refer 2.2).

The song gives special importance to Muthalamman by elaborating her appearance during birth
(I.- 97— 105). The seventh sister Muthalamman was born with the percussion instruments pambai and
udukai. She had a stick in her hand and anklets in her feet. She had her hair in the form of chadai.

The devotees receive the blessings of all the seven sisters at the end of the puja. (Il.- 279- 302).
They describ all the Ammans in different attire.

Kaliamman with saffron sari

Mariamman with yellow sari

Rackachi with maroon sari

Durgaiamman with red sari

Pechiamman with green sari
Muthalamman’s sari was as bright as a pearl
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The process of growing mulaipari is described elaborately (Il.- 211 -238). It is kept in a clean place
where there is no place for direct sun rays. The sprouts grow in a pale colour. The sprouts may be seen on
the third day itself. The growing sprouts look like silver chariot i.e. velli ratam on Friday (vellikkilamai).
The secondary roots may grow on Saturday itself before the pongal celebration. On Sunday the sprouts
grew strong even with tertiary roots.

4.0. Structure of the ballad
4.1.  The first unit in the ballad is the rhythm to be followed while performing the kummi The tune is
written in the first line.

4.2,  The second unit is the invocation to Lord Ganapathy followed by the same to Goddess
Chakkammal, Lord Murugan and finally Goddess Saraswathi (ll.- 1 -12).

4.3.  The third unit is the statement that the story of Kaliamman and Mariamman is to be sung thereafter
and it seeks the support of Goddess Eswari (ll.- 13-15).

4.4, The fourth unit is the story of the seven sisters (ll.- 16- 134) slaying Mahishasuran.

4.5.  The fifth unit is that part of the story of the seven sisters which proves that they are more super
powers than Lord Shiva (ll.- 135 — 146).

4.6.  The sixth unit deals with the method of treating a small pox infected patient i.e. Lord Shiva.
Goddess Parvathi and Lord Vishnu treated Him till recovery (II.- 147 - 174).

4.7.  The seventh unit describes the seven sisters reaching the world and the temples built for each of
the six elder sisters except the seventh one and festivals celebrated in honour of them each year (ll.- 175 -
200)

4.8.  The eighth unit elaborates the unique nature of the seventh sister who is worshipped at the junction
where three roads meet and the fresh new altar built for puja (Il.- 201 — 207).

4.9.  The ninth unit speaks elaborately the methodology of growing mulaippaari and how the celebration
for Muthalamman begins (ll.- 208 — 242).

4.10. The tenth unit describes the cult of Muthalamman; the building of the new sanctum sanctorum by
common folk in the junction of streets. Description of the celebration procedures include decorations,
prayers by people to let them live happily as married women with husbands i.e. sumangali (ll.- 243— 302).

4.11.  After deciding that the next celebration will be conducted in the forthcoming calendar year during
the waxing of the moon, the song lists the various popular Amman temples all over Tamilnadu (Il.- 303-
328).

4.12.  Finally the song ends with the auspicious mangalam (ll.- 329- 332)

5.0. The names Muthalamman, Mariamman and Muthumari are derived forms.
5.1.  The name Muthalamman is derived from the small pox boils. The small pox boils are
called muthu in colloquial Tamil. The boils have droplets of water within them. Water is also called aal in
many Tamil phrases.

(eg.) a. Aalavai is the name of Meenakshi Sundareswarar Temple in Madurai. It is called so because
it is near a water source; the banks of River Vaigai.
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b. Courtaalam is called so because there are many springs which are otherwise called
waterfalls. So the special deity worshipped for curing smallpox is named Muthalamman. The name is a
derivative from muthu and aal meaning droplets of water in the small pox boils.

5.2. Mariamman is the specific deity who is worshipped to get rain as her name denotes the rain which
is called maari in Tamil.

5.3. Muthumari is the deity named after her power to give rain and control smallpox.

6.0.  Confluence of different relegions
The ballad illustrates that Saktham i.e. the cult of Sakthi, is equivalent to Saivism and Vaishnavism.
It accepts Ganapathyam i.e. worship of Ganapathy and Gowmaram i.e. worship of Kumaran alias Murugan.

6.1. Lord Shiva was won by the seven sisters in the bio war. He was dependent on Goddess Parvathi
and the seven sisters to get rid of the small pox boils. Lord Vishnu created the seven sisters through the
virgin naga and was unable to execute the task undertaken by the seven sisters. People asked Lord Shiva
about worshipping the seven sisters to get rid of smallpox and it was Lord Shiva who directed the people
to construct temples for the six elder sisters with special prayers during all the six periods of a day and an
annual celebration.

6.2.  The ballad starts with the invocation to Lord Ganapathy to help perform the folk art kummi narrating
the story of the deities Mariamman and Kaliamman. The invocation part of the ballad praises Lord Murugan
also stating that he is enshrined in Tiruchendur and will give chaste Tamil language to sing the folk song.
Religious tolerance among Saivism, Vaishnavism, Ganapathyam, Gowmaram and Saktham is taught by the
story of seven sisters in this ballad.

7.0. Feministic views
Feminism binds the events in the story of the seven sisters. There is scope for a
separate and elaborate deep study about the feministic elements present in the song.

7.1 The demon Mahishasuran’s wish to Lord Shiva that he should not be opposed or killed by any man
implies immortality (.- 27- 30). That women can be more valourous than men is the moral taught by the
story of the seven sisters. When the seven sisters went to Lord Shiva to get a boon; He was scared to meet
them (Il.- 110- 118). Lord Shiva created Bairavan to control the seven sisters. But the seven sisters
controlled Bairavan. Lord Shiva escaped by asking them to kill Mahishasuran (Il.- 119- 137).

The sisters were shreud enough to understand the complex nature of Lord Shiva and proved their
talent and capacity by making him unhealthy and cry for help (ll.- 138- 153). Goddess Parvathi helped Lord
Shiva recover his health. Then the seven sisters blessed Him to recover from illness (ll.- 154- 174). The
story of the seven sisters proves that women are not in any way inferior to their male counterparts. Thus
through this story Gender parity is established.

7.2 Even in the story of Lord Shiva fighting with Anthahasura (A. Singaravelu Muthaliyar - ibid-
p.1290.) seven forms of Sakthi originated from His body with specific vehicles and weapons to slay down
the asura

Brahmi with Vedas on annam

Maheshwari with pinaham on rishabam

Vaishnavi with spear on peacock

Gowmari with chakra on eagle

Varahi with plow on lion

Chamundi with vajra on elephant

Indrani with sulam on pey
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This shows that mythology illustrates the importance of Sakthi as an equivalent counterpart of saivism and
vaishnavism

8.0. Cult of Muthalamman

8.1. No separate temple is built for Muthalamman anywhere. She is worshipped during the month of
Masi (February - March) at the meeting place of three roads by common folk. When children and people
are infected by smallpox, chicken pox or mums they propitiate the anger of Muthalamman and her six elder
sisters. They make an announcement of the celebration in the residential quarters and grow mulaipari in
pot shards, a symbol of the Amman cult. The cow dung and cattle dung are spread on which the cow peas,
black eyed peas, pearl millet and paddy are sown. They sprout on the third day. Virgins and auspicious
ladies (those who live with their husbands) bathe and make themselves ready for Kummi. They decorate
their residential areas and surroundings. A new terrakota image is made for the celebration each year using
wet clay. It is created either by skilled people or by common folk. The festival is celebrated with Pongal
on Tuesday only. The streets are decorated with neem leaves. The temporary sanctum sanctorum is tied
with sugar canes and mango leaves. They offer chicken or cock, rice kolukattai (a snack done from rice
flour either by adding sweet or salt.) eggs and drumsticks. The well grown mulaipari is carried on the heads
of ladies who come around the streets with the orchestra of urumi and other percussion instruments.
Kaatholai (an ornament worn by people in the historical period to grow their earlobes long) made from
palm leaves are kept along with turmeric powder and kumkum. Panakaram (a beverage done by fireless
cooking using tamarind, lemon juice, palm jaggery and dried ginger) and neem juice are offered separately.
Tulluma (hand-made raw rice flour mixed with sugar cane jaggery, and cardamom) and opened Tender
coconut are also offered. Newly created piidam (Altor) is decorated with lemon garlands flowers and yellow
color Chithadai (a mini sari; almost half the length of a sari.) Kumbam (a pot often considered as a female)
is decorated with a bunch of coconut and flowers at the top (ll.- 241- 300).

9.0. Convergence of the seven sisters as one Amman

9.1.0 The seven sisters and Parvathi are part and parcel of one Sakthi.

9.1.1 Angala Eswari is one of the names attributed to Goddess Parvathi. The ballad praises ‘en taaye
iisvariye’ in 43 lines. Eswari is the common name for all goddesses in Saivism and Saktham. Within the
ballad the seventh sister Muthalamman is also mentioned as ‘en taayi iisvari’ in two instances (Il.- 290&
298).

9.1.2 By worshiping Muthalamman the devotee gets the blessings from all the seven sisters (Il.- 281-
290). Even Mariamman and Kaliamman are worshiped during the month of Masi in Therukattu Pongal
(Mariamman Pongal is celebrated in the specific temple during the month of Panguni i.e. April. Kaliamman
is worshipped in the specific temple during the month of Chithirai i.e.May.)

9.1.3 The ballad enlists the various forms of Amman- Badrakali, Chakkamma and Mariamman in
Sivakasi and other places in Tamilnadu. Mariamman in Irukangudi, Samayapuram, Kannapuram, verkadu,
koviyanoor, Palayam, and Kadumpadi. They are considered as one at the end of the song.

9.2.  The concept is prevalent in Tamilnadu even now. The film song written by the poet Kalidas and
sung by the playback singer Chithra in the film Purushalatchanam lists the 101 ammans worshipped by
the people of Tamilnadu in various places. The list includes Angala Eswari, AthiParasakthi, Mariamman,
Kaliamman, Durgaiamman, Pechiamman and Muthumari also. The specific form of Lord Siva as Arthanari
and the literary character Paanjaali are also added to the list. The song illustrates that all the Amman forms
are a part of Thayamma; the Mother Goddess (Annexure- 1).
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10.0.  Social elements in the ballad
10.1. Land encroachment is the theme of the story of seven sisters. The problem dealt in the story is the
clash between Brahmins and the Kshatriyas; the rulers.

While Mahishasuran was ruling a green dense forest area many rishis started encroaching his
frontiers for observing penance. To fight with them successfully he sought the help of Lord Shiva and
received an immortality boon. In the opponent party all the munivars and devars sought the help of Lord
Vishnu to kill Mahishasuran. Goddess Parvathi the sister of Lord Vishnu took the form of a Brahmin
sorceress to help Him execute His plan for supporting the rishis. Here it is clear that the conflict is between
the Brahmins and the rulers. Lord Shiva created Bairavan from the Darpai; a type of grass used by the
people following the vedic cult during puja, any auspicious occasions and rituals. He sent him to control
the seven sisters.

10.2. Though the seven sisters helped the Brahmins indirectly, they faced a lot of problems invariably
from all sections of people after reaching the world. They lost their katholai in the dry thorny forest i.e.
otaaram forest; an area for the unprivileged people. They lost even their saris in the tillaivanam; a green
forest; an area of the privileged people. The lexican says that tillai is a tree. It also denotes Chidambaram
where Thillaiambalam is situated. Lord Shiva in the form of Natarajan is enshrined there. The lyrics of
Tevaram talks about the three thousand brahmin families which lived there. As the seven sisters suffered
there; they got angry and started punishing the people with smallpox infection. She was cooled down by
the common people.

10.3. The cult of Amman was accepted by the third varna i.e. vysyas who are otherwise called as
chettiars. They took the responsibility of sculpting a new terrakota amman each year. The manual labourers
who do not follow the vedic cult also follow the Amman cult.

Inference:

Angala Eswari Amman Kathai Paadal is a war ballad sung, while performing Kummi during the month of
Masi in Therukattu Pongal. It bears the elements of a folk song. Beauty of classical literature is also found.
There are eleven sections in the structure of the ballad. In addition to the story, it talks about the cult of
Muthalamman. Religious tolerance is found embedded in the song. The aim of the ballad is to prove that
Saktham is equivalent to Saivism and Vaishnavism. It talks indirectly that female Gods are not inferior to
the male Gods. The names of the deities Mariamman, Muthumari and Muthalamman are derived forms.
Land encroachment is the theme of the story.
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Annexure- 1

Kolavizhiyamma
Rajakaliamma
Palayathamma
Bangaru Mariamma
Muthumariamma
Badrakaliamma
MundaKanniamma

NookrwdE
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14.
15.
16.
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19.
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23.
24,
25.
26.
27.
28.
29.
30.
31.
32.
33.
34.
35.
36.
37.
38.
39.
40.
41.
42.
43.
44,
45.
46.
47.
48.
49.
50.
51.
52.
53.
54.
55.
56.
57.

Kanniamma

Kothai

Yosathai

Deivanai

Roopathi

Visalatchi
Soundambigai
Virupatchi

Sundara Neeli
Soundara Mali
Valliamma
Alliamma
Selliamma
Kolliamma
Angalamma
Chengalamma
Muppathamma
Veppathamma
Sankari

Umaiyatha

Manmari

Panmari

Sellayi

Singari

Silambayi
Maruvathuramma
Meenakshi Devi
Ponni

Akilanda Eswari
Thirupathur Gaumari
Thiruvanaika Amma
Mangadu kamatchi
Malaiyala Bagavathi
Tanjavur Mari
Kanyakumari
Malaiyallur Shenbagam
Mayilapur Karpagam
Kanniga Parameswari
Jegathambal
Gurukulathamma
Durgai Amma
Mukuli Amma
Kulungai Amma
Ellaiyamma

Gangai Amma
Nachiamma
Petchiamma
Moogambiga
Yogambiga
Alamelamma
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63.
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65.
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67.
68.
69.
70.
71.
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73.
74.
75.
76.
77.
78.
79.
80.
81.
82.
83.
84.
85.
86.
87.
88.
89.
90.
91.
92.
93.
94.
95.
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Vaigolamma
Tanjaiamma
Veerapadavettamma
Bairavi

Thenatchi
Thirupatchi
Ammayi

Brammayi
Alagamma
Kanagamma
AthiParasakthi
Periamma
Theppakulathamma
Theradi Poovamma
Mandaveli Amma
Arthanari Amma
Jothi Amma
Vadivudai Amma
Thiripura Sundari
Vengadu Mayamma
Kasthuri
Thayamma
Urumari
Ulagamma
Uthiratcha Thilagamma
Unnamalai Amma
Bannari Amma
Maheswari

Sarpa Rajeswari
Logeswari
Yogeswari
Jegatheeswari
Parameswari
Buvaneswari
Rajeswari

Abirami

Sivagami

Arulmari
Mahamayi
Mamundi

Samundi

Panjali

100, Athayi
101. Solaiyur Mahamayi
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SPECIAL TRIBUTE TO EMIRITUS PROFFESSOR DR.S.SINGARAVELU
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IN MEMORIAM

Emeritus Prof. Dr. Singaravelu Sachithanantham (22 December 1936 — 13 January 2020)

Emeritus Prof. Dr. Singaravelu Sachithanantham is a personality | got to know when I did my undergraduate
studies at the Faculty of Arts and Social Sciences in 1985. During the first year, students were given the
option to choose 3 departments and | chose Indian Studies as my third option besides History and Malay
Studies. I took his course entitled “The Ramayana Tradition in Southeast Asia” which besides dealing with
history also focused on values that one could impart from the characters in the Ramayana epic. | enjoyed
his lectures and tutorials because it was well structured and he was well versed in the subject matter. There
was no room for jokes and this created a tensed atmosphere in the lecture hall. He would ask students to
leave his class if they were found chatting or not paying attention to his lecture.

There were certain values | admired in him. He was always on time for his lectures and tutorials.
All the assignments were thoroughly read and returned to the students well before the exams. One could
see how meticulous he was based on corrections made by pencil on every page of the essay along with his
comments. I still cherish the undergraduate essay for which I got a “B” grade.

I got to know him better when he became Emeritus Professor in 2004. We used to meet up quite
often to discuss academic matters and listen to his views on the standard of academia in the faculty
compared to the 60s and 70s. | guess he reflected the common grouse of the more senior and retired
academics on the condition of the present. He decided not to come to the Faculty when he found it difficult
to ascend the stairs to his room at the Indian Studies Department. It was sad to note he passed away on 13
January 2020. If one were to look back at his role in the university, one could recognize he left a mark in
many fields and it would be a difficult task for the others to walk in his footsteps.

Tertiary Education

Prof. Singaravelu received his tertiary education in a number of institutions of higher learning. He received
his Bachelor of Arts degree (Economics, History and Tamil) from the University of Madras (Chennai) in
1957; Bachelor of Arts degree (Economics, History and Indian Studies) from University of Malaya in
Singapore in 1959; Bachelor of Arts with (First Class) Honors degree (Indian Studies) from the University
of Malaya in 1960; Master of Arts from University of Malaya in 1965 and Ph.D. from the same university
in 1981. His Master thesis was entitled “Social Life of the Tamils in the Classical Period” and his Ph.D.
was on “The Ramayana Tradition in India and Southeast Asia”. Once retired, he pursued his law degree
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and was awarded Bachelor of Laws (LLB) Honors degree from the University of London in 1989 and
Certificate of Legal Practice (CLP) of the Malaysian Legal Profession Qualifying Board in 1991.

Academic Career

Prof. Singaravelu served the University Malaya in Kuala Lumpur as Graduate Assistant in the Department
of Indian Studies (1960-1961); Assistant Lecturer (1963-1966); Lecturer (1966-1975); Associate Professor
(1975-1980); Professor (1980 -1994) and Professor Emeritus from 2004. During the thirty-one years (1963-
1994) of service as a full-time academic staff of the university Prof. Singaravelu served as the member of
the Senate (for 25 years from 1969 to 1994). He also carried out administrative duties as the Head of
Department of Indian Studies for fifteen years from 1969 to 1984.

He also served as the representative of the Department of Indian Studies on the various Sub-
committees of the Faculty, such as the Undergraduate Studies Committee and Graduate Studies Committee.
He was also a member of the Board of Studies established by the Senate for the purpose of restructuring
the Faculty.

Membership of Learned Societies

Prof. Singaravelu was an active member of the Association for Asian Studies, Ann Arbor, Michigan, USA;
Ikatan Arkiologi Malaysia, Bangi, Selangor; The International Association of Tamil Research; The
Malaysian Branch of the Royal Asiatic Society, Kuala Lumpur; The Malayan Historical Society, The
Malaysian Society for Asian Studies and the Siam Society, Bangkok, Thailand.

Advisory Services

Prof. Singaravelu served as a member of the Advisory Council on Culture, Ministry of Culture, Youth and
Sports, Government of Malaysia (1979-1992); member of the Panel for Hadiah Cerpen, sponsored by the
Malayan Banking Berhad and Dewan Bahasa dan Pustaka (1987 to 1992) and also as member of the Panel
Hakim for Hadiah Sastera Malaysia (1984).

Teaching

Prof. Singaravelu had the requisite proficiency that enabled him to use Tamil, English and Bahasa Malaysia
as the medium of instruction for the courses he taught for the undergraduate students in the first, second
and third years. As for the use of Bahasa Malaysia as the medium of instruction, he was one of the
pioneering lecturers who undertook to teach Indian Studies courses such as that on Tamil Culture and
Civilization in Bahasa Malaysia in 1969 especially to meet the needs of students from the national stream
entering the university in that year. Since then, he taught several more courses in Bahasa Malaysia for the
second and third year students. This initiative on the part of Singaravelu and his colleagues enabled the
Department to enroll more students and to offer Indian Studies courses to any student willing to pursue
them.

Another important innovation introduced by him with the cooperation of his colleagues in the
department and the Faculty was to open the Indian Studies courses to students majoring in other disciplines
or departments so as to enable them to pursue the courses as electives and also enable students in the Faculty
to major in two disciplines or subjects (e.g. History and Indian Studies) which proved to be useful for
various career-prospects including teaching in the secondary schools of Malaysia.

In addition to offering course on various aspects of Indian Culture and Civilization, Prof. Singaravelu also
offered courses on special disciplines such as “Temple Architecture and Sculpture in India and Southeast
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Asia”. The courses, although relating to Indian culture and traditions-were generally oriented towards the
Malaysian and Southeast Asian context.

Research

Prof. Singaravelu’s research is focused not only on Indian Culture and Civilization but also on their
adoption, adaptation and acculturation in the societies of Southeast Asia during the centuries-old cultural
relations between India and Southeast Asia. He carried out research on Tamil Culture and Civilization under
the supervision of his mentor Professor Xavier S. Thani Nayagam, the first Professor of Indian Studies in
the University of Malaya. He researched the earliest known Tamil literary sources of the classical period
for knowledge about the social life of the Tamils which he analysed with the help of modern anthropological
theories applied to the Classical Tamil Literary period for the first time.

Prof. Singaravelu went on to research cultural relations between India and Southeast Asia. His one-
year-long sabbatical programme in the School of Oriental and African Studies (SOAS), University of
London, 1967-1968 enabled him to carry out additional research in the field of cultural contacts between
India and Southeast Asia in the pre-modern era. His second sabbatical programme of nine months (March
— November 1974) in the Department of Asian Studies, University of Winsor, Ontario, Canada enabled him
to establish contacts with several indologists as well as scholars carrying out research on the history and
cultures of Southeast Asian countries and to make use of extensive library facilities in Canada and USA.

International Conferences

Prof. Singaravelu actively participated in international conferences where he presented learned papers on
various aspects of cultural relations between India and Southeast Asia. The subsequent publication of the
papers in the conference proceedings and learned journals helped to disseminate the vast knowledge
obtained through his researches to interested scholars in the world.

From 1966 to 1992, Prof. Singaravelu presented learned papers in no less than 25 international
conferences held in countries such as Australia, Germany, India, Indonesia, Japan, Philippines, Singapore,
Sri Lanka, Thailand and USA.

Most of his papers are published in learned journals such as Asian Folklore Studies; Journal of the
Malaysian Branch of the Royal Asiatic Society (JMBRAS), Journal of the Siam Society, Journal of Tamil
Studies (Madurai, India) and Tamil Civilization.

Publications
Prof. Singaravelu’s prolific writings which have also included a number of books continue to be of
relevance to present day Malaysian society. A number of them is a must read for us to understand how the
country has dealt with the outside world and how the past and the present have interacted without any
conflict. His notable publication are, “The Rama Story in the Malay Tradition”, JMBRAS, Vol. 54, No. 2,
1981; “The Ambassadorial Mission of Laksamana Hang Tuah from the Kingdom of Malacca to the
Kingdom of Vijayanagaram in South India”, Tamil Studies, 1982; “The Malay-Tamil Cultural Contacts
with special reference to the festival of Mandi Safar”, Tamil Civilization, Vol. 2, No. 2, 1985; “The Malay-
Tamil Cultural Contacts”, Asian Folklore Studies, Vol. 45, No. 1, 1986 and “Some Aspects of Syncretism
between Hindu Religious Belief and Indigenous Malay Folk-belief in Peninsula Malaysia”, Brahmaviya
Golden Jubilee Volume, Chennai India, 1986.

In all this publication, Prof. Singaravelu has demonstrated convincingly that the Southeast Asian
countries and its people did not lose their own identity by adopting some of the Indian cultural traditions
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on a selective basis and adapting them to their own cultural and environmental needs. This is indeed a
significant departure from the earlier traditional view among some of the orientalists and Indian historians
who had freely and often mistakenly used such terms as “colonization” and “indianization” (of Southeast
Asian countries) when they referred to the -subject of India’s cultural relations with Southeast Asia in pre-
modern times.

From the immense contributions made by Prof. Singaravelu, it can’t be denied he has helped to
place University of Malaya and the Department of Indian Studies on the scholarly map of the world. It will
be a tall order for the Department to retain the high academic standards achieved by him. May his soul rest
in peace.

Associate Professor Dr. Sivachandralingam Sundara Raja

Department of History, Faculty of Arts & Social Sciences
University of Malaya

108



JABATAN PENGAJIAN INDIA DIS Journal/ @pdlw <y iie9gp-2020-X111

JABATAN PENGAJIAN INDIA

Jabatan Pengajian India telah ditubuhkan sebagai sebuah Jabatan di dalam Fakulti Sastera dan Sains Sosial
di Universiti Malaya pada tahun 1956. Kini Jabatan ini menawarkan kursus dalam dua aliran, iaitu, Aliran
A yang terdiri dari kursus-kursus yang berkaitan dengan Bahasa dan Kesusasteraan Tamil dan Aliran B,
yang terdiri dari kursus-kursus mengenai aspek-aspek persejarahan dan sosio-budaya masyarakat India dan
masyarakat orang-orang keturunan India di Malaysia pada zaman purba, pertengahan dan moden. Kursus-
kursus Aliran A diajar dalam Bahasa Tamil, manakala kursus-kursus Aliran B diajar dalama Bahasa
Malaysia bagi tempoh selama 7 semester untuk Sarjana Muda Sastera (B.A). Kursus-kursus ijazah dasar
yang ditawarkan oleh Jabatan ini juga diambl pelajar-pelajar sebagai subjek elektif yang mengambil mata
pelajaran lain. Jabatan ini juga menyediakan rancangan pembelajaran untuk ijazah-ijazah Sarjana Sastera
(M.A) dan Kedoktoran (Ph.D) melalui penyelidikan.
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2 eement. WCEW QBIW Fepsn 2 6ol L. QB FlpSSSl6T LPMSTE, LML SSM, SHSTV AUTLTHD),
Fepsl  uaTUTL(hd FmmiselT Ogmgumer UTLmEsT wGdw  Qumblwrer weomiGwmhuilsed aumruleomssL
Lppelssiubn QreoLrd Gflele 2 eTemar. &Qsgmp UL UUGUING AefEGSL LT RIS  6F e
Sleopseried Luleyd bremtafSEhd sd@dUUL LUTLRsemms ool Lulsodlearmery. Gumpemmileler cpsoomes
WSIEm, (penealf (STBS) sl 2 Wil L msamerl GUupsH&S SoSIHL L HSmemuD &K5Ilmm
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The Department of Indian Studies was established as a department of the Faculty of Arts and Social
Sciences of University of Malaya in 1956. The department is offering two strems of courses, namely Stream
A and Stream B, courses on Language and Literature and Socio-Culture, respectively. The former is related
to courses in language and literature. It is thought in the medium of Tamil language. The latter is related to
courses in Socio-cultural aspects of Indians in Malaysia and general. It is thought in the medium of Malay
language. The A Stream courses expose students to various aspects of language and literature of Tamil and
its development covering various periods; the ancient, medieval, and modern through these courses. The A
Stream courses expose students to various aspects of historical and socio-cultural of the Indians in Malaysia
and its developments of the Indians throughout various eras; ancient, medieval and modern. The department
also offers undergraduate and postgraduate programmes. The undergraduate degree, B.A., could be
obtained within three to four years. The postgraduate degrees, M.A and Ph.D by research, usually take two
to three years, minimum.
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